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PREFACE 


EI to the Theme of 
als this Dialogue, the Love 
of God, I cannot better 
recommend it to the Rea- 
aer, than by acquainting him with 
do bat hearty Welcome it bas been 
formerly entertain'd. It was writ- 
ten originally in Spaniſh, but the 
Time uncertain, Afterwards it was 
tranſlated into Italian, French, 
High-Dutch and Low-Dutch, and 
about the Near 1587. the learned 
Canoniſt F. Laurentius Surius, from 
the High-Dutch Verſion turn'd it 
into Latin. After him Arnoldus 
1 Vander 


iv The PREFACE. 


TEN Meer, a learned Licentiate. 


the Law, beſides conſulting the 


French and Dutch Copies, compar'd 


it with the Original, and tranſla- 
ted it into Latin. The laſt was 


— Antonius Boetzer, who in the Tear 


1519. from "all the other Copies 


publiſh'd a correct Edition of it in 


TL at Collein. 

The. Author's Name was unn n 
to any of the Editors, and he might 
Probably conceal it to avoid the Ap- 


plauſe, which ſo _—_— a Perfor- 
mange might juſtly claim. 


' The ſeveral Editions bad diffe- 
rent Titles, ſome call'd it the Trea. 


ſure of Devotion, others the Com. 
pendious Way to Salvation; but 
the laſt bears that of Deſiderius, 
zohich I choſe to follow, becanſe it 


was the Authors Title, adding That. 


of the Original Pilorim, to diſtin= 


guiſo between this and ſome others 
of the ſame Name, or very like it: 


For 


The PREFACE. * 


For it is not the firſt Time this 
Book bas appear'd in Engliſh; 
tho very much. diſgui g d. 7 ant 
afſur'd that Mr. Royſton che Book- 
ſeller. ( ſome Tears dead) very well | 
knew... that Dr. Patrick 09k his 
Pilg rim from it, and. that ſeveral | 
pri vue whom 1 could, name, have 
form d. noble Deſions. ie bene. 
A for "hh own Party Lowe of. 
ae ee . fue 
3 . and, eæcepting 2. few 
Pages in the Beginning, have - al- 
mot verbally tranſlated it. And 
truly, after ſome Times perufung it, 
I needed no other Motive to in- 
duce nie to undertake it, than the 
Charms I. met with in every Page, 
for ſeve -ral Tears ſeldom paſſi Ing 4 
Day without reading ſome Part of it. 
I by this poor Attempt of mine I 

ſhould 4 [» happy as to contribute 
to the Alcancement of this ſub- 
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vi The PREFACE. 


lime Part of Devotion, The Love 
of God, IT ſhall gain my End, and 
bleſs God for it : But if I niſs of 
this, the Diſappointment may affect 
me, in Regard of the Loſs to others, 
but not for any Slight or Contempt 
to my ſelf : I thank God, I am 
herein before-hand with the World; 


Dr none can think more meanly of 


me than I do of my ſelf. 

1 mean and wiſh well to all; and 
pray to God to inſpire us with the 
true Love of him, that from thence 
Wwe may learn to love one another; 
and that we may have our perfect 
 Conſummation and Bliſs" in that 
beavenly Aſylum, ' where withont 
Interruption we may eternally Sing 
of, and celebrate his Mercies. 
Amen. 
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DESIDERIUS, 


OR THE 
ORIGINAL 


PILGRIM, We 


95 5 Efiderins was a Man in- 
troducd into the World 
D 5 _ all the Advantages ' 
N of Birth and Fortune. 
A 2 5 His Education was for- 
ward, and he had the Opportunity 
of taking an early View of the World 
in all its Variety and Changes. The 
Camp was to him no longer the 
noble Mark of Honour and Prefer- 
ment, where ſelfiſh Slaves ran away 
with the Reward due to the honeft 
Hero, who had ſpent his Blood in his 
dear Countries Service, He ſaw with 
A 4 Con- 
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mempt the ſoothing Arts of ſubtle N 
Courtiers and flattering Crowds, WhO 
had no other End but to abuſe an 
deceive thoſe they would ſeem to 
pleaſe. Virtue was among them be- 
come a ſcornful Jeſt, and Perfidy, Hate 
And Ruin, lurk'd under the Mask of 
Beauty. Corruption, Diſcontent and 
Faction had intirely poſſeſs'd the City, 1 
and every lone paid a [laviſh Submiſ- 
Feen to almighty Gain. The Coun- 
once the happy Seat cf n 
and Luxury, and ed Innoce ee de 
= — with the vile Practices of the 
Coutt and Town. The moſt delight- 
ful and entertaining Scenes in any or 
all of theſe were Objects too narrow 
for Deſiderius s capacious Soul; his 
Mind ſicken'd at earthly Injoyments, 
and he aſpir d to ſomething more ſub 
lime. a 
- He was not long in reſolving upon 
the Purſuir'of ſolid Good; for taking 
his Way to a Place cnce famous fot 
the ProfeJion and Practice of Reli. 
gion and Loyalty, ke put himſelf in- 
to the Converſacion of Eccleſiaſticks, 
. : con- 
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er ade thoſe ral Fi. 
of heavenlyiGovernment,would ſhew ©. WY 
him ſolid Good in he native Puri, 
and Luftre of Religion. But he ſoon 
found himſeif miſtaken; for he too 
plainly ſaw the Holy Office turn d in- 
to a Trade, the Prieſts: wholly taken 
up in Faction and ſecular Affairs, and 
licens'd Blaſphemies broach'd and pub 
liih'd from he Pulpit to promote 
-pretended God. 

Upon this Diſappointment he 
them, and with eager Steps ha 
to a. diſtant Monaſtry, where } 
pos'd.to devote the remainde 
Days to the Company of h- 
and by Exerciſes of Devon 
off the Dregs of Life. Bu 
his great Amazement he fe 
this holy Solitude, as the W 
it, was but too often affe 
ſerv d only to make Men p 
ſtinguiſh'd, prodnc'd Ignora. 
Idleneſs, and. that too many 
moſt renounc'd Aſceticks wer 
brated for doing what was next 
| nothi ee 
E > 3825 A 5 This 8 
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Deſiderius, or the. 

This was a greater Diſappointment 
to Deſiderius than the former, and 
plung'd him into ſuch Incertainties, 
that at laſt tird with Conjectures, 
and perplex'd at what had happen'd a 
welcome Heavineſs ſiez d his Eyes, 
and ſoft Sleep, the ſweet Gift of in- 
dulgent Nature, lock'd up his Senſes 
in a profound Repoſe. Whilſt plea- 
fing Slumbers charm'd his careful 
Thoughts, innumerable Phancies pre- 
=ted themſelves to his Soul, which 
*rrupted each other with a broken 
"fon. Theſe were hitherto but 


s, the Product of a ſick Mind; 


t ſomething offer'd, that made 

er Impreſſion on him; for it 

44 Scene of what he wiſh'd: 
ſudden glorious Light ſhone. 

im, and from a bright Cloud 
jeſcending a Virgin of ange- 

em. Her Shape was lovely, 

r Face a conſummate Beauty: 
__ocks like Beams of Silver Light 
av'd, part about her Shoulders, and 
Hart curling upwards, form'd a natural 
Coronet. Her Motion was not terri- 
ble or ſwift, but gradual and eaſy ; 
no 
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Original Pilgrim. If 


no angry Meſſage appear'd in her 


Looks, and her Face wore no Signs 
of threatning Vengeance. Deſideriuss 
Soul was agitated with a pleaſing 
Mixture of Fear and Joy ; he was 
charm'd with the beautiful Appeas- 
ance, but the unuſual Majeſty or 
it ſtrack him with an awful Reve- 


rence. Whilſt he was thus admiring. 
and mufing what this ſhould mean, 


the lovely, Meſſenger drew near, 


and thus addreſs i him; „ Honeſt: 


Mortal, let anxious Cares no long- 


er oppreſs thy Mind; for know, 
thou art now under the more im 


cc 


© mediate Care of the Divine Will, 
cc. 
CC. 


cc 


% and find the Satisfaction thou re- 


** quireſt; Take thy Way Eaſtward 
** from hence, and after ſome Days 
© Travel through the Deſert, thou 


wilt meet with an antient She 


* herd diligently tending his Flock: 


e He will inſtruct thee how to 
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who knows the Sincerity of chy 
Soul, and hath commiſſion'd me 
to direct thee whether co go, 


** find out the noble Knight called 
IHE. 
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is Defiderius, or the 

© THE * LOVE OF + GOD, who 
*© being i! tteated by the World is 
TY retired from it, to an impregna- 
ble Security, where he injoys the 


*» A7 ET Ms > _ 
WV —— 


Lore. The Deſign of this Dialogue in 
general was to promote a zealous Purſuit and 
Defire of the Love of God in all ; but in 
particular it ſeems to be calculated for ſuch 
as intend for Holy Orders. And if we con- 
fider rightly the pious Intent of the Author, 
luch eſpecially ought to have the Lore of God 
for their chief View, when they prepare for 
the ſacred Function; which Lore of God is 
to be attain'd by a Gradation of religious 
Virtues; all or moſt of which- are fer down 
in their Order throughout this Dialogue. 
Now the Lore of God is the lively Image of 
that Love, by which God compiehends 
Iimlelf as the moſt ab.olute and (ſupreme 
Good, and all his Creatures to be Partakers 
cf it, The chief Acts of this Love of God 
zare railed by a clear Apprehenſion of his Ex- 
.cellency and Goodneſs; by which it is plain, 
[that we can not love God till we know him; 
*therefore before we can be ſaid to love him 
«we mult learn to know him, by going thro' 
a Courſe of religious Duties. . 

God. God is here the great and proper 
Object of Love, becauſe he only can and 
goth merit the Adoraticn and Love of all 
his Creatures, 


happy 


Original Pilgrim. 13 
© happy Society of a few faithful 
* Attendants, From him thou wilt 
* receive Inſtructions how to order 
ce thy ſelf for the attaining to that 
© Part of the Paſtoral Care thou fo 
* much affecteſt. The celeitial En- 
voy having delivered her Meſſage 
dilappear'd, and Deſiderius waking in 
a holy Rapture without Heſitation 
takes the Divine Hint and Prepares 
for his Journey. 

He had nor travell'd many Days be- 
fore he came to a Meadow adorn'd 
with all the pleaſant Furniture of Na- 
ture, Htre he propos'd to reſt his 
weary Limbs; but at the Entrance 
was accoſted by a venerable old Man 
in the Habit of a Shepherd. This 
was a joyful Confirmation. of the Vi- 
fion our Traveller had lately ſzen ; 
who forgetting his Fatigue; with haſty 
Steps approaches, and pays the Re- 
ſpect due to his hoary Head, which 
the old Man as courteouſly return d. 
And now concluding that the Lowe of 
'Ged's Reſidence was not far from 
hence, heimpatiently deſires the Shep- 
herd to direct him thither. The 8010 
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14 | Defiderius, or the 
old Man gently reprehending his For- 
wardneſs, told him, That tho' the Way 


to the Love of God's Palace. was not 
long, yet it was difficult ; and if he 


miſtook the right Path, he might 
wander in an endleſs Labyrinth of 


Deſpair. Deſiderius preſſingly repeat- 
ed his Requeſt, to which the Shep- 
herd gravely. thus reply'd. Wiſdom, 
young Man, is ſeldom found but in 


hoary Heads, and Underſtanding . is 
matur'd by length of Time, The 


Judgment of thy haſty Youth muſt be 
ripen'd into Perfection by Age, and a 
long Succeſſion of Experience make 


thee Wiſe, Obſerve me well, for I- 
am by Heaven appointed an Emblem 
of the Holy Imployment thou doſt ſo 


much reverence; ſee my Crook, my 
Scrip, Box and other Parts of my E- 
quipment; theſe ate ſo many ſigni- 
ficant Types of the watchful Care re- 


quir'd of thoſe, that undertake the 


great Charge of feeding the Fiock of 


their Lord and Maſter. I.commend 


thy Teal for the Love of God in an 


he 


Age of thriving Iniquity: And for 
thy Incouragement know, that tho 


en Mont 


Original Pilgrim. 15 
he has for a Time withdrawn from 
the publick Stage of the World, where 
he has been diſreſpectfully treated, 
yet when Men grow ſenſible of their 
oo he will return and appear more: 
illuſtrious. than ever. In. the mean 
Time do thou perſiſt in thy Reſolu- 
tion, and to let thee ſee nothing ſhall 
be wanting on my Part, this Boy, 
whom | have. carefully educated, and 
whoſe Name is Good-Mill, ſhall be 
thy Guide through the neighbouring 
Deſert, and conduct thee to the Seat 
of a pious Matron named + Humility, 

who 


* Good Wil. This is the firſt Step to- 
wards the obtaining the Love of God; and in- 
deed a very neceſſaiy one; for who can be 
ſaid to have a right Thought of the Love of 
God, that doth not with well to his Neigh- 
bour ? This Duty of Good Fill therefore is 
very properly here made the firft Step to the 
Love of God, becaule jt 1s an Argument and 
Evidence of the Sincerity of a Chriſtian's 
Heart. | 

+ Humility, Being well inſtructed in a Senſe 
of. our own Unworthineſs and God's I xcel- 
lency, we are more capable of arriving -t the 
Love of God. For though Good-Will be the 


Kl 


16 Deſiderius, or tbr 
who dwells in the Way to the Lowe 
of God's Palace, and without whoſe 
Inſtructions it will be impoſſible for 
thee to find the Way. 
Deſiderius was mightily pleas d with 
his Guide, whoſe Converſation was 
-fo entertaining, that it took off very 
much from the Fatigue of the Walk. 
After fome Time fpent in croſſing a 
wide and inhoſpitable Deſert, on the 
Lord's Day, they came into a plea- 
ſant Vally, ſituate between two crag- a 
gy barren Hills, in the midſt of which 
ſtood Humility's Houſe. No ſtately 
Turrets adorn'd its lowly Roof; but 
the whole Fabrick ſeem'd contriv'd 


for Conveniency more than Gran- } 
1111 t 
The Guide having ſhewn De ſider ius 1 
the Houſe, told him that was Humi- t 
litys Reſidence, and gave him theſe | 
* 

firſt Step in our Progreſs towards it, yet Hu- J 
mility ought to have the prime Place, not 1 
only in Reſpect of its ExceYency,- but of its t 
-. Ulctuinels towards the obrainwig all the reſt ; t 
. this being the Foundation on which all G- © 
thers mult be built IG 70 


nec e 
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Original Pilgrim. T7 
neceflary. Cautions. When you come 
to the Houſe you will find waiting at 
the Gate ſeveral Perſons ho pretend 
to be very. defirous of Admittance, but 
are in Reality Cheats, and watch ons 
ly for an Opportunity. to get in, to 
corrupt the Holy Society. Theſe 
not knowing the Word (which is given 
by none but the good old Shepherd, 
and ſrom him to me) are always re- 
fus'd by the Porter. Then het gave 
him the Word, which was * 
Ife. 
When they came near, the Wall 


a. 
# 7 a 4 & &fY 19 
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that inclos'd it was fo high, (being 


built ſo for the Security of the Place) 
that they loſt Sight of the Houſeg 
bur walking round they at taft fpy'd 
the Entrance to it, which was a low 


n pn 4 


ke i. 


K Gincerity, Sincerity ts that Purity of 
Heart, 'which not only qualifies us to be en- 
tertain'd in Humility's Houſe, but fits us, for 
the bleſſed Viſion of God; which N 0 
the ſincere or pute in Heart habe a Promiſe 
of ſeeing. Matthew 5. 8. Bleſſed are the pwe- 
in Heart, for they ſhall ſee God, _<: 
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and narrow Door, and about it ſeve- 
ral ſeem'd to wait: for Admittance, 
Among theſe there was one remarka- 
ble above the. reſt, which look'd like 
a Damſel of an honeſt Countenance, 
but was very Fantaſtick in her Habit, 
Defiderius ſeeing her make to the Door, 
ſtood at a Diſtance to obſerve her. 
She knock'd and call'd with great Im» 


patience ; at laſt the Porter opening 


a little Wicket demanded the Werd; 
inſtead of which ſhe gave him her 
Name, which was Vain- glory. The 

©-  - Porter 


. 
ile 


— 


* Vain glory. Vain-glory is a great Deſire 
or Thirſt after the Praiſe of Men, and is con- 
trary to that Part of Humility, which teaches 
us not only to have a mean Opinion ot our 
felves, but to be content that others ſhould 
have ſo of us. Vain-glory being thus oppoſite 
to Humility, is a great and dangerous Sin; 
for which we have our Saviour's own Words, 
John 5. 44. How can ye. believe, that receive 
Honour one of another. By which it appears 
to be ſuch. a Sin, as hinders the receiving of 
Chriſt into the Heart ; for ſo believing there 
ſigniſies; and he that believeth not, or re- 
ceiveth not Chriſt into his Heart, can not be 


ſaid to have any Senſe of the Love of God; 
towards 
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Original Pilgrim. _ 19 

Porter no ſooner heard it,- but bid her 
be gone: Go, ſays he, to luxurious 
Courts and wealthy Cities; there hunt 
for tawdry Pride and pompous Great- 
neſs, no ſuch unprofitable Gueſts are 
admitted within theſe Walls. Vain- 
glory thus repuls'd, retir'd in Diſcon- 
tent, Which gave Deſideri an Oppor- 
tunity of advancing ; who giving the 
Word was immediately admitted. The 
honeſt Porter whoſe Name was the 
* Fear of God, ask'd him his mo 
To 


. 
» % 


—— | — 


towards the obtaining of which, this Grace 
of Humility is ſo abſolutely neceſſary, as on 
the contrary Vain gloy is ſo dangerous an 

Enemy. | | 
* Fear of God. That is, ſuch an awful Re- 
ard of God, as may keep us from offending 
im. This the Wile Man tells us, Proverbs 
16. 17. The Fear of the Lord is to depart from 
Evil, So that none can be ſaid truly to fear 
God, who are not thereby withheld from Sin. 
Now this Fear arifing from the Confideration 
of God's Juſtice and Power, is an uſeful Mo- 
nition to put us in Mind of his Excellency 
and our Meanneſs, which are the two great 
Parts of Humility : And indeed without this 
Fear of God, we can not ſerve him, Pſalm 2. II. 
we 


20 Deſiderius, or the | 
To whom Deſi2:rizi recounted the Ox- W 


caſion of his Travels, and that the on 60 
Shepherd had directed him there, to W. 


find out the Love of God. The Bor- Kit 
ter looking on his new Gueſt with a ſu 
pleaſing Concern, and orerjoy d to fin 
hear him inquire ſo ſolicitouſly after pl 
the noble Knight the Lage ef God, fit) 
(for they were near of * Nin) told MM Ls 
him he had taten the right Way 6 ! py 
find: ont him he - au e adt 
— III L. 1 114 1 : 25% 2 hin 
— — Ru 
i eee Th 8 m, Prov 3 

9. 10. But to incline us the more to this Dü. hs: 


ty of fearing God, let us conſider, that: all“ 
the Threatnings of Wrath a Sinners, tag 
which we find in the Holy, iE rte $16. wh p- We. 
ly to this End, to work this Fear 3.5 

Hearts; all which:our v pf ly ply 


joyns in theſe Words, tthew: to | 15 1 
him, _ is able 10 deſt 7 Bol h Soul 00 4 : car 
in He | 7 s 
* Kim. The 8 the Love of = 

Cod and the Fear ef God is ſo, near and ſtriq;, tho 
that one can not ſuhſiſt without the other ; pre 
for none can fear God that do not love hi cor 
and none can love him that do. not fear $14 all 


-We& love him in Regard of his 9 
Goodneſs, c. and we fear him in Cot 
deration of his Power, Juſtice, &c. A litt 
4 Wit — 34 


Original Pilgrim. 1 
without the Shepherd's Directinn be 
could never flave attiv/d chere. Bit 
willing to try him throughly, che ask d 
kim why he was ſd eager: im bis Pur- 
ſuit of the Love of God, and what Bus 
ſine ſs he had with him 2 : Defoderims. xa 
ply'd*with a Sigh: Abſolute Necek« 
fity «urges me do it; for without the 
Love of God, it is impoſſibls to be hap- 
py. My Requeſt therefore is to be 
Acteimed into his Service, that from 
kim I may learn thoſe Precepts: and 
Rules which: alone can regulate the 
Conduct of my Life. Beſides, I am 
well inform'd = his generous Boun- 
ty makes his Service the moſt advan- 
rageous and deſirable Condition in the 
World. Thou art: in the Right, re- 
ply'd the Fear of God; the Love of God 
is indeed the moſt liberal Maſter thou 
canſt ſerve, He lately paſs d by here 
in his Retreat from the World, and 
tho he be nat perſonally with us at 
preſent, yet our Governeſs rules ac- 
cordiny to his Dictates, and to which 
all witain theſe ſacred Walls pay a 
moſt « xa& Obedience. Wait here 4 
Mee for you mult not adyance — 

: With 
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without Leave, and I will go call a 
Virgin, who will tell you where to 
find Him. 5 
He ſoon return'd, and with him a 
* Virgin of amoſt agreeable Form and 
modeſt Deportment ; who with a ve- 
ry pleaſing Aﬀability ſaluted Deſide- 
rius, and bid him welcome to Humi- 
lity's Habitation. As they were about 
to enter into the Houle, they heard a 
mighty calling and knocking at the 
Door, and the Porter going to lee 
who it was, ſoon return'd, and told 
the Virgin it was Vain- glory. Deſideri- 
us ask'd the meaning of her Importu- 
nity, ſince ſhe had but a little before 
been refus'd Admittance. To whom 
the Virgin reply'd ; ſhe is continually 
watching about the Gate in Hopes of 
taking the Advantage of our Porter's 
Neglect, but his Vigilance hath hi- 
therto prevented her. I ſee no Rea- 
ſon, ſays Deſiderius, why you ſhould 


* 


—_—. 


—— — 


*Vigin. This Virgin is afterwards cal- 
led Diſregard, for not medgling in needleſs 
Things, | 


refuſe 


Original Pilgrim. 23 
refuſe her, for her Words, Habit and 
whole Geſture, beſpeak her a modeſt 
Damſel. It's plain, my Brother, re- 
ply'd the Virgin, you do not know 
her ; for ſhe is the moſt dangerous 
Enemy we can have: Her demure 
Looks and ſeeming Modeſty, too of- 
ten betray the unwary into the great- 
eſt Miſchief, I will tell you her Fa- 
mily, and then you may judge of her. 
Her Father is called * Self-lowe, and 


— —— — 


* Self-love. That is, an immoderate Love 
of our own worldly Intereſts and Advantages. 
which is the Root of all Injuſtice and Un- 
charitableneſs towards others. This Sin of 
Self love was ſo odious in St. Paul's Opinion, 
that he ſets it at the Head of a whole Troop 
of Sins, 2 Timothy 3. 2. as if it were ſome 
principal Officer in the Devil's Army; and 
certainly not without Reaſon; for it carries 
with it a Train of other Sins, which ſweep 
away all Care of Duty to others ; contrary 
to the Direction St. Paul gives, Romans 15. 2. 
which is not to pleaſe our ſelves, but every 
Man to pleaſe his - Neighbour for his good to Edi- 
fication 5 which he backs with the Example 
of Chrift, Verſe 3. For even Chriſt would not 
pleaſe himſelf + 95 


her 
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her Mother * Self- conceit. Theſe with 
their Daughter are the moſt - pernici- 
ous Enemies we have; and not only 
our Governeſs Humility, but the noble 
Knight the Love of God himfelf have 
by ſad Experience found the miſchie- 


vous Effects of their Malice. As for | 
Vain- glory ſhe is of a moſt voracious | 


Nature; for before the Fear of God 
was our Porter ſhe oſten ſtole into 
our Garden, and robb'd us: The 
Garden is ſmall, and in it but one 


Tree which beareth the Fruit on | 
which we live: This ſhe hath fo pil- F 


laged, that we have ſcarce enough 
left to ſuſtain us. Beſides, ſhe is ſo 
ſubtle a Creature, and ſo changeable 


Pp” 
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* Self-conceit. This is a Branch of Vain- 
glory, and is conſequently, ng diſtant Relation 
of Pride; for it makes us think highly of 
our ſelves, that we are more excellent than 
others. If we would put St. Paul's Fxhoita- 
tion in Practice, Phil. 2. 3. Efleem others bef- 
ter than our 8 we ſhould not undervalue 
or deſpiſe t . 

Neighbours; or magnify our ſelves above 
them, 3, 1 
. in 


e Gifts and Excellencies of uur 


| 
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in her Dreſs, that it is no eaſy Matter 
to diſcover her ; which obliges us co 
the greater Care and Circumſpection; 
and when at any Time ſhe had got 
in, none but our Holy Matron Hu- 
mility could drive her out, at the 
Sight of whom ſhe ſtraitway betook 
her ſelf to her Heels. But ever ſince 
we entertain'd the Fear of God for 
our Porter, we live more' ſecure and 
quiet; for he is as auſtere as watch- 
ful; and when he ſees her lurking 
about the Houſe, he ſoon ſends her 
away. For this Reaſon our Gate is 
always kept cloſe ſhut. * 

Deſiderius by this Time grew ac- 
quainted enough with the * Virgin 
to ask her Name, and how ſhe gain'd 
Admittance. My Name, faid ſhe, is 
Diſregard, for I never concern my 
ſelf in needleſs Things : And as for 
my Admittance here, it was by the 
Conduct of two noble Virgins, the 


W— 


* Virgin, See the Note on Page 22, 


B one 
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one named * Contempt of the World, 
the other Self-contempt, that intro- 
duc'd me to the pious Matron Humi- 


tity, who at their Intreaty, and for 


the ſake of the Love of God, in Per- 
ſuit of whom I came hither, hath 
ever ſince entertain'd me. Deſiderin; 
was overjoy'd to hear her mention 
the Love of God, and ask'd her when 
he was there. To which ſhe anſwer'd; 
That indeed he often viſited them; 
but more of late ſince he retir'd from 
the World. Then deſiring to know 
of what Family the two Virgins were, 
ſhe told him ; That they were well 


| deſcended, their Father's Name was 


Knowledge, a Man in great Efteem 
with his Prince, and their Grand- 


—_ 


tion of Humility, 


—— 


* Contempt, &c, The Love of the World 
and Self-love being dangerous Enemies to 
Humility, we muſt diveſt our ſelves of both 
before we can approach her; we muſt, as we 
are inſt tucted in the Catechiſm at our Bap- 
tiſm, renounce the Pomps and Vanities of the 
World and all the ſinful Luſts of the Fleſh ;, and 
then we ſha]l be qualified for the Converla- 


father 


e e mo 
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father's Conſideration, famous for his 
Courage and Conduct, and married 
to a Lady, whoſe Name was Prudence. 

Deſiderius was very well pleas'd with 
theſe Relations ; bur ſtill his Mind 
was ſo taken up with the Thoughts 
of his Journey to the Lowe of God's 
Reſidence, that he could not forbear 
inquiring how he went attended. To 
which ſhe reply'd, that he had no 
other Companion than a Youth whoſe 
Name was * The Love of our Neiph- 
beur. Then asking which Way they 
took, ſhe rold him, ſhe could inform 
him ; but, ſaid ſhe, let us go in, and 
I will conduct you to thoſe, whoſe 
peculiar Buſineſs it is, and who can 
put ycu in a more ſure Method than 
my lelf, As they were about to go 
into the Houſe the Virgin ſpy'd De- 
fiderias's Guide, and ask'd who he was? 


— 


* Love, &. The Love of our Neighbour is 
here very properly annexed ro be Lore of 
God; for who can be ſaid ro love God, 
whom he hath not ſeen, that loveth not his 
Neighbour, whom he ſeeth every Day ? 
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His Name, ſaid he, is * Good-will, 


and was given me for a Guide by 
the good old Shepherd, to direct me 
hither. He is of great Uſe indeed, 
reply'd the Virgin, provided you 
know how to keep him; and be aſ- 
ſur'd, that ſo long as he remains with 
you no harm will happen to you, 
and he will conduct you in the right 
Way. But Deſiderius till preſſing for 
more immediate Directions to the 
Love ef Ged, ſhe told him, he would 
{ind a ſufficient Tryal of his Strength 
and Patience in his Journey; for tho 


it was but ſeven Days Travel thi- 


ther, yet it was thro' an inhoſpitable 
Deſert, and beſet with all the Diffi- 
culties imaginable, However, ſaid 
Jhe, if you will be rul'd, you ſhall 
want for no Advice. Deſiderius pro- 
mis'd Obedience, and thus ſhe went 
on. Upon the Verge of this Deſert 


— 


* Good will. This Shews the Neceſſity of 
keeping Good- will, the firſt Step to Humility 
and the Love of God, for our conſtant Com- 
panion; without which we can arrive at 
neit her. 
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there are Eight Houſes, of which this 
of the Holy * Humility is the fit ſt; 


the 


_— 


* Humility, Theſe Eight Houſes are fo 
many Stages, thro' which we mult pats to 
the Love of God; in each of which we lean 
the ſeveral Duties depending on them. As 
in that of Humility, in Reſpect of God, we 
learn Submiſſion and Obedience to his Will, 
to adore his Excellency, and honour him le- 
vera] Ways, in his Houle, Poſſeſſions, Day, 
Word, Sacraments, &c. In other Reſpeds 
we learn to think meanly of our ſelves and 
well of others; not to decline any good Office, 
tho? never ſo mean, but to follow our Ma- 
ſter's Example in all-Acts of Tenderneſs and 
Humanity. In that of Juſtice we Jeain not 
only the Negative Duties of not injuring or 
abuſing others, but the poſitive Duties of do- 
ing Right to all. In the third we learn 
the diſctetional Part of preſerving our Innc- 
cence by all juſtifiable conſcientious Means. 
In the fouth we learn the Courage of the 
Chriſtian Hero, who thro' Patience, Peiſe- 
verance, and intire Dependence on God, fi- 
niſnes his Courſe, In the fifth we learn Tem. 
terance in Eating, Drinking, Sleep, Recre- 
ation and Apparel. In that of Paith we not 
on:y believe the Eſſence and Attributes of 
God, but his Word, i. e. believing moſt 
irmly that all he faith is perfectly true. In 
that of Hope we have a comfortable Expe- 
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the ſecond is Juſtice; the third Pru- 
dence ; the fourth Fortitude ; the fifth 
Temperance ; the ſixth Faith; the ſe- 
venth Hype; the eighth Charity, The 
laft of which is the moſt conſtant Re- 
ſidence of the Love of God, tho at o- 
ther Times he viſits the reſt. But be- 
fore you proceed to any of the ſeven, 
you muſt make ſome Stay in this 
Place, that you may underſtand the 
Inſtitutes of our Houſe, and receive 
from our Governeſs Humility ſuch In- 
ſtructions as will certainly direct you 
to the Love of God. 

Defiderius was now within the Houſe, 
and obſerving the Meanneſs of the 
Fabrick ask'd why the Lowe of God 
choſe to make his Reſidence oftner 
here than in any of the other Houſes ? 


LG . 


tation of the good Things God has promis'd. 
In that of Charity we learn the Golpel-Duty 
ſo often injoyn'd by our Saviour, the New 
Commandment, as himſelf calls it, John 13. 34. 
That ye love one another; and which is in the 
ſame Golpel, c. 15. v. 12.17. twice repeated. 
The Branches of which Duty either in Re- 
ſpect of the Aﬀections or Actions extend to 
Mens Souls, Bodies, Goods and W 
8 
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She told him, becauſe this was firſt 


built, and that all the reſt were ſub- 


jet to it: But the greateſt Reaſon 
was, his Fondneſs and Love to our 
Governeſs was ſo great, that he con- 
deſcended to be called her Son. This 
Converſation raiſing Deſiderius's Zeal 
the higher, he importun'd the Virgin 
to introduce him to the Governels, 
which ſhe readily agreed to, and lead 
him thro' ſeveral Apartments, which 
could not boaſt of ſplendid Furniture 
or luxurious Wealth, but humble 
Neatneſs and cleanly Poverty ap- 
peared in every Room. Coming to 
the Oratory the told him he muſt pre- 
pare himſelf by Prayer for the Inter- 

view 


* Prayer, This is Part of the great Duty 
of Worſhip, which we owe to God, and 
wherein we acknowledge his Godhead. Be- 
ſides which we own our Dependance on him, 
by lupplicating his Divine Majefty in all our 
Wants and Diftreſſes far Help and Redreſs ; 
and withour the Performance of this Duty 


we can expect no Bleſſing. This being then 


of ſo great Importance, in all our Under- 
takings, eſpecially in thoſe relating to our 
B 4 Souls, 
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view he ſo much deſired. After which 
ſhe conducted him to the Apartment 
of Humility, who without Affectation 
cf State lat in a plain Chair, with a 
Book of Devotion in her Hand. Her 
Aſpect was reverend and ſerene, and 
a Meekneſs preſided in her Looks, 
which render'd her Preſence more in- 
viting than awful. Seeing her Daugh- 
ter introduce a Stranger the roſe from 
her Chair, and with an ingaging 
Courteſy ſaluted him, and deſiring 
him to fir, ſhe thus accoſted him. 
What Motite, my Son, hath induc'd 


m—y n „ 


— 


Souls, we are to addreſs our ſelves to God 


in Prayer, which is a ſpeaking to God. Se- 


condly, by Petition, which is begging of 
God whatſoever we want, either tor our 
Souls or Bodies. Thirdly, by Interceſlion, 
that is, praying for others. And laſtly, by 
Thankſgiving, that is, the praiſing and 


bleſſing God for all his Mercies, whether - 


to our own Perſons and thuſe that immedi. 
ately relate to us, or to the Church and Na- 
tion of which we are Members ; or yet 
more general to all Mankind. Thus by the 
Duty of Piayer, we are made capable of ob- 
taining the Graces and Mercies we ask for, 
provided we aik in Faith and Sincerity. 


you 
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you to viſit this ſolitary Habitation of 
Poverty and Neglect. Deſiderius re- 
ply'd, its holy Gain, moſt reverend 
Matron, that invites me hither; for 
being inform'd that the Love of God 
can not be found without your pious 
Inſtructions, I come with Deſire to 
live under your Government in a 
moſt refign'd Obedience, till I am ca- 
pable by your Directions of finding 
him. I approve your Reſolution, ſaid 
Humility ; but conſider well what you 
undertake, leaſt our penurious Con- 
dition rowze up carnal Reluctance, 
and your deſire to return to worldly 
Pomp and Plenty, Your Innocence, 
cries Deſiderius, is more inviting than 
your Poverty is deterring ; and both 
mew, that your religious Fortitude 
is inſuperable: Ycu dare Necellity 
with its hungry Attendants, which 
mortal Courage can not face. It is 
an Exerciſe, ſays Humility, which 
mult qualify us for the immortal End, 
at which we aim. Poverty is indeed 
our upbraided Crime by thoſe that 
believe not future Rewards; but they 
that do are aſſured there was a Time, 
B 5 when 
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when the great Controller of Fate 


condeſcended to become Man ; that 
he liv'd in a vile and low Condition, 


and ſubmitted to the meaneft Offices 


of humane Nature ; which certainly 
he, who had the ſpacious Univerſe at 


his Command, would not have cho- 


ſen, if Poverty were Vice. I am in- 
tirely convinc'd, reply d Defiderius, 
and beg your Prayers and Aſſiſtance, 
that J may perſevere in this and other 
religious Duties, You have them 
both, ſays the courteous Humility ; 
and ſince you defire to make ſome 


ftay with us, I recommend you to 


the Damſel that introduc'd you: It 
is her Buſineſs to take Care of Stran- 
gers, that they be inſtructed in the 
Methods and Cuſtoms of the Family, 
and if you ſubmic to our Diſcipline, 
you will be the better able to perſe- 
vere in all other religious Duties, 
Deffderius told her he was all Obedi- 
ence, and that nothing ſhould make 
him diſoblige her, Then addrefling 
himſelf to her in a more particular 
Manner, he deſir'd her to give him 


an Account of her Self and Family, 


and 


Original Pilgrim. 33 
and the State of the godly Society 
over which ſhe preſided, that he might 
be able to give a ſatisfactory Anſwer 
to any Queſtion might be ask d him, 
when he ſhould leave the Place. Ha- 
mility readily comply d, and thus began. 

My Name is Humility, my Father's 
* Self-contempt, the Son of Self- know- 


—_— 


— — 


* Self-contempt, &c, By this Genealogy of 
Humility we lee the leveral Steps or Degrees, 
by which we mult arrive at it. The fuſt is 
Self-contempt, which Virtue we can not be 
laid to practiſe, till we perfectly know our 
own Meanneſs; the Thought of which no- 
thing more advanceth than the Knowledge of 
God, eſpecially when we conſider his Excel- 
lence and our Unwoitkinels and Imperfection. 
The Birth-place of Humzlity's Anceſtors ſtill 
Suggeſts to us further Thoughts of our own 
Meanneſs, to ſtir up in us Self contempt, in 
order to make us Humble. The Confidera- 
tion of what we were ſhews we were nothing, 
till the Almighty Creator from a ſenlelels 
Nothing reduc'd us to a Being. The Thought 
of what we are tells at once, that we are poor 
Duſt and Aſhes. The Thought of what we 
ball be, that we can not be happy but by the 
Grace and Aſliſtance of that Power that cre- 
ated us, and which is never wanting to them 
that delire it. 


ledge 
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ledge by his Wife the Knowledge of God: 
My Grandfather was born in a City 


call'd The Conſideration of what I was, 


what I am, and what I ſhall be: My 


The Conſideration of the Love of God. 
The firit of theſe Cities was built by 


the great Archite& of the World, 


and is the moſt elegant and commo- 
dious Structure init, How, ſaid De- 
federius! Is it conſiſtent with the Di- 
vine Majeſty to condeſcend ſo low as 
to meddle with the dirty Materials of 
the Earth? Ir's plain reply'd Humility, 
from the Beauty of the whole Build- 
ing, that it was the Contrivance cf 
the Divine Mind, and inimitable by 
any mortal Hand. Nor need it ap- 
pear ſo wonderful, that the Majeſty 
of Heaven ſhould condeſcend to buſy 
himſelf in building a Place of Secu- 
rity for that Part of the Creation, 
Man, whom he form'd out of the 
moit dirty Part of it. This later he 
refin'd with the Breath of Life, and 
the City he built he hath bleſſed with 
his providential Care. The only Mo- 
tive to theſe Things was his immenſe 

5 Good- 


Grandmother in another City call'd 
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Goodneſs, which is always imployed 
to our Advantage; in Return for 
which we are oblig'd to pay eternal 
Honour and Praiſe. And to advance 
our grateful Acknowledgment of theſe 
Bleflings, and ſhew the Mightineſs of 
his Power, he hath cut of the vileſt 
Materials, Earth and Clay, raiſed the 
moſt glorious Structures; that from 
the Elegance of his Work, compar'd 
with the Meanneſs of the Matter, he 
might the more ingage our Love and 
Gratitude, So gracicus a Lord and 
good a Benefactor, cried Deſiderius, 
can not be ſufficiently admir'd. But 
js there no danger of Affectation or 
Vain-glory in this Tribute of Honour 
and Praiſe ? He that made all Things, 
reply'd Humility, can fear nothing ; 
and as he is Perfection it ſelf, the 
Honour we pay 1s not a Vanity in 
him, but his Property, and cf Right 
belongs to him: And how great ſo- 
cver the Honour we pay him may be, 
vet if we conſider it as Cur Duty, 
and at the ſame Time reflect on his 
Omnipotence and immenſe Good- 
neſs, we muſt own we come ſhort 


111 
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in our Acknowledgment. Beſides, 
he will be honour'd of us, not out of 
Vain- glory, but Juſtice; willing that 
every one ſhould have his due; and 
that Honour, Praiſe and Glory, being 
his Property, as the only Good, he 
expects them from us; which in any 
other would be Vain- glory; and in 
detracting from, and uſurping that, 
which is the Property and Right of 
the great God of Heaven and Earth, 
he would be guilty of the greateſt 
Arrogance and Preſumption. 

Here Humility ſtop'd, to give De- 
ſiderius an Opportunity to animadvert 
on what ſhe had ſaid; and had he 
been as intent as he ought on theſe 
ſacred Lectures deliver'd by her, that 
Rebel to Reaſon, Ambition, had not 
invaded his chaſt Soul ; for being 
more affected with the vain Thoughts 
of Government than Obedience, he 
thus broke Silence. Since you have 
been pleasd, Holy Mother, to give 
me a complete Account of your Self 
and Family, I beg the Favour of you 
to acquaint me with the Rules of your 
Houſe, that when it ſhall ſo fall out, 

| I 
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I may be qualified for a Government 
my ſelf ; for the Pleaſure of govern- 
ing mult needs excel that of obeying. 
At theſe Words a Flood of Tears 

| trickled down Humility s Cheeks ; and 
| Deſiderius demanding the Cauſe of her 
| ſudden Grief, ſhe anſwer'd ; It's you 
| that force theſe Tears from my Eyes ; 
for under an external Shew of Humi- 
lity lurk baſe Hypocriſy and Deſign ; 
| and notwithſtanding your ſeeming 
| Piety and Devotion, you are far from 
both. In vain have you convers'd 
with me, ſince you entertain Thoughts 
and Defires adverſe to God and his 
beloved Jeſus, who in the whole 
Courſe of his Life here on Earth ne- 
ver affected Dominion; but inſtead 
of being ſerved, ſubmitted to the vile 
Condition of a Servant. How cala- 
mitous is the Caſe of thoſe that affect 
the Government of others, and at the 
ſame Time are not Maſters of them- 
ſelves ! Wretched at the beſt is the 
State of Government; being con- 
ſtantly attended with Care, Anxiety 
and Fatigue; and, if not duly admi- 
niſtred, exchanged for eternal Igno- 
miny 
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miny and Diſgrace: Nay after the 
moſt exact Deportment of Gover- 
nours, what Rewards do they meet 
with for all their Care and Sollici- 
tude, but Murmuring, Diſcontent 
and Hatred? This you wi.l ſee veri- 
fied in Fact, if you carry amongſt us; 
and when you come to be ſenſible by 
what Methods I obtain'd the Prefi- 
dence of this Place, you will not be 
ſo fond of Government. When firſt 
F came hither, I purpoſed to liſt my 
ſelf in the Condition of the meaneſt 
Servant and Attendant of the Family, 
and begg'd the Affiſtance of the di- 
vine Grace to ſtrengthen me in this 
holy Reſolution. Heaven heard my 
Prayers; and I may ſay, I was ſtrictly 
join'd in a ſpiritual Matrimony with 
this holy Virtue, which hath always 
continued to me a conſtant, faithful 
Spouſe and Comfort, by which means 
I arrived to this Promotion, wich 
which you ſee ms inveſted, tho' I 
never ſought or deſir'd it. 

By this Time Defiderius began to 
recover his Miſtake, and addreſſing 
himſelf to Humility with a moſt pro- 

tound 
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found Reſpect and Penitence, begg'd 
her to forgive thoſe unchaſt Deſires 
of Rule, which he inadvertently had 
expreſs'd. I have often, continu'd he, 
turn'd my Eyes inward upon my ſelf, 
ſearch'd the moſt ſecret Receſſes of 
my Mind, and driven the vain 
Thoughts of worldly Folly from 
| thence ; but to my Shame and Sorrow 
I find they invade the unguarded Soul, 
| Pray Heaven forgive me this raſh Er- 
| ror, and guard me from thoſe black 
| Incroachments of wild and lawlefs 
Ambition. | 

Humility ſeeing Deſiderius thus affli- 
cted with an ingaging Tenderneſs 
reply'd : Kind Heaven, my Son, who 
knows our weak and imperfect Na- 
tureisatton'd by Penitence and Prayer. 
But have a Care of Ambition, it is 
the Mind's Immodeſty and an unrea- 
ſonable Exceſs of Hope. Curb its 
early Growth, or it will ſoon prove 
too mighty for thee ; for if it once 
gets Poſſeſſion of thy Soul, it will 
prove an inſatiable Dropſy, whoſe 
flaming Thirſt will increaſe the more 
thou drinkeſt to quench it. I thank 


you, 
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you, holy Mother, reply'd Deſiderius, 
for your kind Reproof, and comfor- 
table Caution; you have rowz'd my 
Soul from a ſinful Lethargy, which 
would have been fatal. 1 ſtand cor- 
rected, for I plainly fee, the only Way 
to be great, is firſt to be good; and 
and that Humility 1s the true Founda- 
tion of Superiority, You are in the 
Right, ſaid Humility ; and yet with- 
out a ſtrict Guard, Pride will inſinu- 
ate it ſelf, and Humility will prove 
but its Mask. For he that humbleth 
himſelf with Deſign to be exalted, is 
the proudeſt of Mortals: And he, that 
humbleth himſelf with the greateſt 
Sincerity, can not exalt himſelf, but 
muſt be exalted of others. Pride and 


true Humilicy are really inconſiſtent, 


and at continual Variance. For tho' 


the prond Man to gain his End puts . 


on the Shape of Humility, yet his re- 
al Deſign and Purpoſe is Pride ; and 
when he has gain'd this, the Mask of 
Humility is caſt off, and Pride ap- 
pears with her gawdy Train of Vice. 
And as Humility and Pride are incon- 
ſiſtent, ſo the Humiliation, which 

| the 
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the proud Man aſſumes, is not really 
ſuch in it ſelf; for it is the Spirit of 
Humility, which conſummates the 
Act, and perfets the Intent of the 
humble Man, in debaſing himſelf, to 
render him more acceptable to his 
| Maſter, the grand Exemplar of Hu- 
| mility. 
Here again Humility ſtopp'd to give 
| Deſiderins Opportunity to digeſt her 
| ſacred Admonition, who all the while 
paid a deep Attention, and in joyful 
| ExpeRation of farther Inſtruction, de- 
ſir d her to proceed. Humility accord- 
ing to her uſual Courteſy readily com- 
ply'd, and thus went on. 

My dear Spouſe, whom I lately 
mention'd, (for ſo I muſt always call 


that holy Virtue Reſolution) hath al- 


ways been, and is till very ſervice- 
able in defending me from certain 
powerful and dangerous Neighbours, 
Here Deſiderius interrupted her haſtily, 
and ſaid ; my Guide, the Virgin, 
Diſregard, told me upon my firſt Ad- 
miſſion here of Seven good Neigh- 
bours, Her Buſineſs reply'd Humility, 


would not give her Leiſure to tell 
you 
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you all; and therefore ſhe fntroduced 
you to me to inſtruct you in the reſt, 
You muſt know then, that tho' we 
are bleſs'd with the Converſation of 
thole ſeven good Neighbours, yet 
from the other Side of the Deſert we 
are often infsſted with others of a dit- 
ferent Nature and Compiexion. The 
firſt of cheſe Families is that of * Pride, 


the Mother of ic; who hath two. 


— 
i 


* Pride, The Greatneſs of this Sin ap ; 


pears from the Puniſhment of thoſe that were 
firſt guilty of it, no leſs than the Loſs of 
Heaven, to the Devil and his Angels. And' 
as it was the firſt and greateſt Sin, lo is it the 


moſt prolifick and dangerous; for it draws 
us to other Sins; wherein it ſhews it ſelf in- 
deed to be the direct contrary to Humility ; 
for as that is the Root of all Virtue, lo is 


this of all Vice: The proud Man ſets him-- 


elf up as his own Ged, and will ſubmit to 


nothing but what he dictates to himſelf.“ 


The ungodly, ſays the Pſalmiſt, is ſo proud, 


that he careth not for God; Pl. 10. 4. Whence 


it is plain, Pride makes him deſpiſe God; 
and when a Man is once come te that, he is 
prepared for the Commiſſion of all Sins. As 
for thoſe Sins which more immediately and 
naturally flow from Pride, ſee the Series of 
them in the Text, and the Notes on them. 


Lepu- 
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Deputies, one called the * Luft of rhe 
Fl:ſh, the other the Luſt of the Eye; 
both Daughters of the lewd and infa- 
mous Creature call'd | Negligence ; 
who is ſometimes ſo weak and feeble 
thro' Lazineſs, that we can eaſily 
keep her at a diſtance; but at other 
| Times, when ſhe has been indulg'd 
| and well kept, we are * hard put to 
it to reſiſt her. But the more imme- 

diate Attendants on Pride are Malice, 


— 


* Luſt, &c. Theſe two Sins, the Luft of 
the Fleſh and the Luft of the Eye, ſeem rather 
to be Antecedents and Aſſiſtants, than Deſcen- 
vants from it. | 

+ Negligence. Or Sloth may very properly 
be called the Parent of Luſt , for it renders 
us moſt liable to Temptation of any Vice 
Whatever, the Devil having more Power 
over the lazy than others, according to the 
old Adage: The Devil tempts every Man but 
the Idle, and he tempts the Devil. 

Hard, &c. The danger of Indulgence. 

+ Malice. It is that which deſires to work 
bis Neighbour Miſchief, tho' he gets No- 
thing by it; which is a helliſh Humour, and 
directly anſwerable to that of the Devil, who 
beſtows all his Pains to ruin others, tho? he 
gets nothing by it himſelf. 


* Anger 
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* Anger, | Spiritual Sloth, and * Grud- 
ging ; Which are generally accompa- 
nied 


2 


un. 
— 


* Anger. Nothing more plain than that 


this is an immediate Deſcendant from Pride, 


which the wiſe Man, Prov. 21. 24. deſcribes 
as the Effect of it, calling it proud Wrath; 
which proud Wrath is generally the Original 
of Strifs and Contention, Prov. 30. 10. Which 
are indeed the moſt natural Effects of Pride; 
for he that thinks highly of himſelf, expects 


much Obſervance from others, and therefore Þ 


will rage and quarrel when ever he thinks it 


not ſufficiently paid. 


+ Spiritual-ſlot hl. It is a wretched Weari- 
neſs and Indiſpoſition to Prayer and other 
religious Duties; and ſeems to proceed more 
from Pride than any other Origin; for the 
proud Man can not be ſuppos'd to pay a Duty 
to him whom he deſpiſeth, elpecially whiltt 
he careth not for God. But let luch conſider, 
that in this ſlothful Neglect they waſt Time, 


that precious Talent, which was committed 


to them by God to improve; and they will 
too ſoon know what was the Doom of the 
unprofitable Servant, Matth. 25. 30. Caſt hin 
into utter Darkneſs. 

* Grudging. This I take to be the ſame 
with Envy; and if fo, it admits of being ta- 
ken in two leveral Sentes. Firſt, Envy or 
Grudging is a Repining or Sorrow at the Prol- 
perity of another. Secondly, It is a ** 

jon 
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nied by“ Evil-Suſpicion, and Raſh-judg- 
ment. Theſe are our implacable Ene- 
mies, and watch all Opportunities of 
moleſting and betraying us : And not- 
withſtanding the Height of our Walls, 
and the Strength of the Place, they 
often creep in, and lurk about the 
Houſe and Garden. But with the 
help of my Spouſe Reſolution, we 
drive them out. It hath frequently 
happened, before the Fear of God was 


| our Porter, that when we have been 


* = — 


ction from the Excellencies of others; as 
when we indeavour to eclipſe the cxtraor- 
dinary Gifts or Indowments of others, but 
eſpecially Grace; which I take to be the true 
Meaning of the Author here. | 

Evil. ſuſpicion. This and Raſb-judgment are 
not improperly link'd together. For when 
we once become ſo cenſorious as to think 
Evil of any one, we are not long in pronoun— 
eing Judgment, and generally as ill and raſhly 
grounded as our Thoughts: This is very 
contrary to that great Duty of Charity, 
which, as the Apcitle ſays, 1 Cor. 13. 5. 
thimketh no Evil, is not apt to entertain ill 
Thoughts of others, but Verſe 7. believeth all 
Things, hopeth all Things; that is, for the 


deſt. 
buſy 
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buſy in driving out theſe Invaders, 
that wicked Wretch Vain-glory hath 
thro' Neglect ſlipp'd in, and plunder' 
the Garden, leaving us in a famiſhing 
Condition. But how, cry'd Defide- 
7ius, do theſe Enemies get Admittance, 
ſince the Porter fo diligently attends 
his Charge? They are, reply'd ſhe, 
of a very volatile Nature ; for having 
Wings they fly over our Walls, eſpe- 
cially in dark Nights, and ſurprize us; 
ſo that we are forc'd to keep conſtant 
Watch. But why, ſays Deſiderius, 
ſhould theſe be ſo troubleſome Neigh- 
bours to this Family, which conſiſts 
of Peace and Innocence, and is of- 
fenſive to no Body? It is not, reply'd 
Humility, for our own fakes that they 
thus infsſt us, but for the ſake of the 
Love of God, who will not allow them 
to inhabit in any Place where he re- 
ſides: And indeed it is impoſſible he 
and they ſhould ever live together ; 


for his End is the Security and Well- 
being of all that have the Honour to 
ſerve him ; but the whole End and 
Purpoſe of theſe wicked Neighbours 
are Miſchief and Deſtruction. For 

having 
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having ſettled a firm Intereſt in the 
World, they ate come to ſettle here 
in Hopes to ſubdue us: Tho! alas! 
If they thonld ſucceed, it would but 


add to their Guilt ; for the-vaſt-Pow- 


er they have already obtained in the 


World they not how to uſe, hut like 


giddy Phaetons would involve all 
Things in their own Ruin. But, 
thanks to the divine Protection, we 
are ſecure; for wherever the Love of 
God reſides, or is profe ſsd, thoſe Har- 
pyes are not able to maintain their 
Ground e EE, b 
Deſiderius was ſo charm'd with} the 
Confidence and Dependance Humility 
had on the Love of God, that he could 
not forbear intreating her to diſcover | 
by what Means the drove away thoſe 
ill Neighbours ? J muſt confeſs, re- 
ply'd Humility, it is neceſſary you 
ſhould know; but I fear your unre- 
fin'd Nature is not yet ſuſceptible of 
them. Whatever I may appear, ſaid 
Deſiderius, believe me, I am wholly 
devoted to your pious Will and Judg- 
ment, and defire nothing ſo much as 
to enter into the Love of God's Service. 
C Tell 
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Tell me therefore, I beſeech yon, ſſl qr 
How you expel theſe Neighbours that ki 
are his Enemies, that wherever I mea of 
them I may be arm'd againſt them. ha 
Since you are ſo religiouſly impor- Ex 
tunate, ſuid ſhe, IT will no longer con- Ls 
ceal from you the Sectets of my Con. me 
duct, hut mſtru& you in thoſe Exer 
ciſes, which muſt qualify you for tis 
Service, which is the only Good. 
Upon my firft coming here, that 
holy Virtue Refolation, which 1 have 
defore-mention'd, whilſt I deſpis'd the 
World, made me Miſtreſs of it; and 
by frequent Faſtings and 'Caftigarion; 
of my ſelf, and a-conftant ſponcane-ſſſ he, 
ous * Humiliation, I fo advanced ing tun 
ſpiritual Strength, that having ſud' We: 
du'd my ſelf, I made an eaſy Conf has 


2 * * — * * i. — — 


* Humiliation, This is not only a deep ther 
unfeigned Sorrow for the Danger we ha 
brought upon our ſelves by Sin, but a Sent 
and Abhorrence of aur Baſeneſs and Ingn 
titude in offending a good and gracious God, 


and making ſuch unworthy and unkind Re your 
— for thoſe rich and tender Mercies d p77 
185 | > 
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queſt of the grand Enemy of Man- 
kind, and was conſtituted Governeſs 
of this Place. The Family ſeeing I 
had no other End in all my religious 
Exerciſes, than the Service of the 
Love of — eqn acknowledg'd 
me their Miſtreſs, and became obedi- 

ent to me. And thus wich the Help 
Jof my holy Spouſe I govern this Place 
in Security and Peace, 
i Defiderius now was more ſenſible of 
MM his Miſtake in his former Conduct, 
Þ and in a very abjet Manner threw 
al himſelf at Humility's Feet, and begg d 
Pardon for his Faults: For, continu'd 
i he, I never till this bleſſed Oppor- 
a tunity was ſenſible of my natural 
Weakneſs ; my raſh miſguided Zeal 
n. has hurried me into many Errors, and 
without your Aſſiſtance I ſhall never 
be able to extricate my ſelf. Be pleas'd 
therefore, holy Mother, to explain 
theſe divine Lectures, by ſome exter- 
nal Signatures and Examples, or my 
natural Hebetude will be incapable of 
your pious Inſttructions. 
Humility with an indearing Pity 
rais'd him, and finding this Modeſty 
& 3 {7 
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in Deſiderius to be the happy Effect of I th 
his Converſation with her, promis d ne 
kt to make her Inſtructions plain and fin 
1 eaſy to him, and then proceeded, fre 
d | | Before I was diſtinguiſh'd here by the ¶ pa 
1 Title of Superior, I was well ac- bu 
| quainted with the Character and Con- 5h; 
dition of our dangerous Neighbours, ÞÞ cer 
| but better ſince, by: which I am at all her 
Times ready to defend my Self and rin; 
Charge againſt them. It happend faic 
one Night, that the Laſt of the Fleſh, to 
1 one of Pride's Deputies, by the Help ſq 
7 BY of her Wings got over the Wall, and 
BY mixing with the reſt of the Family, 
1 thought to conceal her felf ; but ſhe 
| was ſoon diſcover'd by her Bulkineſs 
to be none of us. Hearing a Noiſe, 
and the Occaſion of it, and not da- 
1 ring to confide in my own Strength, 
J I call'd my Domeſticks about me, 
SY and, imploring the divine Grace, to 
| | . aſſiſt me, I took my holy Spouſe with 
45 me. Demanding the Cauſe of her 
i Intruſion, ſhe told me ſhe. was be- 
fr nighted in her. Way home, and put 
Tit in here for Refreſhment. I cold he! 
ſhe was more out of her Way hes 
EX than 


\ 
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than before; for her Friend Indulgence 
never inhabited here. But, ſaid I, 
ſince you are here, and require Re- 
freſhment, you ſhall, if you pleaſe, 


partake of the ſame Fare we eat; 


but you mult expect no Dainties. 

She with a ſeeming Thankfulneſs ac- 
cepted our Repaſt, but ſoon ſhewed 
her Diſlike of it by eating very ſpa- 
| ringly. You ſee our Way of Living, 
i faid I to her; and if you have a Mind 
to continue amongſt us, you muſt 
0 ſquare your Life according eo our 
I Rues. For tho' I am Governeſs here, 
„et I injoin nothing to any of the 
e Family, which I will not readily do 
b my ſelf. J am in effect their Servant, 


„and always contriving their good, dy 


my own Example, ſhewing them their 
Duty. But if at any Time I find In- 
temperance creep in amongſt us, I im- 
mediately call for the Rules of the 
wuſe, which are fairly written in a 
Book given us by the Love of God, 
and defign'd to curb all Irregularities 
in us. They are excellent Lectures 
on Sobriety and Temperance, and 
worthy your Attention. Then cal- 
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ling for the Book, the Luſt of the Fleſh 
taking the Advantage of the Meſſen- 
ger's opening the Door, took Wing 
and fled away. 

Upon this Defiderizs begg d a Sight 
of the Book, but Humility told him 
he might read that at his Leiſure, 
In the mean Time, continu'd ſhe, I 
will inſtruct you in that Part of it, 
which relates to the Government of 
our Table. We are injoyn'd by the 
Love of God to eat in common ; and 
in particular my ſelf am obligd co 
be content with what is ſet before us; 
and tho I am diftinguiſh'd from the 
reſt with the Note of Preſidence, I 
feed more ſparingly than the ref}, 
and with Fear agd Reverence eating 
of what is ſet before me, I always 
leave ſomething in the Diſh, to ſhew 
my Gratitude for what have receiv d, 
leaſt by eating all I ſhould not ſeem 
content. And the better to infore 
this great and neceſſary Virtue of 
Reſtraint and Temperance on the reſt, 
I chooſe the leſt Portion of Food, 
and that which is worſt prepard 
This Doctrine of Reftraint is ſo * 
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ble to the Luſt of the Fleſh, that ſhe 
can not bear the Practice, ne, not ſo 
much as the Hearing of it. And by 
theſe Means we. get: rid of her. Bur 
beſides this Advantage of our tempe- 
rate Way of Living, there is another 
great Benefit, that accrues to us by 
it; for it is a great Check to unlaw- 
ful Thoughts and Deſires, which by 
a luxurious Way of Living aſſault the 
Mind; the Indulgence of the Body 
being too often the great Stimulater 
of the Soul to vile Practices, and ta- 
king off our Thoughts from the Con- 
templation of the diving Goodneſs. 
But by our {tri and abſtemious Re- 
_ of Life, we arg always at Lei- 
ure to meditate on, and transfer our 
Thoughts to the blefled Jeſus, in the 
indearing Circumſtances of his moſt 
holy Life and Suffering for us : And 
being the leſs incumbred with uneaſy 
Cares and ſolicitous Vexations in pro- 
viding for this Life, we have the more 
Time to provide for and reflect on 
the State of the next; to ruminate on 
the Joys of Heaven, and dread the 
Torments of Hell ; to deprecate God's 

C Juſtice 
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Juſtice at the great Tribunal, and to 
prepare out ſelves for a good Account 
r 1 
Thus we defend our ſelves againſt 
one of Pride's Deputies, the Luft of 
1he Flefh ; but we can not be ſaid to 
be ſecure, till we have ſubdn'd her 
Partner the Luft of the Eye ; which of 
the tw is the moſt dangerous Enemy; 
for the furniſhes the Luſt of the Fleſh 
with all Occafions and Opportuni- 
ties of Miſchief, In this Conteſt I 
find my Spouſe of vaſt Uſe and Bene- 
fit; for without a holy Reſolution to 
reſift all external Allurements, we 
ſhould be inſenſibly drawn into in- 
concetvable Danger. The firſt Time 
therefore that I faw this Luſt of the 
Eye here, having been well inform'd 
of her miſchievous Nature, I told her 
plainly, ſhe muſt not expect to take 
up her Abode amongſt us: For, ſaid 
I, I am here but a Servant, and it 1s 
the Duty of Servants not to deſire Su- 
perfluities, or Things which they have 
not; but to be content with common 
Neceſſaries and not curious even in 


the Choice of them, but to be 9 
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ſul for them, how mean ſoever they 
be. To this Condition of Life J joy- 
fully ſubmit for the ſake of the Love 
of God, of whoſe Service I ſhould be 
unworthy, if I did not obey his holy 
Dictates. To aſſiſt me therefore in 
the Performance of my Duty, and the 
ſubduing this Luſt of the Eye, he hath. 
carefully inſtructed me in that moſt. 
uſeful and charming Virtue * Modeſty, 


* Modeſty. It is indeed the Guardian of 
the Mind, makes us not only abſtain from 
all manner of Uncleanneſs, but from the Oc- 
caſion of it, It ſets a Guard upon our Eyes, 
according to that of our Saviour, Matthew 
5.28, He that looketh upon a Woman to luſt 
after her, hath committed Adultery with her al- 
ready in his Heart; and upon our Hand, as 
appears by what Chriſt adds in Verſe 30. If 
thy Hand offend thee cut it off : So allo upon 
our Tongues, that they ſpeak no ——— 
Words, Let no corrupt Communication proceed 
out of your Mouth, Epheſ. 4. 29. Nay upon 
our very Thoughts and Fancies; we muſt not 
entertain any unchaſt Thoughts or Imagina- 
tions, And by thus checking the Beginnings: 
vt Temptation, and caſting away the very 
firſt Thoughts of the Luſt of the Eye with: 
indignation, we are ſecure from wicked Acts. 
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which is a Check to all unchaſt and 
inordinate Deſires, and forbids me ſo 
much as to look upon that, which it 
is not lawful for me to deſire. When- 
ſoever therefore I ſee any Thing tem- 
pting to the Eye, tho elevated with 
the greateſt Luſtre and Appearance 
of external Beauty, I ftraightway re- 
collect the Excellency of the Love of 
God, who hath fo often. inculcated 
and earneſtly preſs'd to me the Ami- 
ableneſs of the bleſſed Jeſus, who is 
the Centre of my Love and End of all 
my Wiſhes: And thus withdrawing 
my Eyes, from alt worldly Splendour, 
and fixing them on Him, Lo guarded 
againft Temptation, By this Guard 


of Modeſty, and the Strength of my 


holy Spouſe Reſolatian, I gain an in- 
tire Victory over theſe two Deputies 
of Pride, the Luft of the Fleſh, and the 
Luſt. of the Eye. 

But their Principal Pride is the moſt 
dangerous Enemy we have to incoun- 
ter; who is watchful to inſnare us, 
even in the beſt of our Actions: And 
being attended with variety cf Fol- 
lowers, the was at firſt very apt to im- 

; . poſe 
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poſe on us ; eſpecially with the Help 
of a certain Damſel calld * Evil-emu- 
lation, who conſtantly came with her, 
and under the Habit of the ſtricteſt 
Virtue had betray'd our Novices into 
great Inconveniencies, if J had not 
ſtept in to their Relief. Seeing Pride 
very buſy one Day in our Family, 
and knowing her Defign, I told her 
very plainly ſhe muft expect no other 
Treatment than that of a Servant a- 
mongſt us; to which Condition we 
all chearfully ſubmitted; but if ſhe 
expected any Honour or Note of Di- 
ſtinction, ſhe would meet with the 
utmoſk Contempt. Once the addreſs d 
her ſelf to me under Pretence of 
Complaint: ou would picy me, cry'd 


1 Fg 8 r 


2 
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* Evil. emulation. The Word Emulation ac- 
cording to Cicero is uſed in a double Senſe, 
In bonan ac malam Rartem acciputur. Tho? in 
a Chriſtian Senfe it will hardly admit of the 
Epichet Good, if Quistilian be right, who 
lays, Amulatio* laude excitatur: Emulation is 
{tid up by Prafte: Which Chiiſtzans are 
= y be fond of, nor indeed any Man merely 
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ne, if you knew how ill I am treated e 
by thoſe to whom I am not inferiour p- 
in Age or Wiſdom. That is your co 
Fault, reply'd I; for if you had be- at 
hav'd your felf as became a Servant, in 
you would have made a good Uſe of je 
all Indignity, and thought the worſt 
that could have befallen you but your 
due. Learn to know your Diſtance ; 
and be aſſur'd that the Chaſtiſements 
of Superiours are intended for Good, 
ſo long as the Maſter maintains his 
Character ; but if he once allows an 
unbecoming Familiarity, with his Ser- 
vants, he will not long continue 3 
Superiour; and that Familiarity will 
not be imputed to Hnmility, . Love or 
Aﬀability, but to Weakneſs and Ina- 
bility to govern ; from whence will 
accrue not only Contempt to himſelf, 
N but great Detriment to his Servants, 
THE who'know not how to make a right 
vu Uſe of their Liberty, This I know by 
* Experience in my felf ; for ſhould 1 
þ indulge my Aﬀections, which ought 
708 to be Servants to my Reaſon, I ſhould 
1 {pon be inflav'd by worldly Pleaſures 
1 But my heavenly Maſter chides and 
correct 
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corrects me, that I may not be ex- 
pos'd to that Danger and Ignominy, 
to which my Will would hurry me; 
and out of his great Love to my Soul 
inſtructs me to keep my Body in Sub- 
jection, and treat it as a Servant. 

Tho' Pride ſaw me thus prepar'd 
and arm'd againſt all her cunning In- 
ſinuations, yet ſhe was reſolv'd to at- 
tempt me in another Diſguiſe; and 
putting on the Habit of her Attendant 
Grudging, ſhe perſu'd her Complaint 
under Pretence of Partiality and In- 
juſtice, being ſuperſeded in Command 
by thoſe that in all Reſpects were her 
Inferiours, whilſt ſhe was ſubjected to 
the moſt ſlaviſh Condition. But, eon- 
tinu'd ſhe, they that deferve beſt are 
worſt treated. Finding her begin to 
grow clamorous, I thought it high 
Time to ſilence her, which I did thus. 
When I retir'd from the World to this 
Society, it was with an Intent to 
obey, not to govern. I reſign'd my 
ſelf intirely to Obedience, and ſtill 
perſue it, for the ſake of him, who 
call'd me hither, and who will not fo 
much expect an Account of my Do- 
port- 
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portment in governing, as in obeying 
thoſe divine Precepts he hath given 
me to obſerve ; and whether 1 have 
paid that juſt Deference and Reſpect 
to my Superiours, which he has in- 
join'd. This is my Buſineſs, and I re- 
folve to do my Duty in the Station 
my beavenly Maſter has placd me, 
and indeavour that all under my Care 

do the fame. And this 1 know for 
my Incouragement, that the happy 
State, in which this Family is, is 4 
certain Token of Salvation; that is, 
a State of Submiſſion, Humility and 
Obedience, and from which none can 
fall, but they that ambiticufly aſpire 
to Greatneſs. Hence it is that we 
have no Cauſe of Complaint, but ta- 
ther of Thankſgiving and Praiſe to 
our great and merciful God, wha bath 
withdrawn us from thoſe dangersus 
Temptations of Honour and Gran- 
deur, with which the World blinds the 
Eyes of poor Mortals, that {@ eagerly 
perſue their own Ruin. Of this Sc. 
Auguſtine was ſo ſenſible, that he look d 
upon his Promotion and Preemi- 
nence above others, as a Mark cf 
| God's 
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God's Diſpleaſure: And, ſays Hui 
lity to Deſiderius, you will be. of this 
Opinion when you conſider to what 
Temptatians a proſperous and exalted 
Condition of Lite is apt to betray 
Mankind, more than that of Humi- 
| liry and Receſs. And therefore as 
Pride, who defires nothing ſo much 
as Dominion, is more prone to and 
capable of doing us Miſchief than all 
other Enemies, we are more watch- 
fal to guard againſt her. And that 
you may be provided againſt the ſiy 
Infinuations of her and her two Aſli- 
ſtants, let me give you theſe few In- 
ſtructions. 
Whenever you find the Luft of the 
| Fliſbþb complaining for Want of due 
Nouriſhment, or being ill ſerv'd, tell 
her, that they, which have mare than 
they deſerve, have no Reaſon to com- 
plain, and that the meſt humble and 
religious think themſelves unworchy 
of the leſt Comforts ſhe injoys. With 
what Confidence then can the expect 
or defire better, who being flothful, 
j- | irreligious and ingrateſyl, deſerves 
not Bread and Water? The ſame Ar- 
5 gument 
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gument will ſerve againſt the Luſt of 
the Eye; who, though ſhe injoys all 
Things, deſerves Nothing. Her De- 
ſigns are as unſatisfied as the Sea, and 
oppoſite to that ſpiritual Poverty the 
holy Jeſus hath injoyn'd. 

But when Pride her ſelf ſhall attack 
you, reproach her thus. What is it 
thou would'ſt have, inſatiate Wretch, 
more than thou already doft injoy ? 
Has not the Almighty permitted thee 
to accumulate all the Honours the 


World can afford, and yet wouldſt 


thou incloſe us, who have renounc'd 
the World, within thy unchaſt Im- 
braces 2 Wouldſt thou climb to Hea- 
ven, from whence thy Father Luci- 


fer fell? Be aſſur'd thou wilt ſhare his 


Puniſhment, and be plung'd into the 
Abyſs of Darkneſs with him. Thou 
aſpireſt to the Greatneſs, but not the 
Goodneſs of the Almighty; and wouldf 
be equal to him in Power. But in- 
vert thy Eyes, and thou wilt be forc'd 
to acknowledge, that thou injoyeſt 
more than thou deſerveſt. Be content 
with what thou haſt ; and know, tha; 

tho 


Leier - i. A. 


Original Pilgrim. 65 
tho' thy Deſign in coming here is to 
do us Miſchief, yet God in his infi- 
nite Goodneſs thereby gives thee an 
Opportunity to repent, and be one 
of us. 

This is the Method you muſt uſe in 
ſubduing theſe three vicious Neigh- 
bours; and when you are perfect in 
it, you will eaſily Conquer Negligence, 
the Mother of them, who is no leſs 
troubleſome than the others, and 
too often infeſts our Family with her 
Company. Sometimes ſhe creeps in 
when we are at Work; but as faon 
as I ſpy her, I tell her we have no 
Room for ſuch as indulge themſelves 
in Idleneſs and Eaſe, which are de- 
clared Enemies to Diligence and In- 
duſiry : That whoever enters here, 
muſt come as a Servant, and chear- 
tully perform their Portion of Work 
whether by Night or Day ; that by 
Labcurs, Watching and Faſting they 
may be kept under, leaft they grow 
inſolent and kick againſt their Ma- 
liter. And when I perceive any to 
grow lazy and dull, I make uſe of 
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2 certain Spur, call'd * Fear, to rowꝛe 


them to their Duty. This the Love 


of God gave me, not only to exerciſe 
en my Charge, but on my ſelf too; 
and, I thank him, it anſwers the End, 
F ask'd her one Day, whether ſhe 
thought the Kingdom of Heaven was 
to be purchas'd by eating, drinking, 
and a diſſolute Way of Living? She 
ſaid, ſhe could not affirm it. Why 
then, ſaid I, do you not become one 
of us, who in Imitation, as far as we 
are able, of our bleſſed Lord Jeſus, 
indeavour to enter into his Glory by 
Sufferings? For if we, that are Mem- 
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 * Fear. This is of great Uſe to Servants 
that have any Senle of their Duty. For 
Fear of offending will ſometimes make a 
Servant diligent, or at leaſt Fear of Puniſh- 
ment. Surely then this Spur of Fear will 
anſwer much more with the Servants of God, 
when they conſider, that, by Neglect of their 
Duty, they not only offend a mercitul and 
racious Lord and Maſter ; but a Lord and 


after that hath Power to puniſh, not only 
here with Sickneſs, Pain and all temporal 
Afflictions, but in Hell with everlaſting 
Torments. 
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bers of him, ſhould deviate from the 
Example of him our Head, we are 
never like to be united with him. 
Our Way therefore to his Kingdom 
muſt be thro' Afflictions, Labours and 
Contempt of the World; otherwife, 
inſtead of being Sharers of the Glory 
of his Reſurrection, we ſhall be cut 
off as rotten Members, and plung'd 
in everlaſting Miſery. The Life of 
the Holy Jefus which is our Pattern, 
was one continued Series of Suffer- 
ing; for after the moft contemptu- 
ous Treatment from thoſe he eame to 
redeem, he was ſcourg'd, ſpit on, 
and, tho without Sin, like a Thief 
executed in the moſt infamaus Man- 
ner. All this we muſt undergo, if he 
demands it, or we muſt never expect 
to reign with him, the King of Glory 
and Prince of Peace. 

Sometimes. this lazy Wretch will 
creep into our Oratory, and there by 
complaining of the Fatigue of our 
holy Exerciſes indeavour to Corrupt 
and diſcourage our Family: But 1 
ſoon rowze her, telling her that true 
Religion is fenſible of no Wearineſs F 

an 
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and if ſhe confider'd the Greatneſs of 
the Reward for Sufferings here, ſhe 
would think all the Severities of Life 
too eaſy, and in humble Gratitude 
cry out with the holy Pſalmiſt, What 
Reward ſhall ] give unto the Lord, for 
all the Benefits he bath beſtowed on me? 
What would J not ſuffer for the ſake 
of my deareſt Lord and Saviour, who 
to ranſome loſt Mankind from Sin, 
fubmitted to the vileſt Condition of 
humane Life, and at laſt to Death ? 
Out of his immenſe Love to me he 
chearfully underwent the painful State 
of Nature in its greateſt Inconveni- 
encies, not for an Hour, a Day or 2 
Night, but three and thirty Years, 
Three Hours he hung on the Crofs 
in Torment inexpreſſible, and inſup- 
portable by any but himſelf. But 
nothing can more advance the Great- 
neſs of this Benefit than the mighty 
Diſparity between him and us. He a 
heavenly King; we poor miſerable 
Slaves: He an innocent Lamb with- 
out Spot ; we guilty Sinners, defiled 
with all Impurity. And ſhall we think 
it hard to ſuffer a ſhort Time 9 
ere 
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Original Pilgrim. 69 
here on Earth, who defcended from 
his Throne of Majeſty in Heaven to 
complete our Salvation by ſuffering 
for us ? Be gone lazy Creature, and 
approach this ſacred Threſhald no 
more, till thou haſt put on à better 
Mind. WOES: 


” ” 


After this manner I deal with her 


and ſhe being not able to bear theſe 


# 4 * 


holy Admonitions leaves us, with no 
ſmall Diſcontent, that ſhe is not ca- 
pable of doing us further Miſchief. 


But that, which. moſt effectuall 


drives her from hence, is my earne 


preſſing the neceſſary Duty of ſuffer- 


ing for the Lord with a Readineſs of 
Mind and ſpiritual Joy; for we are 


taught that They are curſed, who do the 


Mork of the Lord negligently. Not that 
God requires forc'd and extorted Sa- 
crifice and Service from us, but ſuch 
as proceeds from a.chearful free Will, 
and ſincere Heart, 

But tho' I thus defeat and get rid 
of this wicked Creature, yet are. we 
not out of Danger ; for ſhe hath moſt 
pernicious Relations, who often aſ- 
fault us, and we are hard put to it to 
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defend our ſelves againſt them. The 
chief of theſe is Malice, a Monſter in- 
deed, that delights in doing Miſchief 
for Miſchief's ſake, and acquires nv 
Advantage thereby to her ſelf. She 
is conſtantly attended by her Daugh- 
ter Anger, who is of a moſt boifter. 
ons and impetuous Spifit. That you 
may be able to guard your felf againſt 
Her, I will inftru& you in my Way 
of managing her. Theſe, as I told 
you before, have Wings, and eaſily 
fly over the Wall; but when they 
in, the Alarm is given, and J am cal. 
led to the Aſſiſtance of my Family. 
The firſt Argument J uſe to Malice i; 
Charity, which I thus preſs to her. 
Receive that heavenly Grace into thy 
Boſome, that kind Softner of the 
Proud, and Comfort of the Meek: It 
will appeaſe thoſe tumultuous Storms, 
that vex thy Soul; will melt thee into 
Love towards thoſe thou perſecuteſt ip 
with Hatred, and regulate all inordi- 
nate Paſſions. Let Charity preſide in 
thy Breaſt, and thou wilt find it 2 
Bleſſing ſubject to no Decay: For 
when conſtant Faith ſhall be 
| j 
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Original Pilgrim. "1 
el with a happy Certainty, and holy 
Hope, be crown'd with eternal Joy, 
triumphant Charity, the greareſt of 
the Three, ſhall ſurvive, preſerve her 
Nature and Office, and ftand before 
the Hoſt of Heaven diftributing Ble[- 
ings, when Time ſhall be no more. 
But alas! This Argument was un- 
ſavoury to her Palate, being too ſub- 
lime for her groſs Apprehenſion: 
herefore I accoſted her very bluntly, 
and told her, that if ſhe expected any 
Reception amongſt us, ſhe muſt ſub- 
it to the Condition of a Servant, 
and look for no more than what ſhe 
ould deſerve ; nay, that the worſt 
e could ſuffer was not fo bad, as 
vhat ſhe merited : That the Chaſtiſe- 
ents of a Maſter were for the 
of the Servant, and that the Severities 
of his Brow were but the Prognoſticks 
ff a future favourable Aſpect. Re- 
gard me in the Poſt I am, and thou 
ilt find, tho' I am Governeſs here, 
am the greateſt Slave ; for their 
ell-being is my greateſt Care, and 
y Thoughts are conſtantly imployed 
or theic Good, I watch when they 
= Sleep, 
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ſleep, and when they wake excite 
them to their Duty: And tho' the 
ſometimes reproach me with Severity 
I perſiſt in my Reſolution to tak 
Care of them, and forget all Oblo 
quies. They can not attli& me mom 
than I do my ſelf, when they charg 


me with affecting Superiority, I exſ |! 
erciſe them with Duties neceſſary pef 
preſerve them from Temptation; an{{Wurc 
when they fail, I examine my {el{Wcan 
with the ſtricteſt Scrutiny, whetheſftha 
my Remiſneſs hath not been theſWeil 
Cauſe of their Neglect. But for anhin 
Contempt that can be caſt upon meſner 
I efteem it as a Mercy; for it mabeth 
me look into my ſelf and try wheWh 
ther I have not deſerv'd. it. Thon: 
may'ſt, wretched Malice, cry'd- ele 
charge me with unkind Reflection foro 
on thee and thy Attendants; bu 
alas! I have no perſonal Pique Pott 
gainſt any of you; your ImmoraliÞ'e: 
ties are the Object cf my Invectivaſt h 
Do you expect, that I, who profelgfeac 
my ſelf the Servant of God, can con ot 


ſent to cohabit with you, who aon 
Servants of the Devil? What Relaies: 
tic! 
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tion is there between Virtue and Vice, 
Sin and Innocence? Were you of our 
Family, I ſhould be oblig'd to love 
you; but as you are Enemies to us, I 
am obliged to proſecute you with a 
Jſpiritual Hatred, in Hopes of reclaim- 
0 5 

For this Canfe I am continually 
peſterd wich / theſe malicious Crea- 
ures; but there is another of them as 
dangerous, as any of the reſt; and 
hat is Envy, a grumbling, pouting, 
diſcontented, ſullen Inſect, always re- 
pining at her own Condition, tho 
ever ſo happy, and grudging what 
kefſothers injoy. She came one 

hineing and — of great 
Injuſtice done her, who, ſhe thought, 
deſerv'd as well as the beſt! I was 
orc d to take her up ſhort and told her, 
ne wanted Content and Charity; 
oth which would jinſtruct her, that 

e ought to rejoyce at the Proſperity 


val! her Neighbour, and pray to God 
pfelthat their exalted Condition might 


lot be a Snare to them: But if 
arFvould make a right Uſe of the Mer- 
ela ries and — her ſelf * 

1 0 
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ſhe ought humbly to thank Heaven 
for them, and pray for their continuf ho 
ance, which nothing would ſooner! 
forfeit than the envying her Neigh{W#! 
bour's Felicity. But, continu'd I, i 
thou would'ſt aim at ſolid Good, look 
up to the Holy Jeſus, make him th: 
Object of thy Thoughts and Loy: 
and conſider him as the only Tre: 
if: ſure worthy thy Deſire. Let other 
FR hunt the World under the variouff 
Ptroſpects it affords ; Chriſt is the on 
+ 148 ly Good. With him there is no Di 
ſtinction between the Rich and th 
== Poor ; the Ugly and the Beautiful 
i but all are equally amiable and a 
| 3 ceptable to him, who approach hin 
| with true Humility. We envy ne 
|; thoſe great ones, who wallow i 
14 Plenty, and outſhine us in exterm 
* . Splendour; for how mean ſoever v 
71185 may appear to the World, we are it 
1 dued with a ſpiritual Magnanimit 
T7589 that ſets us above the Deſire of te 


F ²˙ AED, at 2 —_— — 
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L poral Goods, and teaches us, that thi.0 
wn | Love of God is preferable to all ff ©! 
6 ding, tranſitory Joys. If therefo d. 


. thou would it be'tculy great | prac" 
| — Humilit) 
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Humility, which will inſtruct thee 
how to conquer thy ſelt, and then 
thou wilt eaſily learn how to ſubdue 
all other Enemies; till which Time 
K — art the greateſt Enemy to thy 
ſelf. 
M Whilſt I was thus arguing with 
Envy, I ſpy'd behind her a. Siſter of 
he ſame Name, but for Diſtinction 
as call'd, the Envy of ſpiritual Gifts. 
Ws others. They are very much alike, 
and differ only in this ; that whereas 
he Elder was always repining at the 
emporal Bleflings others injoy'd, this 
zrudg d the Diſtribution. of ſpiritual 
ifts and Indowments, ſo conſpicu- 
dus in our Family. She ſeeing I had 
done talking with her elder Siſter, 
advanc'd towards, me with a pert A, 
Wurance, and demanded, whether any 
f our Society outſhin'd her in Ads 
of Goodneſs ; and why ſhe, Who was 
emarkable for Piety and Virtue;cou 
ot have free Admittance at all Times 
Smongſt us? Your Aſſurance, an- 
wer'd I very gravely, is falſly ground- 
ed. Pray let us reaſon the Cale fairly 
and without Heat. Do you think we 
r 
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fe ct 17 religious Reſtraints and cor. 
poral Aüſtefities for che fake of Ap. 5 
Ps, that we efteetn our ſelves jo 
better than ohen: Or that the th 
World, ont of an Opinion of our] de 
Sagetity, ſhould more readily admi ·¶ th 
niſter, tous a greater ſhare of tem. ar 
poral Goods? You wrong us vaſtly, dc 
if you'thihk fo; for we have no o- he 
ther End in ſerving and pfeaſing God, an 
chan that he may be glorified in all our of 
Actions: And it is the Sudject of my thi 
daily Prayers that he would enmume- 
fate his Miel Gifts to this holy Socie- 
ty, that we may advance in our Praiſe 
and Thank ivings; and meet our Vit 
fed Redeemer with that ardeft Love, 
Rohr may nn bur Duty our De- 
bur, Obedience dur Choice, 
100 d Penne bur Hearts to his hol WI 
#1id-Pleafare. Our Defites 'are ci 
curnferib'd within the Bounids of Prb | 
viderce, and we pray that his Will 
not outs 'miy be done. But if it pleaſe 
Him to intarge his Graces to us - 
N them according to his 
dur only aim deing to fe 
Fim, who d r us. If at any "nn 


ite 


te 
_ 
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I fee a larger diltcibution - ; God's 
ſpiritual Benefits to others than Lin- 
joy, I conclude my ſelf unworthy of 
them, and that in his allwiſe Provi- 
dence he hath transferr'd them to 
thoſe, who would better improve 'em, 
and inſtead of envying them, as thou 
doſt thoſe that injoy them, I bleſs his 
holy Name for his wiſe Diſpenſation, 
and indeavour by a due Examination 
of my own Want af Merir to deſerve 
t 
Thus I manage thoſe unruly Crea- 
tures, and if they 8 I ſtop 1725 


outragious Clamours, by 

9 Reſignation to the 1 Witty 

bleſſed Jeſus, and reſolve to be 

tent with his holy sene =. 
Defiderigs iys thinking himſe 

ently arm'd againft all Ener 72 

ſir d Humility to diſpatch him away to 

the Love £19 of God: but ſhe with her 


uſugl Tenderneſs reprov d him, and 
told him he had not all his Inſtructi- 
ons: For, cgntinu'd ſhe, you 155 
more Enemies yet to incounter, 
ticularly ſpiritual Shih, another Rel: 
tion of Malice. Sho is indeed the 


3 worſt 


0 and think not to ſeduce us by thy l 
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worſt of the whole Family, and 2 
great Hindrance to our ſpiritual Good, 
when ſhe gets in amongſt us. - She 
will ſeem as forward as any in the 
beginning of our religious Exerciſes, 
but ſoon grows cool and nauſeate 
them. And when I ſtir her up to 
 Watchfulneſs, Attention and divine 
Contemplation, ſhe thus upbraids me. 
How can you be ſo cruel to your {ell 
and others, to extort a Duty. from 
them beyond the Ability of Nature! 


Are you not almoſt frozen with th: 
| Seveticy f th Seaſon, and your ven 
Senſes benumm'd with Cold? Wh 
then do you offer this Violence to you 
"felves, which, inſtead of being ac 
ceptable to God, does but provok: 
and tempt him? You know, it is! 
voluntary and chearful Sacrifice tha 
he requires, and that extorted Set 
vices are no ways pleafing to him. 
Knowing her Temper well, I a 
not unprovided of an Anſwer, and 
thus reply. Be gone, ſlothful Wretch 


. Example. God requires no mon 
ol us, than we are able to PRIOR 
mr 5 | an 
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and if at any Time he withdraws his 
Grace from us, it is but to try our na- 
tural Strength; which tho' it may 
ſometimes fail, yet if we perſue our 
Duty with true Sincerity of Mind, he 
reduplicates his conſolatory Grace to 
aſſiſt us in the Performance of it. In 
vain thou blameſt us for the Auſteri- 
ties we impoſe on Nature: Can we. 
too dearly purchaſe the Bleſſing of 
God's more immediate Preſence in 
our holy Oratory? What Severities, 
do you of the World decline in the. 
Perſuit of Wealth and Honour ? And 
ſhould not we ſubmit to a few humane. 
Inconveniencies, for injoyingthe Pre- 
ſence of the divine Majeſty 2 Tho? 
we labour under Cold and Abſtinence, 
yet know idle Creature, there is a 
noly and chaſt Fire, call'd the Love 
of God, which warms and cheriſhes. 
us beyond all earthly Comforts; to 
which whilſt we approach with Re- 
verence and Ardency, we feel the. 
bleſſed Effects gt it infinitely ſuperi- 
our to all worldly Felicity. But if we 
recede from it, we are frigid indeed, 
and the further we retire from it, the 
| 9 more 
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more comfortlefs\we are. This you 
may look upon as perſonal Intereſt 
and Concern ; but herein you are x 
gain miſtaken; for our Prayers, Con- 
templations, and other ſpiritual Ex- 
ercifes, tend not fo much to the De. 
fire of our preſent Beneſit and Eaſe, as 
to the Love of the divine Mind. We 
are ſenſible of the great Debt we owe 
to his Goodneſs, and all we can offer 
is ſhort of His due. His Mercies are 
our daily Comfort, and fince to him 
we owe the preſent Injoy ments, and 
Proſpect of a happy Futurity, we can 
not expreſs our Gratitude for them, 
but in the moſt ardent Perſuit of his 
Love, which to the Sincere is charm- 
ing and ingaging in the greateſt Af- 

mctions of Nature. | 
Spiritual. ſlotë finding her ſelf not 
able to oppoſe theſe Reaſons, and 
that all her Arguments were too weak 
to ſeduce me from my Duty, indea- 
vour'd all ſie could to create a Mil- 
underſtanding between me and my 
Family; to accompliſh which ſhe calls 
in to . aid the miſchievous T win- 
ſiſters Evi/-/uſpicjon and Raſb- E 
. who 


ſihle: whey inordinate Ae 
Paflions aſſault my beter Judgment, 
and -hunthly ahagk che divine Mercy 


— ne any ty ual + Lym 
pects my. Charge 
careſul to take ghe felt Mech 
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Dil cord amongſt us, 10 0 
ing — pe ander Fe 


— to cheir malicious ek 
ons. You ſpread your Nets in va} 


ſaid I, to betray: any. of us into a in- 
ful Imitation: For we allow not Ser- 


vants co cenſure their Governeß, or 
any of her holy Companions. As for 
my awwPact; I am ori toms 9 


which peatedts me from abe RI Mey 
intend. Far which Reaſon am Al 
ways upon the Watqh, ang. 2 y 
ſeargh and examine my Cop cis no, 


As to Mhat 


to:think the be pp Sony making 
my Rule, Charity aſe wo ill ; and 


whilſt 1 have.no:Cauſe plain of 
them, it i is but juft ould think wel 
. | 


| 


— — Ro 
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of them: And herein I have the Ad- 
vantage of 'thefe malicious Siſters ; 
that whereas they raſhly condemn 
their Neighbours, I entertain chari- 
table Thoughts of them, till I have 


82 


Reaſon to the contrary. Thus they 


go upon incertain Jealouſies, whillt 1 


proceed on wary Tenderneſs; in their 


Way they may do wrong to others; 


bur in mine I am ſure to do Injuſtice 


o 
« 
* 


to none. e 
The Argument hitherto relates on- 
ly to indifferent Perſons; but when 


ve come to ſpeak of thoſe of Diſtin- 

ction, the Caſe alters. People in'z 
private Capacity may (but with Cas 
tion and Tenderneſs) inſpect into and 


diſcant on the Miſcarriages of Equals; 
but when they debate on the Conduct 
of Superiours, it ought to be done 


with Fear and Reverence: And il 


they be ſuch as are by God inveſted 


4 


with Supremacy over us, we muſt con- 
ſider, that he hath given them thei 


Commiſſion: to govern, and his Law 
being, their Rule, if they tranſgrels 


it, they are accountable to none but 
him. 22 „ „4 45 f 
* 120 Not 
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| Nor are Superiours to be haſty and 
rigid in their Sentiments of Subordi- 
nates, leaſt by ungrounded Suſpicion” 
they ſometimes put the innocent Per- 
ſon upon committing what he never 
intended, or perhaps never heard of 
before. This hath been the Caſe of. 
ſome Women, whoſe: Virtue was ne 
ver tainted, till the groundleſs Jealou- 
ſy of their, Husbands betray'd them to 
what they once abhorr'd ; which in- 
n- deed verifies that of Senera, Suſpicion - 
en! 5:5 caus d many fo offend.” We ought 
n-. wich the moſt tender Regard to con- 
va fider, whether the i Actions of others 
m-. proceed from an eil Mind, or from 
nd a good Intention; whether from Un- 
lg: N 2dviſedneſs and Ignorance, or from 
ua humane Frailty and ſome natural De- 
neſt ſect ? In all thefe there is no Ground 
ill for a raſh Cenſure or uncharitable 
deu Determination; but, inſtead of that, 
on- Ito bewail, and for the Love of God to 
geit commiſerate the Failings of our 
aw Neighbours.. 

But beſides, ſuppoſing their Actions 
to be openly and intentionally evil, 
we are to canſider, that theſe Things 

5 | are 
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are permnted by the ſecret Will of 
God, by whole Providence all Things 
are dilpos'd and directed beyond our 
Apprehenſion. Therefore as God on 
his Part never ceaſes to prompt and 
incline us to good Works, ſo we are 
to conſider, that he ſometimes ſuffers 
Evil to be committed, which may ih 
the End conduce to the Benefit of the 
fallen Perſon, or of thoſe that behold 
his Failings. Be tender therefore in 
thy Cenfure of others; for know, 
that he, who takes upon him to judge 
others, uſurps the Property and Right 
of God. Conſider the Fate of him, 
who attempted to. be like God ; and 
that he, who judges others is in great 
Danger of being himſelf condemn'd, 
It is the Duty of Servants to mind 
«heir Mafter's Buſineſs; and not to 
entertain ill Thoughts of their Equak, 
much leſs of their Superiours. They 
are to pity the Lapſes of others, and 
aſſiſt them in their Recovery; and il 
the ſee any of their Fellows outfhin: 
chern in Goodnefs, let them indes 
vour by a hol) Emulation to equal 0 
excel them: Which if they * 
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do, inſtead of watching others, let 
them have a ſtrict Regard to their 
own Actions, and perfevere in their 
Duty withont Marmuring and Diſcon- 
tent, patiently waiting God's Time to 
advance them in Acts of Grace. 

Defiderius was all Rapture at Humi- 
lity's Relation of theſe holy Exerciſes 
and with infinite Satisfaction addreſ- 
ſing himſelf to her, faid; I am con- 
vinc'd, holy Mother, of what I have 
formerly heard, but now experienc'd ; 
that you are the Epitome of all hea- 
venly Virtues, and the Center of 
all ſpiritual and temporal-Confolation. 
And ſince yon have hitherto been ſo 
free and ready to anſwer my De- 
mands, I beg the Favour of you to 
folve one Doubt more. How do you 
know thefe ill Neighbours from your 
own Family, ſince both go habited 
alike? 

Your Queftion, reply'd Hamility, 
is of Moment; and itthightly -eoncerns 
you to know how to diſtinguiſh them. 
As to their Perſons they differ ex- 
tremely ; for'tho' they wear the ſame 
Habit with my holy Sifters and 

Daugh- 
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86 Defiderius, or the 
Daughters, yet they differ in Shape 


and Complexion, 
ſtraight, fair, and of a pleaſant Aſ- 
pect; theſe are crooked, ill-favour'd, 
and of a ſower Countenance. But 
that we might not miſtake them at 
Night, the divine Goodneſs hath fur- 
niſh'd me with a Lamp, which you 
ſee hanging inthe midſt of my Cham- 
ber, by which we can eaſily diſcover 
them. This Lamp you muſt know is 
called by the Name of Geod Conſcience, 
and burns Night and Day; the Wick 
of it is call'd the Holy Scripture, and is 
ſupply'd with the Oi] of Mercy, The 
Cord with which it is ty'd is call'd 
the Cuſtody of the Heart, faſtned to a 
Nail call'd the Cuſtody of the Senſes. So 
long as this Lamp burns we are ſecure 
from our Enemies; but when for our 
Tranſgreſſions it is extinguiſh'd, we 


are expos'd to all the furious Attempts 


of our Enemies. Wherefore we hum- 
bly beſeech the divine Goodneſs not 
to withdraw the Oil of bis Mercy from 


us, leaſt being left in this Darknefs 
we be expos d not only to our Ene- 


Our Family are. 
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Original Pilgrim. 87 
mies, but to our: ſelves, ſometimes 
the worſt of Foes - | 
Deſiderius thank'd her for this Diſ- 
covery ; and Humility the better to ſe- 
cure him againſt theſe Enemies ad- 
ded theſe favourable Hints: That you 
may be compleatly arm'd againſt all 
Dangers, you may expect from theſe 


wicked Neighbours, take theſe my 


faithful Friends and Companions .to 
your Aſſiſtance: : Severity of Life will 
ſecure you againſt the: Luft of rhe Fleſh, 
and Fortitude will defend you from the 


Luſt of the Eye: Humility will protect 


you from Pride, Attive Diligence will 
drive away Negligence ; Goodneſs will 
ſubdue Malice; and if you continue 
in this holy Converſation, the Grace 
of God will compleat your Security 
and Happineſs. 

Humility having inſtructed Deſide- 
rius in the Care of himſelf thus clos'd 


her Admonition : By theſe Methods, 


with the Grace of God, and the Help 
of my Spouſe Reſolution, I ſubdue my 
Enemies, nor will you find any Means 
beſide them of Uſe in Conflict with 
thoſe ill Neighbours. There remains 

nothing 
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examin'd, they may be the more ready for 


28 Deſiderius, or the 


nothing more for me to do, but to 
recommend you to the reſt of my Fa- 
mily, whom it will be worch your 
while to viſit, for you will receive 
ſomething from each of them, which 
may be worthy your remembring. 
Then calling for the Virgin Diſregærd, 
who had been his Guide to her, ſh: 
order'd her to conduct him thro al 
the Apartments. | 

Deſiderius having taken his leave of 
Humility with great Reſpect and 
Thankfulnefs, follow'd his Guide, 
who without Delay. led him to the 
Apartment of the Virgin * Confefſur ; 
who received him very courteouſly, 
and defir'd him to fit ; Deſiderius with- 


out any further Compliment ar De- 


lay requeſted to know her Name and 


3 


: CG — 


* Confeſſion. That is, The acknowledging 
our Sins to God. This is the (firſt Part ol 
Payer, which muſt be ſeconded by a hearty 
bewailing our Sins; and when we have lo 
done, we do, as it were, lay open our wound- 
ed Conſciences, that being thus ſearch'd and 


the Cure of Abſolution. 


Con 
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Condition. My Name, ſaid fhe, is 


Confeſſion, I am eldeſt Daughter to 
Humility, and Diſciple of my excel- 
lent Friend your Guide, with whoſe 
Converſation I am mightily delight- 
ed, for I freely unboſome my ſelf to 
her, * acknowledging and confefing 
my whole Life and Condition to her 
without Reſerve. Deſiderius was very 
much taken with the Frankneſs of 
this Virgin's Carriage and Virtues, 
which had not the teſt Mixture of Af. 
fectation or Vain- glory; and with 
which he was ſo throughly fatisfied, 
that he made but a very ſhort Stay 
with her. E | tel 

From hence his Guide conducted 
him to another of Hemilitys Daugh- 
ter who receiv d him with great Ci- 


— tit... — ” — — — 


* Acknowledging, &c. This is indeed 2 
better Explanation of the Character of the 
Virgin Diſregard, than what we have hi- 
therto met; for none can be ſaid to be more 
proper for the receiving the Confeſſion of a 
Penitent, than ſuch a Perſon, as has no Re- 
gard to any Thing but what is abſolutely 
neceſſary, as is that of Confeſſion. 


vility 5 
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vility; which incourag'd him to ask 


her Name and Condition. . The Vir- 
gin with a Smile turning to him ſaid ; 
Ir's plain you are a Stranger to both, 
otherwiſe you would not be very de- 
firous of knowing either; but that 1 
may not be wanting in good Man- 
ners or Religion to you, who come 
for Inſtruction, you muſt know, I 
am ſecond Daughter to Hamit), and 
my Name is Deſire of Contempt, be- 
ing fond of Slight and ilb Treatment, 
which I bear contentedly for the ſake 
of the Love of God. This is a Tem- 
per vaſtly different from you of the 
World, who deſire nothing ſo much 


as Honour and Reſpect: But with me 


it is quite otherwiſe. Deſiderius was 
amaz'd at this Virgin's happy Tem- 
per; but when he conſider'd for whoſe 
ſake it was, his Wonder ceas'd. Then 
taking a reſpeQful Leave of her, he 
follow'd his Guide to another Apart- 
ment, which was that of Humilitys 
third Daughter. | ns F 

Here he was civilly receiv'd as be- 
fore, and requeſting the ſame of her, 
as he had done of the reſt, ſhe thus 
| began. 
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Original Pilgrim. 91 
began. My Name is Foy in Contempt; 
for I always rejoyce at the Contempt 
and Diſreſpe& the World ſhews me, 
for the ſake of the Love of God, The 
Virtue of this Virgin was more ſur- 
prizing to Deſiderius than any thing he 
had yet met, upon which he thus ad- 
dreſs'd himſelf to her. I beſeech you, 
holy Siſter, inſtruct me how to attain 
to this Virtue, of which J have hither- 
to no Notion ; for tho' I have been 
us'd to Contempt and ill Treatment, 
yet I muſt own, that inſtead of re- 
joycing, I have been extremely af. 
flicted, and thought my ſelf highly 
injur'd. That, reply'd the Virgin, 
proceeds from the Want of a true Senſe 
of Humility, and from too great an 
Eſteem of your own Worth. But 
ſince by the divine Appointment you 


are directed hither, we will- inſtru& 


you in theſe and other neceſlary Vir- 
tues ; by the help of which you will 
diveſt your ſelf of all carnal and 
worldly Habits, and be thereby quali- 
hed for the Service and: Converſation 
of the Love of God. Since therefore 
you would attain to this Virtue of re- 


joycing 
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joycing in Contempt, you mult ex- 
erciſe your ſelf in the Deſire of it; 
and when this has made an Impre ſſion 
on your Heart, you muſt confirm it 
by Prayer and religious Exerciſes ; 
in which, notwithſtanding the ſeem- 
ing Difficulties, (for they are not fo 
in themfelves to the ſincere) you l 
find Perſeverance will be of great 
Service, and carry you thro' them all, 
In this Conflict you will be foro d to 
offer great Violence to, and lay hard 
Reſtraints upon your ſelf, which at 
firſt will prove irkſome; but when 
you are us'd to them, they will þe- 
eome eaſy ; ſo that when onge yon 
are-chroughly poſſeſs d of that Virtue, 
calt'd the Deſire of Cgntempt, you will 
ſoon learn to rejoyce under the worſt 
of Ignominy and Reproach. 

But there is ſtil} a greater Motive 
and Reaſon for deſiring and rejoyging 
under il} Treatment than any hitherto 
urg d; and which will very much ſur- 
prize you. Defiderius defiring her to 
explain her ſelf, ſhe thus continu'd. 
It is certain, that none but the Righ- 
teous are humble ; and belt 
oes 
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Original Pilgrim. 93 
does not defire to be derided, deſpis d 
and contutneliouſly treated, can not 
be a righteous Mun. -De/iderivs us 


ſtartled at this, and defird her to 


make it out. That is very eaſily done, 
reply'd ſhe. You will own, that he 
is a juſt Man, who gives to dry one 
his due: If therefote nothing but 
Contempt, Deriſion and RGpreach be 
due to Man, he is plainly Unjuſt that 
doth not defire them; for it is antural 
for every one to deſire his due. But 
pray, interrupted Deſaderins, how do 
you prove, that nothing but Cen- 
tempt, & c. is due to Man? Very ea- 
ily reply d ſſie: For it is beyond Con- 
troverſy, that every good Thing is 
belov'd, defir'd and extoll'd by us; 
and the more good it is; the more 


excellent we eſteem it. On the con- 


trary every evil Thing is hated, de- 
ſpis'd and rejected by us. Now if it 
be true, that every Man is in himfelf 
evil, the Conſequence is plain, that 
he ought to be deſpis d, hated and re- 
jeted. But pray, cry'd Defiderins, 
how do you prove that no Man is 
goed? It only God be good, =o 

e, 
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ſhe, then every Man muſt be evil, 
But this was confirm'd by our bleſſed 
Saviour in his humane Nature, who 
would not allow any to be good, but 
God; therefore nothing is good but 
God; and what is not God is not 
ood; for there is no Medium. There- 
— Man being evil, to him is due 
all manner of Reproach, Contempt 
and Shame. eee eee, 
Deſiderius, not yet ſatisfied in this 
Doctrine of rejoycing in Contempt, 
continued thus to object. You tell 
me, holy Siſter, that God is only 
good, and that what is not God, is 
not good. Why then do the holy 
Scriptures ſay, that when God revis d 
the Works of his Hands, he pro- 
nounc'd them not only good, but 
very good. Beſides, ſince God is 
good, (as he is undoubtedly the 


chief good, and efficient Cauſe of all 


Things created) ic muft neceſſarily 
follow, that all Things which he made, 
muſt be good, and, as the Effect, 


anſwer the Cauſe, from whence the 


proceed. And as Man is the mo 
excellent Part of the Creation, it 
ſcems 


Original Pilgrim. 95 
ſeems plain to me, that he is not only 
good, but very good, as God him- 
ſelf pronounc'd him; and conſequent- 
ly as he is good, he ought to be lov'd 
and honourd. | 

The Virgin gave him a ipatient 
hearing, and thus reply'd. I will not 
enter into a long Argument upon this 
Point; for that is againſt the Rules 
of our holy Mother Humility, I ſhall 


therefore for your better Information 


explain what I have already urg' d. 
That there is none good, but only 
God, is a Goſpel Maxim: But it is 
thus to be underſtood; that God only 
is eſſentially good; and that to be 
good is only proper to him. For tho 
all Things that he created are called 
good, yet they are not ſo by Virtue 
of any innate Goodneſs in themſelves, 
but as they partake of the divine 
Goodneſs that created them. And 
therefore that Love and Reſpect, which 


you thro' Miſtake attribute to the 


Goodneſs of the Creature, ought to 
center ia God the Creator ; and thus 
we love the Creatures, becauſe in 
em we loye God; for the * 

tney 
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they are poſſeſs d of is collated by 
God to — Man indeed bears . ff 
Image of God ;externally ; but by his 10 
deprav'd and corrupt Morals he ; , 
internally very unlike him. God ff 
hath given him a Will to be good he 
and virtuous,; but of himſelf he i; ed 
prone to Vice. Hence therefore we}, 
learn to love one another, not fœ hig 
our own ſakes, but for thoſe excel tu 
lent Gifts and Qualities, which God 
hath diſpens'd to us. On the -contra- 
ry, what is vicious and impure 3. 
mongſt us we late and deſpiſe: 80 
that in one and the ſame Perſon wr 
may love and honour what is good, 
and hate and deſpiſe what is evil. 
And whatever Sanctit) andPicty: Man 

may be indud: with, it is certain 
he hath them from God, and that he 
hath nothing naturally in himſelf᷑ bub 
evil. And he onght to defire, thithut 
God only ſhould betov'diand honouri 
for thoſe Virtues -and ſpiritual Gifts, 
which he has beſtow'd on him; and 
for his Vices, which he knows are fi 
own, he may be deſpisd and hated. 
Whilſt he — thus, he is paſt, * 
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o longer: For how great an Inju- 
de ftice is it for ſinful Man, not only not 
WY co deſire to be ſlighted for the Love of 
vB God, but to affect Praiſe and Efteem 
aa for it? Wicked Man therefore, tho 
olf be deſires to be deſpisd and il1 1 treat- 
bed, muſt not value himſelf upon it, 
ur nor think himſelf ever the better in 
fu is own Opinion, ſince the moſt vir- 
et tuous and holy are oblig'd to! defi fire 
00Ethe ſame. 

(4 Deſiderius was not 2 litite” bleed 
&-Fwith this excellent Argument, and 
dofftherefore deſir'd the Virgin to direct 


Wim how to attain to this holy! Dee. 


od, dhe told him it was to be obraires "by! 
vil true Senſe of the Love of God tand 
lan he Aſſiſtance of that excellent Virtus 
Reſolution, the Spouſe of their Govet-' 


ou will be perſuaded by me, I. ill. 
ut you into a certain Method of gain 
np this Virtue of 47% ring Conte 
ou muſt in the firſt Place be ug 
bat the greateſt Enemy of the Love of 
ad, to whoſe Service you dedicare” 
our ſelf, is your own Body, To' 
bdue which accuſtome your ſelf to 
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eſs Humility. But, continu d He; if 
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Auch and vex d. Likewiſe every Night 
t 


| ly Pleaſures, and deſir'd, to have it de- 
P 


utmoſt Severity ? Believe me, Bro- 


with Hatred to thy Fleſh, that thou 


greateſt, Enemy. 
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this Exerciſe. Every Morning cau- 
tion your Soul in this Manner; Take 
Care O my Soul, that this Day thou 
diligently watcheſt all the Actions of 
thy Body; oppoſe it in every Thing 


aflict and perſecute it, till thou haſt 
weaned it from carnal Deſires, and I., 
make it thy Wiſh, that it may be de - 


us interrogate thy Soul: Haſt thou 
my Soul, this Day ſubdued thy 
ody, that Rebel to thy Lord and 
Maſter; haſt thou afflicted, vexed and 
diſappointed it in the Perſuit of world. 


is d and vilify'd, and us d wich the 


ther, if thou perſevereſ in this holy 
Exerciſe, it will in Time advance thee 
to the Summit of that ſublime Virtue 
Humility ; and thou wilt be ſo incensd 


wile rejoyce and deſire to ſee: it ill 
treated and deſpis'd, and praiſe God, 
who hath reveng'd thee on it, thy 


— 
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? Deſiderius was highly pleas'd with 
this Virgin's Converſation'; but being 
u deſirous of inlarging his Acquaintance 
Vith the reſt of this holy Family, took 
$ | tis Leave of her, and follow'd his 
3 Gnide:; who conducted him to the 
A Apartment of another Virgin-daugh- 
ter of Humiliiy, where being very 
& courteouſſy receiv d, Defiderius began 
nee Converſation by asking her Name. 
ou Ny Name, reply d ſhe, is Simplicity 


by 0 
n 1—bqͥ ĩ ——— 
nd + Simplicity is that Virtue of the Soul, 


I& Nnereby the Will is carried ſincerely to that 


de- NUwhich the Mind judges ſimply and abſolutely 


the he beſt. This Rectitude or Simplicity of the 
„Poul is by Axiſtotle call'd the moſt divine 
Light of the Soul, far ſurpaſſing; and more 
deflrable than all external Light. And to 
nis Simplicity of the Soul may juftly be re- 
er'd that Expoſtulation of Antoninus with 
ümſelf: O my dear Soul ! When wilt thon be 
mly naked and fncere'? Lib. To. 5. 1. As like- 
e thoſs Preceprs'and Exhortations to him- 
elf: Do uot wiſts : thy felf, nor raiſe theſe! 
arthly © no;ſoms Vapours z but-. bccome Simple. 
id. 4. §. 26. For this Simplicity is the moft 
Hear Fountain of the inward Joy and Pleaſure 
f coqg ar Fg _ eternal and A nas. or ro 
ions vt Fluctuations of the Mind. 22 
E 2 and 
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and my Buſineſs is to behave: my ſelf you 
to all with ſuch open and naked Sin- to: 
cerity, that not ſo much as the leſt I Sple 
Shadow of Hypocriſy may appear in I daz 
any of my Words or Actions I judge ¶ you 
charitably of what I hear or ſee; and, gers 
if I think meanly of any one, it is of I pin: 
my ſelf, whom with the Aſſiſtance of I one 
the Eye of Prudence, which is always | mea! 
open, I diligently watch and obſerve, } to y. 
And truly without the Help of this feta 
Eye of Prudence, not only Simplicity, ed w 
but even our Mother Hamility would 
be naked and defenceleſs. ] 
The more Deſiderius convers d with 
theſe holy Virgins, the more fond of 
he was of their Inſtruction; for he 
feund that what Humility told him of 
them was exactly true; and therefore 
he did the more importunately ſolicite 
Simpl:city to direct him how to behave 
himſelf with that true Singleneſs of 
Heart which ſhe injoyn'd. our Con- 
duct, anſwer'd ſhe, muſt be ſtrict; and 
you muſt have a watchful Care over 
three Things; your Thoughts, Words 
and Actions. As to the firſt, you mull 
not allow your Thoughts te exceed 


1 
— -4 


Original Pilgrim. Tot 
your Apprehenſion or Capacity, nor 
to ruminate on Honour and worldly 
Splendour; ſuch glittering Views will 
dazle your Underſtanding, and betray 
you into infinite Miſtakes and Dan- 
gers: But perſevere in an humble O- 
pinion of your ſelf, eſteeming every 
one your Superiour, and your ſelf the 
meaneſt of the Servants of God. As 
to your Words let them be without Af- 
ſectation or Flattery ; and be content- 
ed with an „Affirmation or Negation; 

yea, 


* Afirmation, 8&c. This Advice immedi- 
ately refers to that of our Saviour, Matthew 
5. 37. where he ſays, Let your Communication 
be yea, yea; nay, nay; for whatſoever is more 
than theſe cometh of evil. That is, let no more 
be uſed in your Diſcourſe, but an Affirma- 
tion, and if need be an Aſſeveration; and ſa 
on the contrary, when you deny any Thing, 
a Negative ; and if the Matter requires it, 
ſome other Addition of greater Weight to 
| expreſs the Seriouſneſs of your Speech; but 

no kind of Oath to back or confirm it: For 
(MW whatſoever is uſed above thele neceſſary Ex: 
preſſions and Confirmations (as any kind of 
5 Oath uſed in Diſcourſe between Men, be it 
0 
[ 


by Heaven, Earth, &c. proceeds from ſome 
wil Principles, ſometimes from your own 
E 1 vain 


T é— 


— 


. 
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yea, yea; nay., nay : For whatſqever 
exceeds this proceeds from a vicigus 
Original. In your Actions avoid Sin- 
gularity and Vanity; and take Cate 
that they tend to the Benefit of other 
as well as your ſelf. | 

When our holy Mother Humility 
plac'd me in this Station, ſhe commit- 


— 


vain-glorious Humour, delighting in ſuch big 
ſpeaking ; ſometimes from Want of Reverence 
to the Name of God; ſometimes from the 
Faithleſneſs of Men, but moſt commonly 
from the Devil, that evil one, who hath ma- 
ny Snares to catch Souls, and involve them 


in Idolatiy, Error or Unbelief; and the Ude 


of the foremention'd Forms of Swearing, it 
Verſe $4: 35, 36. may tend to this End undi. 
ſcernably : And beſides, the not obſerving 
exact Truth in all our Converſation (which 
makes us not fit to be truſted without Oaths) 
and the Incredulity of Men, (that they will 
not believe without them) and fo Pride and 
Irreverence alſo, are all the Works af the 
Devil: In which Reſpect (as alſo becaule 
there is no Part of our ſenſitive Appetite, to 
which Oaths do properly afford any Delight 
or Pleaſure,) the Oaths that come from any 
of theſe, may be ſaid to be from the Devil, 
eſpecially all needleſs promiſſory Oaths, t. 
which Chris Speech eſpecially belongs. 
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Original Pilgrim. 103 
ted to my Truſt the keeping of two 
ineſtimable Jewels; one call'd Inn 
cence of Heart; the other Purity of Heart; 
for the obtaining and keeping of which, 
this and ſome other Houſes in this 
Neighbourhood wete founded. The- 
Virtue of theſe Jewels is fo commu- 
nicative and diffaſive, that all our 
Family, and religious Neighbours par- 
take of it, fo long as in all our Un- 
dertakings we aim-at the Preſervation 
of them. And yet fometimes when 
we think we are ſecurely poſſeſs'd of 

| them, we are depriv'd of them; eſpe- 
cially when through Careleſneſs we 
give. Way to * Curioſity, F Vanity, or 

. Singu- 
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Curioſſty. This is a dangerous Enemy to 
humane Nature. It was the Occaſion of the 
firſt Sin. Our Parents Curiofty to know What 
was forbidden them was the Cauſe of their 
forfeiting for themſelves and Poſterity that 
Happineſs God had deſign'd them in Paradiſe. 
When we once give Way to this Sin, it in- 
vites to more, and being depriv'd of Innocence 
of Mind and Purity of Heart, we lie like naked. 
and defericeleſs Wrecks to be attack'd by e- 
very Opportunity of Sin. | 


E 4 t Vanity. 
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* Singularity, which never neglect any 
Opportunity of robbing us, tho them- 
ſelves, Devil-like, are never the bet- 
ter for doing us this Miſchief; for 
they can not keep theſe Jewels, when 
they have ſtoln them from us. And 
therefore when any of our Family 
are ſo negligent in their Thoughts, 
Words or Actions, that they ſuffer 
theſe Jewels to be ſtolen, they lie 
under. great Diſgrace and ſevere Cen- 
ſure, till they have recovered them. 
Here Deſiderius ſomewhat haſtily in- 
terrupting Simplicity ſaid 53 Pray good 


—_— 


R 


+ Vanity. Vanity here is the ſame with 
Vain glory. (See Page 18) and when once we 
become defirous of the Praiſe of Men for any 
particular Gift or Indowment of Mind, we 
do that Moment loſe the Benefit of that 
Gift. Thus to value our ſelves upon Cha- 
rity, Innocence of Mind, &c. is to become proud 
and vain-glorious, and conſequently no long- 
er Charitable qr Innocent, 75 

* Singularity.” This is a preſumptuous Af- 
fectation of Pre-eminence, and directly oppo- 
ſie to that excellent Virtue of Self contempt, 
(See Page 35) which teaches us to abhor and 
Geſpiſe our ſelves for our Want of Merit. 
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Silter, ſince you profeſs Poverty, what: 


Occaſion have you to deſire Jewels, 


which in my Opinion may indanger 
your inclining to Covetouſneſs ? Lou 
are quite miſtaken, reply'd Simplicity, 
in this Caſe: Foraltho' in the Deſire 


and Poſſeſſion of ſpirĩtual or tempo- 


ral Wealth, there may lurk a ſecret 
Fraud and Covetouſneſs, contrary to 
the right Intent of deſiring, or End of. 


poſſeſſing them 3 yet in the Injoy- 
ment. of theſe precious Jewels, there 


can be no Impoſture; for we deſire 


and poſſeſs them for no other End, 


but the Love of God, that we may. 


ſerve and pleaſe him, and by a right 
Ule of them glorify his holy Name. 
As for external 'Riches, they are the 


Ruſt and Canker of the Mind, which 


dayly expoſe them that hunt after 
them, to Temptations and unwarran- 
table Deſires. But theſe Jewels, this 
ſpiritual Wealth, are lock d up fafe 
in our Hearts; where they are liable 
o no Corruption or Decay; nor can 
any but thoſe that ſincerely deſire and 
ſaithfully keep them, be ſenſible. of 
heir Worth; which is of ſo ſubtle a; 

E F Nature, 
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them can diſtinguiſh or know. Bur, 
my Deſaderias, if he, that is poſſeſs d 

theſe Jewels, ſhould - dilcaver that 
he is Maſter of fuch;a Hrsaſure, would 
not ſuch Knowledge fabje them to. 
Diminuction and Corruption No, re. 
ply'd Simplicity; that can not be, for 
in themſelves they. are liable to no 
Decay: Nog, bus. that: if he, who is. 
poſfeſs d of them, fhould oftentatioully 
boaſt of this Treaſure to others, he is 
no longer Owner of them. For tho 
Thoughts, Words and Actions, hath. Eye 
really acquir'd -theſs] Jewels, yet he poſt 
does not think he hak:them, but di- 7 H 
ligently and ſincarely perſereres- in ior | 
the Purſuit of them, as if he had them} Loo! 
not: Which is indeed a great Inſtance ¶ Like 
of the divine Wiſdom and; Goodneſs, teo 
in this tacit Diſpenſation oß his Graces; then: 
for were we ſure of being poſſvſs d oli nien 
chem, we might be in Danger of lol: ply?d 


ing them by Raſhneſs, Pre ſumption, I verſa 
or Self. conceit, which. toe often lie Com 
lurking in our Hearts, and are ready ſert: 
to betray us. Therefore he may * to g. 
1 7 89 . MAS tr b 
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truly be faid to have them, that moſt 
earneſtly feeks after thom. | 

By this Time Defiderius was appris' d. 
of the Value of theſe Jewels, and 
therefore preſs d Simplicity to itiftruct 
him in the Preſervation of them: To 
which ſhe readily comply 'd, and thus, 
went on. There is ons Thing abſo- 
lately neeeſſary for our Novices to 
obſerve; and not unworthy the Con- 
ſideration of the Adult, which is 7a- 
eiturnity, or Refſervedmſs in Converſa- 
tion. For they that give their Tongues 
the Liberty of talking much; and their 
Eyes of wandering, can not be faid to 
poſſeſs the Jewels, Innocenre and Purity 
of Heart, Fhe Reaſon of this is plain; 
jor the Soul being like a Mirrour or 
Looking-Glafs, readity entertains the 
Likeneſs of every Object; and, being 
too apt to receive the Impreſſion of 
them, contracts no ſmall Inconve- 
nience tRereby, At this Rate, re- 
piy'd' Deftriur; you will render Con- 


verſation, Wiek God defign'd'a great 


Comfort of Eife, an unfociable De- 
ſert: For how can a Superiour be faid 
to govern without 4-watchful' Inſpe- 

ction 
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ction and frequent Confabulation, 
Theſe I look upon abſolutely neceſ- 
ſary in a Governour ;, and without 
them I do not ſee how he can avoid 
the Imputation of Singularity, which 
upon what Pretence ſoever even. that 
| of Religion, is. in it ſelf very odious, 
| and ought to be avoided. Indeed, 
ſays Swplicity, upon the Account of 
| Love and Obedience, we ought to 
| ſpeak, hear and. ſee many Things ; 
| which if we ſhould do of our own In- 

clination and Will, would be a great 
\ Fault in us. But ſo long as all our I any 
{ Thoughts, Words and Actions are the, Cre 
1! happy Product of Love and Obedi- pro- 
f ence, we are in no Danger of loſing I} ſires 
theſe Jewels. For whilſt we are dili- Il in t 
gent and do ourutmoſt, theſe two ex- Go 
cellent Virtues incline and exhort us I Dif; 
to good. And truly, if we conſider ¶ you 
Purity and Innocence of Mind as we | jlici 
ought, we ſhall find that they are not I ſays 
only good in themſelves, but are in- I} that 
troductory of all other Virtues, and | this 
by the Help of which we more com- | are, 
pendiouſly arrive at that divine and I} are 
laſt Perfection, the Love of God, ns and 

Ablo- 
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abſolute Charity. He therefore that 

would obtain and keep theſe Jewels, 

muſt firft be Maſter of Taciturnity or 
Reſervedne(s in Converſation. In which 
if he finds any difficulty (as he certainly 
will) let him take Simplicity to his Aſ- 
ſiſtance, and he will ſoon find the Ad- 
vantage of it; for it will arm him a- 
eainſt all the Evils that are occaſion'd' 
by Concupiſcence and raſh Judgment; 
will teach him to excuſe and interpret 
for the beſt every Thing he hears 
and ſees in his Neighbour ; and if at 
any Time he deſires any of God's: 
Creatures, (which, however they may 
prove, were created for good) he de- 
ſires them for no other End, but that 
in them he may praiſe the gracious 
Goodneſs of God, and adore his wiſe 
Diſpenſation and Providence, Thus. 
you ſee the abſolute Neceſſity of Sin- 
licity in all the Actions of Men. But, 
lays Deſiderius, how ſhall we know 
that our Actions are attended with 
this Simplicity? Lou may be ſure they 
are, anſwer'd the, when your Thoughts 
are ſincere aud pure, and your Words 
and Deeds tend to nothing more than 
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the ſpiritual and temporal Good of 
your Neighbour and your ſelf ; in all 
Things, {till making the Glory of God 
yeur chief Object. And thus he, that 
makes Simplicity his conſtant Com- 
panion, will walk happily and ſe- 
curely. 

De ſader ins being highly ſatisfied with 
Simplicity's uſeful Converſation, in an 
obliging Addreſs of Thanks for her 
pious: Inſtructions took his Leave of 
her, and following his Guide was con- 
ducted to the Apartment of another 
Daughter of Humiliry, whoſe: Name 
was Poverty, Heve he was courteou 
received; and, as he had before ſaid 
to the: others, defir'd to know her 
Condition of Life. The Meanneſs of 


my Condition, reply d ſhe, proceeds 


from my Love of God ; for whoſe 
ſake,. 1 neither poſſeſs nor defire any 
worldly good. Irs ſtrange, cry d De- 


/iderius, that the Founder ofthis Houſe, 


who is Lord of the World, ſhould ler 
the Inhabitants of it live in Want of 
the neceſſary Comforts of Life? I can 
make that very plain to you, anſwer d 
ſhe; The Founder of this 1 
andee 
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indeed Lord and King af the Univerſe ; 


and alt worldly Gd, and Poſſeſſions 


are at his Diſpoſat; ſtem the Injoy- 


ment of which he kindly. ze ſttains us, 
leaſt we fhauld ſet ur Hearts -uper : 
them. For, if ha. pleas:d, he could. 


eaſily diſpenſe - tor; us Affe nce and 


Plenty af every Thing ; bat he bath. 
lard thas: happy. Reſtriction pen OUR + 


Minds, that we ſhowld only love him, 


and fon his fake deſpiſe the; World. 
From which: Refrain me recsive this 


Bene ſit, chat as we are deny d all Su- 


perſtuitias i this Plage, fo we are 
Solicitude,' but: wholly: at Keiſure to 


not perplem d with 


contemplate- the- divine Goadneſs, 


which in the. little we in jo has given 


us enough We are not ansious- a- 
bout the Eoſs or Gain of worldly” 


Good; not aiflicted at Adverſity, or 


affected with Proſperity: ; but our 


Hearts are finmly united ta God in as 


profound Peace and Tranquility, ſub»: 
ject to nd earthly Perturbation. My 
chief Care and Buſineſs is to adapt 
and conform my ſelf to the Condition 
Linjoy, and of my Companions: with 
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whom I live. From them I deſire no- 
thing; yet to fecure me from that 
dangerous Neighbour Singularity, and 
to reward my Virtue ; our holy Mo- 


ther Humility hath been pleasd in a 


ſpiritual Wedlock to marry me to an; 
excellent Husband, named As&-norbing, 
who hath inſtructed me to be content= 
ed with what ſhall happen. The Roy- 
al Pſalmiſt hath wiſely caution'd us 
not to ſet our Hearts upon temporal 
Bleflings ; which Precept the bleſſed. 
Saviour of the World hath vaſtly im- 
prov'd by adding Poorneſs of Spirit 
to that external Poverty. We can not 
think too meanly of our felves, if we 
conſider the immenſe Goodneſs and 
Love of God; each of whoſe Attri- 
butes challenges the beſt of our Per- 
formances ; and the nearer we ap- 
proach them, the more we are inflam'd. 
with che Deſire of them. Set before: 
thy Eyes the Example of the holy Je- 
ſus ; the whole World was within his 
Adminiſtration; and yet he, for our 
Inſtruction, declin'd all temporal Pow- 
er and Magnificence, and ſubmitted 
to the careful Neceſſities of humane 
Nature. 
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Nature. In this Condition he made 
his firſt Appearance; and in Perſu- 
ance of his pious Example his holy 
Mother and his Apoſtles chearfully 
condeſcended to the Hardſhips of com- 
mon Want, relying ſtill upon the Pro- 
vidence of God, which is able to ſup- 
ply us with what we ſtand in need of. 
For this Reaſon I reje& all Offers of 
worldly Help, and in a holy Reſigna- 
tion depend intirely upon my bleſſed 
jeſus, whoſe Love hath Charms be- 
yond what the World can afford, I 
have too oft indulg'd my ſelf with 
Variety of Books ; but the ſacred Vo- 
lume of his Law is now my whole 
Delight. With Grief I ſurvey the Er- 
rours of our Forefathers, and with 
Pleaſure inexpreſſible ſee them cor- 
reted by the unblameable Conduct 
of my bleſſed Saviour; whoſe Poverty 
of Spirit and Body is my grand Ex- 
emplar, and chief Study. 

Deſiderius in an Extaſy of Joy took 
his Leave, and was thence. ſhew'd:to. 
the Apartment of an other Daughter 
of Humility, whoſe Name was Obedience. 
He no ſooner approach'd her, but ob- 
ſerving 
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ſerving ſome thing more than ordi- 
nary of Diſtinction and Authority in 
her Preſence, paid her a moſt pro- 
found Reſpect, and defir'd the Honour 
of kiſſing her. Hand; but ſhe told him 
the Danghters of Humility were not 
fond of external Honour, and there- 
fore deſir'd him to fit. Defederius o- 
bey'd, and letting her know that he 
came for Inſtruction, he begg'd the 
Favour of being inform'd of her Man- 
ner of Life. Obedience without Scruple 
granted his Requeſt, and thus began, 
My Mother well knowing the Dan- 
ger to which Diſe bedience expoſes us, 
match'd me early in ſpiritual . Matri- per 
mony, with that valiant and illuſtri- 7 
ous Hero called * No Neglect of Duty, Wl ” 

who never fails in the Execution of u 
his Office, and to his Courage and | fea 
Conduct I owe the happy and holy ur 


| — — — pat 
* No Neglect of Duty. The Text is Nihil N. 
exequendum omittere, which not being capa- C00 
ble of being render'd in one Word (as many 
others before and after this) I chooſe to let it 
99 in a verbal.Tranilation, 


Secu- 
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Security I injoy, free from the Solici- 
tations of that terrible and dangerous 
Monſter call'd, Our own Will, whoſe 
ſole Buſineſs is firſt to inſlave, and 
then devour us. From her malicious 
Approaches my faithful gallant Spouſe 
protects me; and for my. Fondneſs to 
him (which is a grateful Return) I am 
ſhunn'd by others; tho it's moſt cer- 
tain, that without Obedience none can 
juſtly. pretend to the Service of the 
Love of God. As for my. ſelf I am fo 
well appriz'd of the Value of the Love 
of Ged, that whatever my Spouſe di- 
Gates to me relating to him, I readily 
perform, and allow my felf the In- 
joyment of nothing, but what Neceſ- 
ſity ſtrictly requires. Nay, fo cau- 
tious am I in my Deportment, and 
fearful of Danger, that I never ven- 
ture abroad by my ſelf. Pray, Ma- 
dam, reply d Deſiderius, What Com- 


panions have you, beſides your Spouſe? 


My conſtant Attendant, ſaid ſhe, is 
Goodwill, à true and watchful Ser- 
vant; and for my Companions I take 


my Siſter Simplicity, and my Daugh- 
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ters, * Devotion, f Alacrity, * Diligence, 

t Perſeverance and * Innocence; and that 
TY | Ae 


— 


— — _ tt. th. ” W- 


"IF 


* Devotion is that heavenly Grace ot 


Temper, which withdraws our Minds from 


the World, and mounts them towards Hea- 
ven. The ſpecial Exerciſes of which are 
Prayer and Praiſe, both publick and private. 
T Macrity is a Readineſs and Chearfulneſs 
of Mind, by which we ſet about our Duty 
without Murmuring or Relu&ancy. - 

* Diligence taken in a good Senſe is a Vir. 
tue, by which we inceſſantly perſue what we 
have undertaken, according to the Truth of 
Reaſon. Here it is a Duty abſolutely neceſ- 
ſary to Obedience, and is compos'd of twa 
Paris, Watchfulneſs and Induſtry. Watch» 
fulneſs conſiſts in obſerving all'the Dangers 
that threaten our Souls, eſpecially thoſe Sins 
that are moſt likely to aſſault us. 'Induftry 
is the Huſbandry of the Soul, without whi 


it will as little proſper as the Vineyard of 


the — Prov. 24. 30. 31. And the End 
of both thiefe is the increaſing and improving 
its Riches, which are the Graces Gad hath 
diſpens'd to us. pe 49 

t Perſeverance is a holy Reſolution to per- 
faſt in the Performance of our Duty, praying 
conſtantly that God would give us his Grace, 
that we may continue in it to the End. This. 
Grace of Perſeverance was ever of that E- 
ſteem in the Church, that all Divines both 
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my Mother Humility may not ſeem 
wanting in her paternal Care of me, 
ſhe never fails going along with me; 
ſo that with the Aſſiſtance of theſe I 
walk ſecurely, and am at all Times 
ready to do my Duty. 


1 


„ „ 


— 


antient and Modern, have taken Occafion to 


extol it above all Chriſtian Virtues, becauſe. 


without this they ate all inſignificant and loſe 
their Reward: Take as much Faith, Hope 
and Charity upan you as you can, yet if you 
perſevere not there is no- Salvation. And 
St. Paul was of the ſame Mind, when with ſo 
much Confidence he aſſured to himſelf a 
Crown of Life ; not becauſe he had for ſome 


ſmall Time ftood firm, but becauſe he had 
fought the good Fight; not becauſe he had 
well begun, but becauſe he had well endur'd- 


to the End, had well maintain'd and finiſh'd 
his Courſe. - i 8 
* Innocence is that Purity of Mind and Body 


which preſerves us from ill Thoughts and 


Actions. This is very ne expreſs'd 
in a 24: 3. 4. with a glorious Reward at- 
tend ing it. hall aſcend into the Mountain 


of the Lord, &c. Even he that hath innocent 


Hands and a pure Heart. Upon which our 


Saviour founds one of his Beatitudes. Matthew 


5. 8. Bleſſed are the' pure in Heart for they ſhall 
nan ti ns en; 


But 


— —— 
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in what Manner your -holy Mother 


| Thing of others, i it is that they 


to my Neighbour. all the 


118 Defiderius, -o# tbe 
But, ſays Deſiderius, pray inform me 


Humility is ſerviceable or uſeful br ott 
in doing yout Duty? In that, reply'a 
Obedience, ſie hath given us 2 ſized 
Rule, that in all, even the beſt of dur 
Actions. we ſhould think meanly of 
our ſelves, not vainly impute any 
Thing to our owtt Goodneſs, or be 
puffed up with Pride; or whatever 
good may accrue to others: from am 
of our Actions, not to eſteem our ſelves 
good for their ; but hurmbfy to'thank 
Gad for giving us Reaſon, Under- 
ſtanding, Prudence, and other ſpiri- 
tual 3 by which we become If. 
ſtrumentꝗ of doĩnę ee art; ate more: 
ftriaty obliged to Hits för ſych ae 
Fn NN ao + And if we — 


thank and praiſe God for us, 19 71 
ſelfT propoſe nothing thro” the Counſe 
of my w Whole: Life, bus Eubour and. 
Frouble; to my God coarinugt Hb. 
nour, Praiſe and Thankfgivin, hy 30 


do him. For my ſelf 1 Xfire — ] 
becauſe I deſerve nothing ; only th 
0 


* 
* 
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God would be pleas'd to inlarge to me 
ſuch a ſhare of his Love, whereby F 
may dayly improve in good Works, 
and that in the laſt Moments of m 
Life I may find Mercy and Comfort 
from him. Amen. 

Defiderius parted from this Lady with 
as much Satisfaction as from any of. 
the former, and follow'd his Guide to 
the Apartment of the haſt Daughter 
of Hamility named“ Chaſtity, of whoni 
he deſirid to-know her Condition and 
Liſe. J am, ſaid ſhe, the Daughter 
of Humility, who out of her indulgent 
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Chaſtity may very properly be called the: 
arlt Dury — to our Bodies, fince St. Paul 
lets Uneleanneſs as the ſpecial Contrary Sin 
to it, He that cammitteth . Fornication th. 
againſt his. own Body. I. Cor. 6. 18. And to 
advance the Sacrednels. of this Virtue Cha- 
ſtity, the Apoſtle in the ſame Epiſtle, C 
3. Verſe 1. denqunces a heavy judgment a- 
gainſt the Violaters of it. 7 any Man. deſile 
the Temple of God, him will God deſtroy, for the 

emple of God is hoh, which ye ars. So that 
the Sin of Uncleagnets is a kind of Sacrilege, 
in polluting thafe Bodies, which God hath 
cholen for his Temples, + 3 


Care 


120 Deſiderius, or the 


Care hath appointed me two Ser. 
vants who conſtantly attend me: 
The one called * Abſtinence, the o- 

| X ther 
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* Aſtinence is a great Preſervative againſt 
Intemperance; for by the Forbearance of im- 
moderate Eating and Drinking we extinguiſh 
thoſe unlawful Flames and carnal] Deſites 
which aſſault our Minds; but we can no 
Way do this ſo effectually as by Prayer and 
Faſting. . Eating and Drinking are indeed ne- 
oeſſary for the preſerving of Life, Hunger be- 
ing a natural Diſeaſe, which would prove 
deadly if not prevented. This is the firſt End 
drm, and Drinking, therefore as Men uſe 
Nat to ta 
ſo neither ſhould they eat or drink. Not 
that we ate tied to ſuch Sttictneſs that we 
may eat and drink no more than will juſt 
keep us from ſtarving; for that were to 
fruftrate God's Bounty, who hath not only 
provided for the Being, bur the Well-being 
of our Bodies; therefore we may allo eat 
whatſoever for Kind or Quantity moſt tends 
to our Health and Wellfare: But this muſt 
alſo be within the Bounds of Temperance, 
otherwiſe it becomes a Sin. He therefore that 
propoſes to himſelf other Ends of the Uſe of 
God's Creatures, as either the pleaſing of his 
Palate, or the pampering of his Bady, that it 
may better ſerve this Luſt, directly fruſtrates 
thoſe Ends of God; and he that hath thoſe 

| Aims, 


e Phyſick for Pleaſure, but Remedy, 
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Original Pilgrim. 121 
other * Modeſty ;/and to preſerve my 
Mind pure and continent hath mar- 
ried me to a virtuous Perſon call'd 
the Keeper of the Heart, by whom I 
have a Son named the Keeper of the 
Senſes. Deſiderius - deſiring to ſee this 
Child, the Boy was introduc'd, and 
obſerving ſeveral Emblems about him, 
he ask'd the meaning of them. Upon 


as. — 


ä a — 


Aims, not enly acts contrary to Health, but 
to Life it ſelf, as appears by the many Diſ- 
eales and untimely Deaths, which Surfeits 
and Uncleanneſs bring upon Men. | 

* Modeſty is that Defence and Security ot 
Virtue, which deterrs us from baſe Actions. 
It is the conſtant Obſerver of Decency in the 
Courle of Life, and in ſome Senſe may be (aid 
to be the moſt perfect Part of Juſtice; for 
Juſtice in general forbids any Kind of Vio- 
lence towards Man; but Modeſty is ſo par- 
ticular as to allow of no Offence; and there- 
fore is not unaptly call'd the Top and Per- 
fect ion of Juſtice. In ſhort, Madeſty is that 
Guard over all our Souls and their Faculties, 
which keeps them within the Bounds of Vir- 
tue; as the Eye from wandering ; rhe Tongue 
tom vain and idle Words; the Mind from 
immodeſt Thoughts, &c. | 


F which 


122 Deſiderius, or the 


which the Child with an agreeablc 
Readineſs thus addreſs'd himſelf to the 
Stranger. This Bridle, which you 
ſee in my Hand, is to tame a very 
unruly Creature call'd the Tongue; 
who, tho' ſhe be little of Stature, i 
very Strong and capable of doing 
much Miſchief ; but with the Help 
of this Inſtrument we keep her in Sub. 
jection. Theſe Stones are to ſtop two 
dangerous Avenues call'd the Ear, 
thro' which, notwithſtanding the Vi. 
gilance of our Porter, ſometimes our 
malicious Neighbours creep and mo- 
leſt us. At other Times we are forc' 
to make uſe of thoſe Stones to ſtop 
another Avenue call'd the Mouth ; by 
which we prevent the Effuſion or Ut: 
terance of many Indecencies, which 
proceed from a corrupt Heart. At 
this Rate, ſays Deſiderius, People wil 
think you deaf and dumb. We ougit 
to be ſo, reply'd the Boy, for the ſak: 
of the Love of God: For if we negled 
to keep theſe Avenues carefully, not 
only the foreſaid Inconveniencis 
would befal us, but we ſhould — 

a. 
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Danger of loſing thoſe two valuable 
Jewels, Bmocence, and Purity of Heart. 
This Veil, which is called Purity, 
ſerves to cover our Eyes, and defend 
us from Senſuality; which preſents 
it ſelf to us very often in the moſt 
tempting Shapes; and if we were not 
guarded againſt it, would betray us 
* _ greateſt Dangers, even Death 
it felt. 


Defiderius having thus viſited all this 


holy Family was about to take Leave 
of his Guide, and thank her for her 
great Civility, not queſtioning, but 
that he was ſufficiently inſtructed to 
find out the Lowe of God's Palace : But 
before ſhe diſmiſs'd him, ſhe cold him 
there was one Curioſity in their Or- 
chard he had not yet ſeen; and that 
was a Tree, which bore two ſorts of 
Fruit, with which all that came thi- 
ther were chiefly ſuſtain'd. Defiderins 
earneſtly preſs d the ſeeing this Tree, 
which, his Guide conducting him into 
the Garden, ſhew'd him: The Fruit 
{aid ſhe, which you ſee on the lower 
Bows of the Tree, and which looks 

F 2 pale 
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124 Deſiderius, o- the 
pate and diſcolonred, is ealled * Seh. 
 diffidence ; that on the upper Branches 
which looks of a ruddy Colour is cal. 
led | Truſt in God; and without theſe 
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* Celf-difidence, or Diſtruſt in our ſelves is 
that which ſhews us the Weakneſs and Incer- 
tainty of natural Means; which, how pio 
miſing foever, will never ſtand us in Read 
without the divine Concurrence, hut perhaps 
may fail us when we have moſt need of their 
Aſſiſtance. They may ſeem very proper and 
ad vantageous; but if God withhotd his 
Bleſſing they muſt needs prove ineffectual, 
and ſo all our- Expectations from them muſt 
become abortive. Wealth, Power, Strength, 
Courage, Wiſdom and the like, are uncertain 
* when we rely wholy on them, 
as dayly Experience news us. 

+ Tiuft in God is a firm Reliance and De. 
pendance upon him in all Dapgers and Wants, 
both ſpiritual and temporal ; and when by 
a due Preparation we have qualified vur ſelves, 
as far as in us lies, by rejecting albhother De- 
pendance, we ſhall find, that by this truſting 
in God, we ſhall ingage him to provide fo! 


us. Men think themlelves highly concern'd 
not to fail thoſe that depend upon and truſt 
to them; but certainly God doth ſo much 
more. Men of Wealth, in Power and high 
Stat ions promiſe, and we think we are bound 

to 
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all other Food tends to the emacia- 
ting and imparing our ſpiritual 
Strength. Deßderius asking Leave to 
gather ſome, of this. Fruit, the told him 
that he might eat as much as, he 
pleas d of that, which, grew: on the 


lower Branches of the Tree; but ad- 
vis d him to: provide himſelf of that 


whigh: grew on the, Top for. his Jour- 
ney, and which would lerve him til 
he arriv'd at the Love of, God's. Palace. 

Deſiderius having pravided himſelf 
of a ſufficient, Quantity of this Fruit, 
deſir'd his Guide to inſtruct him in the 


ſhorteſt Way to the Love of God. It is 
s | * 


ll 


— _ — — — 
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to believe them; but alas! The wealthy 
Man may grow poor, the mighty may grow 
weak, and both may prove deceitful and 
dye ; but we know God is ſubject neither ta 
Poverty, Weakneſs, Deceit or Death. In vain 
then do we load our ſelves with Care and 
Vexation, when we may ſo ſecurely caſt our 
Burthen upon God. Let this of the Apoſtle 
be our Rule, and we can nat fail in our De- 
pendance and: Truſt in God. Re. careful for 
nothing, but in every Thing by Prayer and Su 

pirat ion with Than giving 2 your Requeſt 
made, known-t0 God: PRil. & 6. | 
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126 Deſiderius, or the 


with infinite Satisfaction and Joy, ſays 
ſhe, that I ſee you thus ſolicitous to 
find out the Love of God: And that 
you may not miſtake your Way, I ad- 
viſe you to take ſome Company with 
you, which may not only direct, but 
ſecure you in your Journey: For you 
have a dangerous Way to paſs, very 
rugged and full of Holes, and much 
infeſted with Thieves and wild Beaſts, 
Take therefore our honeft Porter the 
Fear of God, he is a brave ſtrong old 
Man, and will protect you; and when 
you ſhall find your ſelf out of Danger 
and diſmiſs him, be fure to keep his 
Daughter * Mudeffy with you all your 
Journey. Beſides theſe our Sitter Sin- 
p/icit» ſhall accompany you; but if it 
ſhould fo happen that in your Jour- 
ney you ſhould looſe our Porter the 
Fear of God or our Siſter Simplicity, 


— 


— 


* Modeſty being (as has already been ſaid 
in Page 121.) that Guaid of our Senſes and 
Faculties, which keeps them within the 
Bounds of Virtue, it is abſolutely neceſſary 
to be retain'd thro? the whole Courſe of our 
Peregrination till we arrive at the Love of = 
(for 
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(for you muſt expect to meet with 
Difficulties aud Diſappointments) be 
ſure to keep your firſt Guide to our 
Houſe Good-will, who will always ſet 
you right, and put you in the Way to 
recover them again. I ſhall give you 
but one Caution more, and that is, 
fail not to give your Companions 
their ſhare of the Fruits you carry 
wich you, to refrefh them ; and doube 
not, but ſo long as you intirely de- 
pend on and truſt in God, you will 
want nothing, and never fail of ob- 
taining your deſir'd End. I commit 
you to the divine Protection and wiſh 
you a good Journey. 

Defiderius thus happily accompanied 
and well provided ſet forward, and 
asking Simplicity which Way they 
ſhould take, ſhe told him the moſt di- 
rect and neareſt Path to the Love of 
God's Palace was to go firſt by the 
Seat of * Patience, The Paſſage was 

indeed 


3 a — 
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* Patience is a Submiſſion to the Will of 
God, qui tly yielding to whatever Afflict ions 
i pleales him to lay upon us; and Without 

F 4 this 


128 Deſiderius, er the 


indeed troubleſome and dangerous, 
and ſo beſet with Difficulties, that 
Defiderius could not forbear complain- 
ing. Upon which Simplicity told him, 
that the more dangerous and painful 
his Paſſage was, the better he would 
relliſh the Pleaſures of his Journey's 
End. Por, continu'd ſhe, the divine 
Goodneſs hath ſo order'd it, that the 
Milecies and Sorrows of this Life might 


make us fond of the Lowe of God, who- 


will vaſtiy overpay all our Sufferings 
here, by rewarding us with a bleſſed 
linmortality -hereafter. And in this 
common- Reaſon and dayly Practice 
inſtruct us, that Things of great Va- 
lue are not to be purchas'd with a 
ſmall Matter. Go on chearfully, then, 
and be aſſur'd, that when you ſhall 
injoy the Comforts, which only the 
Love of God can give, you will value 


them the more for the Pains you have 


— i. _ — — 
. | 


this Virtue it is impoſſible for us to pals the 
Stage of this Life, which is beſer wirn fo 
thany Toils and Dittoulties;, to, arrive at the 
hope of Gods. 


taken 
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taken ta obtain them. _ if — 
Journey you ng your Strength - 
gigs co. faib y, be. furs. ta refreſh 
your felf wich: theiBrett call d Fruſt is 
Gad; which will inable you to go 
thro': » And'fao) νονu further Infieu- 


Sion aud Halb, when you find any 
Decay or Wearinefs of Spirit, imitate 


the honeft Ruſtick, who alleviates. the 


Hatigue of his Labour by ſinging,” But, 
ſaid Deſtxerius, how can I be merry 
and ſing inthe of this grave 
old — the Fear of God 4 Nou mi- 
ftake, anſwer'd ſhe, tha Character and 
Nature of this ald Man z fox tho 
he ſæems graue h Reaſom of bis Age, 
yet being neathy relatad to the Lage 


of God, he is naturally chearfut and 


pleafant, and is always provided with 
25 not proceeding from agy Le- 
wry Mind, ben from : 2 . ſpiritual 
0 arfulgeis, which's the ey. od 
tertalning Mirth, ' 

Whilſt this holy Company were on 


their Way, Defiderius had frequent Qc- | 
cation of putting in Practice many of 


choſe excelent Inſtructions, which he 


2 had 
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130 Deſiderius, or the 


had receiv'd from Humility and het 
Daughters; and being aſſiſted through- 
ouc with the Help and Advice of his 
Companions, he with much Trouble 
ſurmounted the Fatigue of the Jour- 
ney. Whenever he ſtumbled or was 
intangled with any Difficulties, Sim- 
Flicity was at Hand to extricate him; 
if thro' Wearineſs he was inclin'd- to 
Sleep, the Fear of God was ready to 
rouſe him, and when he would fit te 
reſt his weary Limbs, his Friend Good 
will never fail'd to raiſe him. Some- 
times the Tediouſneſs and. Hazard of 
the Journey made him begin to: waver, 
and he had Thoughts of returning ; 
but then his Companions advis d him 
to refreſh himſelf with the Fruits call'd 
Truſt in God, which ſoon reviv'd him, 
and gave him new Life. If as they 
travell'd in the Night he: happen'd to 
ſtraggle from the Company, as ſoon 
as Day appear'd Good will found: him 
out and recover d him. At laſt after 
many Difficulties and Dangers they 
came to a pleaſant Meadow, in the 
midſt of which ſtood the Royal * 

0 
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of * Charity, the chief Reſidence of 
the Love of God. Deſiderius was over- 
joy d at the Sight of it, and thcught 
the Tediouſneſs of his Journey vaſtly 
recompens d with. ſo pleaſant a Pro- 
ſpect; and having gratified his Eyes. 
with a View of the Place, he drew: 


—_— 


* 


* Charity is very properly here called the 
Habitat ion of the Love of God, for it is the 
moſt capacious and extenſive of all Chriſtian: 
Virtues. It is the great Goſpel- duty fo often 
injoyn'd us by Chriſt, inſomuch that he calls 
it the New Commandment. John 13. 34. and: 
which he rep: ats twice in one Chapter. John: 
15. 12. 17. By. which we ſee the high Impoi- 
tance of this Duty, being moſt ftrictly requir= 
ed of all that profeſs Chriſt. I will not in fo- 
little ſpace pretend to ſhew its Extenſivene s,. 
but in hone it may be thus defin'd : Cha: 21 
in Reſpe& of the Affections and Actions is. 
that. ſincere Kindneſs, which. diſpoles- us to. 
Wiſh and do all Goud to others in all their 
2 to their Souls, Bodies, Goods: 
and Credit; and this not only to our Friends: 
and thole that love us, but to our. Enemies. 
And indeed it was what our. bleſſed Lord: nas 
given as the Badge and Livery of his Dilci- 
ples, By this ſhall all Men know: that ye are my 
Diſciples, if ye haus Love: one 10 anoil ere. 
John 13. 35, | 
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Entrance here 


132 Deſiderius, or the 

near to it with his Companions, ani 
ſeeing no Perſon: appear'd, he calf'd 
and knock d at the Gate with much 
Iportunity, but no Body anfwer'd. 
Upon which. Simplicity totd him he 
took the wrong Methock; and that 
unleſs he made Uſe of the two Knock- 


ers, Sig bing and Bewailing, he would 


File no Admittance. Deſiderius rea- 
ily obey' d; and after ſome Time 


went in this holy Exerciſe, the Lowe 
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lay appearing, but only to try yout 
Natience: Upon which f muft caution 
you not to value your ſelf, or expect 
| upon that Account ; 
for tho' you. have gone thro' many 
Difficulties in your Paſſage hither, 
and waited long for Admittance, you 
muſt not imagine it as a due to your 
Merit. Far be it from me, reply d 
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th Sighing, Kc. That is a. lamenting of cut 


own Hnworthineſs, which keeps us from 


Charity and the Love of God, 
Des 
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Deſiderius, to entertain fach preſump- 
tuous Thoughts; for tho' J have paſsd 
thro many Dangers and undergone 
great Hardſhips in my Way hither, 
yet I claim no Entrance here by any 
perfonal Merir of my own, but by 
your Compaſſion and Goodnefs. What 
is your Buſineſs here, ſaid the Love of 
God? I came anſwer'd Deſiderius, from 
Humility's Seat with this holy Compa- 
ny you ſee, taking my: Way directly 
by that of Patience, in Queſt of the 
Love of God, But what Credentials 
do you bring, faid he, that. we may 
know you come from Hamility? I have 
two Certificates, reply'd De/iderius, one 
ſign d by * Self knowledge, the other 
by the + Knowledge of God. I approve 


—— —— 
* Self knowledge is that by which we come 
to a Senſe of our own Meanneſs and Unwor- 
thineſs, attributing all that is good to God, 
from whom it muft proceed, and to bur ſelves, 
who are but Duſt and Aſhes, all the Vileneſs 
due to the Dregs of Humane Nature. ry 
1 Knowledge 4 — To acknowledge him to 
be God, is to helięeva him to be all infinite, 
glorious Spirit, that was from everlaſting, 


without 
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your Credentials, anſwer'd he, but 
do you think them a ſufficient War- 
rant for your Admiſſion here? No, 
reply d our Traveller; for, as I ſaid 
before, I leave that. wholy to your 
Goodneſs :. Nor am I certain, whether 
my Credentials are in Form or not. 


— 


without Beginning, and ſhall be everlaſting. 
without End: That he is our Creator, Re- 
deemer; Sanctifier, Father, Son and Holy 
Ghoſt, one God, bleſſed for ever. That he 
is. ſubje& to no Alteration, but is unchange- 
able: That he is no bodily Subſtance, ſuch. 
as our Eyes may behold, but Spiritual and 
Inviſible, whom no Man. bath ſeen or can ſee, 
1 Tim. 6. 16. That he is infinitely. great and, 
excellent, beyond all that we can conceive 
or imagine: That he hath receiv'd his Being 
from none; and gives Being to all Things 
This we are to believe in Regard of his El- 
fence, but he is ſet forch to us in Scripture by: 
ſeveral Excellencies; as that he is of infinite 
Goodneſs, Mercy, Truth, Juſtice,. Wiſdom, 
Power, panty, Sr. that. he governs all 
Things by his Providence; that he knows 
all Things, and is preſent in all Places : All. 
theſe divine Exceilencies we muſt: firmly be- 
lieve to be in God; and that in the greateſt 


— * and we muft perform to him all 


e ſeveral Parts of Duty which belong 
from a Creature to his God. | 
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But of this T am ſure, that I made a 
conſiderable Stay with Humility, where 
I injoy'd a happy Converſation with 
her and her holy Family ſo long, as 
to be perfectly acquainted. with them 
and their Condition. They furniſh'd 
me with good Inſtructions for my 
Journey; but whether 1 have well di- 
geſted them, or made a right Uſe of 
them, I muſt confeſs I am at a Loſs, 
For in my Way hither I often fell, and 
was ſometimes fo intangled in Diffi- 
culties, that without the Help of my 
holy Companions I muſt have been 
loſt, And notwithſtanding I have 
ſurmounted. many Toils and Fatigues, 
I find I ſtill labour under many dan- 
gerous Indiſpoſitions; but eſpecially. 
my own natural Meaneſs and hu- 
mane. Imperfeaion ; of which, I am 
inform d, none can fo ſpeedily cure 
me as the Love of God, for he is ſaid 
to be a moſt excellent Phy ſician, that 
can at firſt Sight diſcover the mißt ſe- 
cret Vices and Defects that lurk in our 
Hearts, and with a Fouch of his Hand 
remove them. But for what Reaſon, 
Gays the. Love of God, are you fo ſoli- 
Citous. 
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Deſiderius, I find none but the Whol 

and Sound are admitted here. Well 
then, fays the Love of Go, who had 
hitherto congeaFd himſelf; ſince you 
have ſo generous à Confidenee in me, 
FE will not fail to ferve you : But you 


muſt wait till I ſend a Youth called 


the“ Love of our Neighbour to you, 
without whoſe Acquaintance and In- 
ſtruction no Body is admitted to ſpeak 
with the Love of God within Doors. 

Deſiderius with his uſual Patience 
waited the Coming of this holy Ma- 
ſter of Divine Ceremonies; who no 
fooner appear d, but our poor Tra- 
veller was fo affected with oy, tha 
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* Love of our Neighbour, The Love Gid 


— 4 ©. „ . 7” EI * 


may not 1 — Here be called tha arent 


of the Love of our. Neigheur; fen he, that 
truly do ves God, will of Cour lay ho 
ur 


ur. This Love of our Nei 
nds of Charity, and of Neg. 


tive and Poſitive Juſtice. As for Charity (See 
Page 131) As for Negative Juſtice, it is to 
do no, Wrong or Injury to any. Politive Ju- 
Kice is to do. Right to all ; thar is, to yield 
them whatever appestains or is due to them. 

he 
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he could not forbear expreſſing it in 
Tears. The Youth ask'd the Cauſe 
of his Sorrow in a Place where all 
were chearful? Deſiderius told him 
they were Tears: of Joy; and being 
ask'd his Bufineſs, he ſaid he wanted: 
to ſpeak with the Love of God. The 
Youth told him he was: his: Servant: 
But, continued he, if you have any 
real Buſineſs with the Love of God you 
muſt firſt be acquainted with me; for 
he is amoſt tender Maſter, and ſo kind 
to me, that whoſoever loves not * me, 
muſt not pretend to approach him. 
Upon this Deſiderius earneſtly preſs d 
to be admitted into the Number of his 
Friends, and to know the Condition. 
To which the Youth reply'd, The firſt 
of theſe is Humility of Thrught, the ſe- 
cond Humility of Speech, and the third 


* Me. So. neceſſary: a Qualification is the 
Love of our Neighbour towards the attaining 
the Love of God; that there is no Poſſibility ot 
arriving at the one without the other: For 
how can he be ſaid to love God whom he 
hath not ſeen, who-dbth' not love his Neigh- 
bour, whom he hath ſeen ? 


Humi- 
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Humility of Action. To make your felf 
Maſter of the firſt, you muſt arm your 
ſelf with holy Reſolution, the Spouſe of 
Humility and Self-contempt ; to the Ad- 
vancement of which, a good Opinion 
and Eſteem of your Neighbour will 
not a little contribute. The ſecond 
Qualification call'd Humility of Speech 
conſiſts of Humility, Courteſy and Affa- 
bility, juſtly modified with * Slowneſs 
and Sparingneſs of Words. The third, 
Viz. Humility of Action is a Compoſition 
of Chearfulneſs, Love and Diligence, 
variouſly applied as Occafion offers. 
Theſe are the Virtues, that muſt qua- 
lify you for my Friendfhip, and when: 
you are once Maſter of them you will 
foon be admitted to the Converſation 
of the Love of God. 


— —— _ 


* Slowneſs, &c. As Pertneſs and Forward- 
neſs in Converſation argue a great Levity 
and vain Affectation; ſo Sparingneſs and 
Slowneſs of Speech ſhew Modeſty and Self- 
contempt ; which duly practis'd would take 
off much from that Self-coneeit, which too 
many entertain of their own Abilities, 


Deſide: 
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Deſiderius having ſpent ſome Time 
in the Company of the Love of our 
Neighbour, and by conſtant Practice 
made himſelf familiar with the Quali- 
fications, claim'd his Promiſe of intro- 
ducing him to the Love of God. The 
Youth readily conſented, and, deſi- 
ring him to wait a little, withdrew, 
Deſilerins being now alone had Time 
to ruminate on the Greatneſs of the 
Favour he had ask'd. and his own Un- 
worthineſs to receive it ; and to con- 
demn himſelf, who was ſo vile and 
mean a Wretch, for preſuming to con- 
verſe with fo great and illuſtrious a 
Perſon. Whilſt he labour'd under thefe 
Anxieties he ſaw One coming towards 
him, who preſently ask'd, with whom 
he wanted to ſpeak ? To which he 
anſwer'd, With the Love of God. I am 
he, reply'd the Perſon : At which our 
Traveller fell down at his Feet, deſti- 
tute of Strength and Speech. The 
Love of God with an ingaging Tender- 
nels rais'd him, which ſo affected De- 
ſaderiut, that he burſt into Tears, ad- 
miring the great Goodneſs and Con- 
deſcenſion of the Love of God, in taking 
Notice 
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Notice of ſo poor a Creature as he was. 
This Behaviour of Defderius drew con- 
doling Tears from the Love of God. 
Eyes, who deſired the Stranger to for- 
bear weeping ;' for he could not with- 
out great Emotion and Concern: ſee a 
Perſon in Tears, who had taken ſo 

much Pains. to viſit him. 
Deſiderius having ſomewhat compos d 
himſelf, the Lowe f God ask d him, by 
whoſe Directions he found him out, 
To which he anſwer' d, that he receiv'd 
his Inſtructions from an antient Shep- 
herd, whom he met in his Travels. 
But what, ſaid he, is your Buſineſs? 
No ſecular Advantage, reply'd the 
other, but the deſire of coming to the 
Knowledge of the Love of God, which 
is the only true Felicity on Earth, and 
which is not to be obtain d but by you, 
The Love of God was mightily pleas'd 
with the religious Deſire of his new 
Servant, and which he ſaw each Mo- 
ment improve and advance, eſpecially 
when he told him, It was no Wonder, 
that he was ſo hard to be met with, 
ſince he was of divine Extraction, and 
Som of the Lord of the Vnixerſe. There 
is 
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is a Myftery-in:thac, reply'd the Love 
of God, and greater than you are a- 
ware of: For there are * ſome, who 
think they have not found or known 
me, tho Jam very near them, and 
ſometimes wholly poſſeſs them. And 
there ate f'others, who 'vainly flatter 
themſelves, that they have found me, 
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Some, &c. 'Theſeimay be not unlike the 


Publican in the Gofpel, whoſe Humility-ren- 
ders all their Acts; acceptable. to God: For 
there are two. hipgs which make our Prayers 
and all publiek Acts eſpecially of no Effect, 
and they are Confidence of our Righteouſneſs, 
and Contempt of others; but an humble Heart 
is contrary: to both thele. | 

+ . Others, &e. Altho? we confeſs that what- 
ſoever we have, we have it of God; yet are 
we deſpis'd of God, as proud and arrogant, 
if we put never ſo little Truſt in our own 
Works before God. Theſe are thoſe who 
think they love God, and have arriv'd to the 
Perfection of it, becauſe they are fond of 
themſelves; but the meek, the humble, the 
ſelf deſigning Man, who thinking the worſt 
of himlelf, will not ſuppoſe the Love of God 
near, becaule he doth not deſerve him, injoys 
more of it, than the vain-glorious ſelf- con- 
ceited Phariſee. 
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when at the ſame Time they know 
nothing of me. 
Here Deſiderius begg'd to know his 
Condition and Office, that he might 
be ſatisfied whether he was near him 
or not. My Duty and Buſineſs, ſaid 
he, is to love God; to do which I 
have the greateſt Obligation, for I am 
nearly related to the * Knowledge of 
God. But, pray, reply'd Deſiderius, how if 
do you love God? I love him, an- I ha 
ſwered he, with the moſt pure and re- I 
find Deſire; my Soul and all my Fa. ¶ ſu 
culties are wholly taken up with the m 
divine Rapture and Contemplation of F: 
his Goodneſs: I leave no Difficulty ne 
unattempted to gain the Knowledge |} th 
of him, and for it think my ſelf in he 
Duty bound to praiſe him always, 8 
in 

W 
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that others mov d by my Example may 
do ſo too. How vaitly do you efteem 
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* Knowledgeof God, This is very appoſitely by 
called a Relation to the Love of God; for the m 
Love of God being an Act of Love rais'd by a hi 
clear Apprehenſion of his Excellency and 
Goodneſs, it is plain we can not be truly ſaid 
to love God, till we know him. 1 ＋ 

the 
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the Favour of an earthly Potentate ? 
And is not eternal Happineſs, the Gift 
of an immortal King infinitely more 
preferable? Let this without the Love 
of God is not to be obtain'd ; and who 
deſerves the Injoyment of what he ne- 
ver ſincerely lovd 2 It is my great 
Care and Concern to do nothing that 
may diſpleaſe or affront my God ; but 
if thro' the Frailty of my Nature L 
happen in any Thing to offend him, 
I immediately deprecate his Diſplea- 
ſure by asking Pardon and amending 
my Life; by which JI am receiv'd into 
Favour again. and ſince the Great- 
neſs and Goodneſs of God is ſuch, I 
think it not only my Duty to do what 
he has commanded, but what even 
the loweſt and meaneſt of our Family 
ſhall in his Name injoin me. Then 
in all my Addreſſes I approach him 
with the moſt profound Reverence, 
Devotion, Joy, Humility and Love ; 
by the Help of which I know how 
much I love him, and whether I obey 
him as I ought, I know I offer him 
the moſt acceptable Service ; for how 
can I expect my Services to be * 

u 
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ful to him, or that I ſhould be lovd 


by him, if I do not perform what he 
commands me? 

In this Diſpoſition of Love Ireſolv'd 
to do.my Duty ; to which when I had 
once oblig'd my felf, I thought ir till 
more -neceſlary, making God's Word 
the Rule of my Thoughts and Actions; 
the Ignorance of which hath cauſed 
too many to offend; tho they, who 
know it and neglect it, have much 
more to anſwer for; the former of- 
fending thro' Ignorance, the later a- 
gainſt the Light of Knowledge, which 
is ſinning for the fake of Sin. The Ob- 
tligations under which Thave laid my 
"elf I indeavour to obſerve. with my 
;utmoſt 'Faithfulneſs and Care; eſpe- 
cially thoſe of * Obedience, Chaſtity and 
. | Poverty 


— — 
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* . Obedience, Chaſtity and Poverty, are three 
grand Helps in the Conduct of Lite, and Per- 
luit of the Love of God: For by Obedience we 
reſign our ſelves wholly up to the Will and 

Dire&ions of God. By Chaſtity we deny our 
ſelves all carna} Pleaſures, which are too apt 
to ingage and detirpate our Minds, when 
they thould be better imploy'd: And by Pro- 

| teſſion 
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Poverty. Theſe are my conſtant Com- 


panions, by whoſe Help I am inabled 
to do my Duty in other Reſpects; and 
therefore I have a more ſtrict Regard 
to them, leaſt I ſhould in any Thing 
offend : To prevent which I thus in- 
terrogate my ſelf every Morning: 
Conſider; O my Soul, how thou ob- 
ſerveſt theſe three Virtues of Obedience, 
Chaſtity and Poverty, and that thou of- 
fend not in Deed, Word or Thought. 
Likewiſe at Night I call my ſelf to a 
ſtrict Account, and ſcrutinize into the 
moſt ſecret Receſſes of my Soul, to 
try whether I have been deficient in 
any Part of my Duty. | 
But for my further Aſſiſtance in the 
Performance of my Duty, I ſtrictly 
practiſe theſe three ſpiritual Exerciſes ; 
VIZ. To all Nothing ; To deſire Nothing; 
To think of Nothing. The firſt of theſe 
inſtructs me in Obedience; for by asking 
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feſſion of Poverty we are fecure from thoſe 
Goc Riches and worldly Eares, which 
would take our Minds off from that real 
Wealth of Heaven which is imperiſhable by 
Time or Accidents, | | 
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Nothing 1 caſt my feld'inticely upon 
Pravidence, uhich renders. me mote 
dear tomy Gad, whoformy Trufling 
im him is as ready as able toſupply my 
Wants ; and by this holy: Dependunce, 
and taking no Care or Thought for the 
Fhings of this Wotld, I am more at 
Leiſure to comtempfate che divine 
Goodneß, and exerciſe my felf in ſpi- 
ritual Affairs: For frould I give Way 
to my unruly M to ask, it mighe be- 
tray me into a dangerous Curi 
which may prove a Snare and Temp. 
tation to me, for under the Pretence 
of Neceflity there lat many. Sins, 
eſpecially in thofe Things wich re- 
late to: the Support of the mn as 
Food, Raiment, . 
Deſiderins had . the Tove y Gul 
with great Attention and Patience hi- 
therto, but now uot rightly appre- 
hending him, he thus! kaftily inter- 
rupted. Muſt we not ask under the 
ſevere Preſſures of Neceflity ? Yes, 
reply d he, weich: great Mildnefs, you 
may and ought, but with humble Re- 
fignation to the Will of God, and nat 
by the Impulſe of your own Will, 
But 
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But how, anfwer'd he, ſhall F know 
the Difference? Thus, fays the Lowe 
of God ; you are under no Neceſſity 
of asking, when you can bear the 
Want of what you would have wich- 
out any Petriment of Body or Mind. 
But, if yon can not without great Da- 
mage of Health or otherwife be with- 
out it, it would be Sin not to ask it. 
Again, if you are convinc'd you can 
ſuſtain Life without the Thing you 
would ask, tho' under ſome Incon- 
veniencies. and Trouble, you ought 
to decline it; nay, tho the Thing 
you deſire may be, or feem fomewhar 
neceſlary, it is an eminent Pitch of 
SE Victuie to deny your ſelf” the Injoy- 
ment of it, tho otherwife you ge 
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4 lawfully and withoor Offence ask it, 
And ehis Se dental for the ſake of the 
Love of God is a great and indearing 
- | Recommendation to divine Provi- 
e dence. ' But if the Thing, you would 
„ask, be of ſuch a Nature, that you can 
eaſily be without it, then if you ask 
it you may be affur'd it is the Act of 
your. own Will, tho' it be colour d 
over with the fpecious Pretenee of a 
DE. WI EE 
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holy Deſire and ſeeming Neceſſity: 
And in this Caſe you will find, that 
Sin does not always ſhew it ſelf open- 
ly, but more often lurks under the 
Mask of Piety and Neceflity, This 
is the Way to diſcover whether the 
Thing you ask proceeds from your 
own Will or Neceſſity: And leaſt any 
one ſhould be deceiv'd by his own 
Judgment or the Appearance of the 
Thing, let him ſtrictly inquire into, 
and try the Strength of his own Vir- 
tue; and wherein he ſhall find him- 
{elf deficient; let him conſult the holy 
Scriptures, . and take the Advice of 
wiſe and godly Men. 

Having ſuccinctly explain'd the firſt 
ſpiritual Exerciſe, viz. of Asking No- 
thing, I now proceed to the other two, 
of Deſiring Not bing and Thinking of No- 


thing.. - - 
That of Asking Nothing neceſſarily 
roceeds from that of Deſiring Nothing; 
* it is moſt certain, that we can not 
be ſuppos d to ask what we did not 
firſt deſire. And therefore the Cauſe 
of deſiting being remov'd, the Act of 
Asking, which is the Effect, ceaſes of 
3 | Courſe, 
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Courſe. And herein the great Necef- 


ſity of this holy Exerciſe of deſiring 


Nothing appears; for by it Chaſtity is 
ſupported, whoſe Duty is to deſire no- 


thing worldly or carnal; and this is 


maintain'd by the third ſpiritual Ex- 
erciſe, that of Thinking Nothing ; for 
from Thoughts good or bad proceed 


Deſires, and from them Demands. 
Now, that you may not miſtake. me, 


by Thinking Nothing, I mean Thinking 
Nothing ill ; for no Man can naturally 
be ſuppos'd to think Nothing. But 


the Nature of the Thought I mean 


here is ſuch as is reſolute and fix'd 
with the Conſent of Reaſon, and our 
Will reſign'd to the Will of God. 
The greateſt Danger of deviating 
from theſe ſpiricual Exerciſes gene- 
rally proceeds from a Neglect of guard- 
ing the Senſes, eſpecially the Eye; 
which is too oft a fatal Inlet of unchaſt 


Thoughts, and from thence of impure 


Deſires into the Soul; which Danger 
is by Care prevented. 


Theſe three ſpiritual Exerciſes thus 


religiouſly perſorm'd preſerve my Mind 
from all worldly Pollution, and the per- 
(3 2 nicious 
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nicious Effects of my own Will; purge 
my Heart from all Impurity; extin- 
guiſh ſordid Se love, and intirely u- 
nite me to my Lord and Maſter. And 
to ſtrengthen me the more, I con- 
ſtantly practiſe all other holy Exer- 
ciſes, as well thoſe which relate to 
Humility, as thoſe that belong to o- 
ther Virtues ; which carry this Rewaid 
with them, that they procure to my 
Soul an intire Quiet, and prepare it 
for heavenly Entertainments. 

But beſides the former Duties which 
are requiſite to qualify us for the Love 
of God, (for the more we are indu'd 
with Purity of Mind, the mcre clear- 
Iy we behold and know him) I take 
to my Aſfiſtance two other Duties, 
called the Fear and Reverence ef God. 
Theſe I acquire by conſidering with 
my ſelf, who the Lord is, and who 1 
am. I contemplate him as the moſt 
ſacred and divine Majeſty of Heaven 
and Earth; only worthy to be fear d 
and reverenc'd of all his Creatures. I 
conſider the bleſſed Condition of his 
holy Attendants, the miniſtring Spi- 
Tits, Which execute his Will, 1 
ore 
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fore whom they in Raptures of Praiſe 


and Adoration fall oa their Faces. I 


think of bim as the Searcher of Hearts, 
the Lord of Liſe and Death, and in 


whoſe. Hands are all the Powers of 
etemal Happineſs and Milery. And 


when 1 have thus ruminated on his 
Greatneſs and (Goodnels, I find my 


lelf fotnet mes! ſo affected with Fear, 


that i amoreafly to expire, eſpecially 
when 1-eonfider lüs Greatneſs and my 


own Unwopnthinels, But then again 


I am comforted wich the Thought of 


his itemdet Gad neis de meg who, not- 


withſtanding: my Vilens6 and Ingra- 
titude, fo graciouſiy condeſcends to 
permit me to approach him, to addrefs 


my elf family to him, and to ſeed 


on him. Sometimes, being couched 
with a more than uſual Senſe af my 


own Inworthineſs, I thus expoſtulate | 


with him. Wikenefore, O my Lord, 
ſhoule'ſt chen adant ſuch Vile 
we | 2 | \ | Wretches 
ile, Sc. This ſhews how great an Ho- 
nour it 1s for us poor Worms of the Earth to 
be allow'd to ſpeak ſo freely to the Majeſt 


G 4 of 


— — 2 I 4 —ͤ — — —— — 
— = -. . ——— — 
* nh >a , 


—— 

— —ä4ä6— 
— 

* 


5: > | 
| 
* 
ot! 14 
1 7 
i 2 
1 is] 
= * 
l 
1 + 
| 
0 


152 Defiderius, or the 
Wretches to appear before thee ? Does 
it become the Royal Majeſty of the 
Univerfe to be attended by Duft and 
Aſhes 2 In Anſwer to-this, his Exceſs 
of Goodneſs melts me into Fears, and 
he forbids me to inquire further, ſay- 
ing, This is no Part of Duty requir'd 
of you, nor are you of your ſelf able 
to ſet about it. Why I have call'd you 
to be my Servant is beſt known tomy 
ſelf. Do you take Care diligently to 
diſcharge your Duty, and be ſolici- 
tous about nothing elſe. 3 
Being thus prepar'd with Humility, 
Fear and Reverence, pray, ſays Deſi 


LY — — — 


, * 


of Heaven. If an earthly Prince ſhould but 
vouchſafe to let one of his meaneſt Subjects 
talk familiarly with him, it would be louk'd 
upon as a great Honour; that Man, how de- 
ſpicable ſoever he was before, would then be 
the Envy of all his Neighbours; andi no 
doubt but he would gladly imbrace all Op- 

ortunities of receiving ſo great an Honour. 
| Pur alas! This 1s nothing to the Honour is 
offered us, who are allowed, nay invited tp 
ſpeak to, and converſe with the King of 
Kings; and therefore how forward ſhould 
we in all Reaſon be to it, 1-0 
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derius, in what manner do yeu addreſs 


your ſelf to him? I pay my Duty in 
Prayer, ſays he, not grudgingly or 
unwillingly, but with Attention, Di- 
ligence, Devotion, Chearfulneſs and 
Good- will; and when I apply to him 


ſor any particular Favour or Bleſſing, 


(as I frequently muſt, becauſe I am 


always in Want) I begin with Praiſe 


and Thankſgiving, which is moſt ac- 
ceptable to him ; for in praiſing him 
{ commemorate all his wondrous 
Works ; in which I not only pleaſe 
him, but greatly delight my ſelf, with 
the ſame Pleaſure, extolling his Pow- 


cr, Wiſdom and other * Attributes, 


— 


* Attributes. There is nothing more ad- 
vances the Praiſe of God, and the Realon for 
lo doing, than commemorating and extolling 
the Attributes of God; for the ineifable 


Greatneſs of his Power, Goodnels, Mercy, 


Truth, Juſtice, Wildom, & c. of which none 
but God himſelf can be {aid to be Maſter, 


muſt ſtrike a moſt awful Reverence upon our 


Minds. And when we conſider him thus infl- 
nitely Great and Good, and acknuwledge him 
ſuch ; we ſhall with Pleaſure perform to him 
all thole Duties which belong from a Crea- 


ture to his God. 
G 5 Then 
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Then T repeat the particular Mercies 
which he hath beftow'd on his Servants, 
THI praiſmg gniſying his holy 


and ma 
Name for chem. Nor do I only praiſe 
him for his Mercies do tis Servants, 
but his immenſe Love and Goodneſs 
to his Enemies, whom he graciouſly 
courts by the daily Bleſkings he heaps 
on them, to return andreooncilethem- 
ſelves to him. But, ſays De ſiderius, 
why do yon fo much affect this Duty 
of * Praiſe? Becauſe replies the Lowe 
of God, the more I'megniiy and extol 
tim, the more I debaſe my elf; which 
Act of Hamiticy4s wonderfully accep- 
table to him ; for whilft we admire 
and adore his Greatneſs, Excellency, 
Goodneſs, & c. we can not forget our 
own Meanneſs and wretched Condi- 
tion, of which we can not be more 
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* Praiſe is a Part of Prayer, whereby we 
thank and bleſs God for all his Mercies Spi- 
ritual and T-mporal, either to our own Per- 
ſons, and hole that immediately belong to us, 
or to the Chu ch and Nation whereof we are 
Members, or yet more general to all Mank ind, 
as well Enemies as Friends. 
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euern comparing it with that 
REI ny Gent 15 50 | 

our of a onſide- 
1 1 5 tence, and Excel- 
2 75 my elf Ky his Service, 
Oy ceſalyd,. that nothing in this 
Warlg, of ever 10 great Moment, 
!ball, DLEVail with me jo offend him; 
I. ꝓray to. him for Strength to inable 
me 40 82 2 50 in N g for For- 
20 4 ran ſercflions, and 


to. aſſiſt S rt Grace to think of 
and love wothing but himſelf. And 


boge he bas bes pleasd to admit me 


io the Hongur, of his Service and Fa- 


miliaf iy th [ray I byumbly beg che 


Help Ne retraining Grace, to keep 


me: from ſcandalizing him by any 
wicked Action. Aſterwards I pray for 


allthoſe, to whom 1 have any tempo- 


ral- ar Ipicitnal Obligation; and not 


only for cus Family, bur all Mankind; 
that Gad would be merciful to them, 
and incline their Hearts to know, 
love and praiſe him. And all this I 


offer, to him with a true and unfeigned 


SPE egnty and Purity of Heart. 
Bab, days Halde, e POW do yon ac- 


quire 


156%  Defiderivs, or the 
quire this Sincerity and Purity ef 
Heart? I indeavour it, replies he, 
with all my Might, by keeping a 
ſtrict Guard over my Faculties, watch- 
ing my. Thoughts, Words and Actions, 
reſtraining. my Senſes, and cloſely re- 
taining. Simplicity ; by the Help of 
which I candidly and charitably inter- 
pret. all E fee. and hear for the beſt. 
And that I may be ſecure from all Fear 
and Danger, I give up my ſelf wholly 
to my. Lord and Maſter, and propoſe 
him the Centre of all my Joy, Com- 
fort and Pleaſure. And for this Cauſe 
L have reſolv'd to wean my ſelf from 
the World, and be wholly at Leiſure 
ro him, and never go from him, but 
when he commands me. But, ſays 
Deſiderius, is Reading of no Uſe ? It 
is very good and neceſſary, anſwer'd 
the Love of Gd; yet not for the ſake 
of making your ſelf learned or skilful, 
but to improve your ſelf in the Know- 
ledge and Love of God. And for this 
there is no need of many Books. What 
[: chiefly regard and deſire is, that [I 
may. transfer the Love of my Soul in- 
tirely to that of God, and — 

* 
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Affections of my Heart, my Reaſon 
and Underſtanding to him. His Love 
is all- ſufficient to me; it is that alone, 
which can teach and inſtruct me in all 
Things, and in the very Act of loving 
him I can difcover more Secrets and 
Myſteries than all the Books in the 
World contain. And when am *pre- 
ſent with him, F learn more Purity of 
Mind, Fear, Devotion, Reverence; 
Compunction, Fortitude and Subdu- 


Aion of the Fleſh, than from Reading: 


And I am certain that God will not fo 
much require an Account of me, how 
much T have ſtudied, and how much 
1 have read; as how much Ihave loved 
him. Not that I condemn: Reading, 
for I think it highly neceſſary for thoſe, 
who are ignorant of the Ways of the 
Lord”: Theſe ought to ſpend much 
Time in reading, that by it they may 


_ — — — nd ” at * — — — 


* Preſent. That is at the Time of Prayer 
and Meditation, when we are ſtrictly and de- 
voutly imployed in addreſſing our ſelves to, or 


thinking of him; for that is the Time, whilſt 


we live here below, that we can properly be 


Laid to be preſent and converſe with God. 
| be 
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be inſtructed in ſpiritual Exerciſes, and 
learn to love and fear God. A Raxſtick 
that is unus d to the Manners of a 
Court, is very unfit to Approach ia 
Royal Preſence, and addreſs a tem- 


poral Pringe. The Cale is the dame 


in Spiritnals, for by reading and other 
holy Exenciſes, we muſt qualify our 
ſclves to approach the divine Gaad- 
nels. When I apply my ſeßf to my 
God, I thiak it highly neceſſary t 
have my Theugbts and all my Facul- 


ties wholly imros upon hi, becauſe 


his all- King Eye ran diſcover the 
left Wantaring or Neg [his 


makes. me approach bim with, the - 


greater Bex erence and Auendon. 


Laſtiy Ipraiſe and thank him for al 
the Nleſungs be hath heſtowed upon 


me, and abe reſt at Mankinp, which 
| che ener rECRERIZE, hat may re- 
tain the Memory of them, and avoid 
the Impuration of Ingratitude-— 
Wirt I have hitberte ſaid of the 
Love of God, implies che Love of him 
10 far as not to effend him, and to 
lep tis Win and Commangments 
Tie 45 vet anoder Lagiee bf gs 

ove 
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Love of God; and that is, to do all 
Things, which 1 know, or Can but 
think are acceptable and pleaſing to 
him, But how, cnies Defpderizes, can 
you tell, that what pou do may pleaſe 
him? There areawo Things, anſwer d 
the Love of God, u hich allure me of 
this ; viz. When I love what he loves, 
aud hade what he hates. As to the 
firſt, I love his Son as the moſt de- 
lig hiful, moſt amiable and moſt dcfi- 
"able Object of my Affection; but 
much more, becauſe he is moſt like 
his Father, to whom -he was all Obe- 
Cucnce, and wham the Father loves 
45 himſelf, becauſe he is more like 
him than any natural Child ever was 
to his own Parent. And that Unity 
and Love which is between the Father 
and che Son is lo great, chat they both 
are but one ; and tho they be iſtingt 
in Perſon, yet they are but one in 
Eſſence. For this Son the Father wich 
his own Hands made a * Garmenr, 
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* Garment. This is an Emblem of the Chti- 


ſtian Prieſthood, which was firſt inſtivuted/by 
th: Father, and the Son the fuſt that execuredir. 
luch 
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ſuch as Shepherds wear ; cloth'd with 
which he went from his Father's 


Court, (tho' notwithſtanding he is al- 
ways preſent with him) and came in- 


to this Wilderneſs to find his ſcatter'd 
Flock ; where he had not long been, 
but he was ſlain by Wolves. This 
God permitted out of his immenſe 


Love to us, that we, who dwell in his 
Houſe and live by his Bounty, might 
be ſenfible of his tender Affection, 
who ſpared not his only and beloved 


Son, but ſuffered him to be ſacrificed 


for us. This melancholick Relation 


touch'd Defiderius fo ſenſibly, that he 
could not forbear Tears: Butthe Love 
of God went on. Altho' God the Fa- 
ther permitted his Son thus to die, yet 
he ſoon rais'd him from the Grave in 
a much more glorious and triumphant 
State, than what he had appear'd in 


before, and ſummoning his Sheep to- 


gether, he lefr them as a Monument 


of his Care; for being receiv'd up in- 


to Glory, where he ſits at his Father's 
right Hand, he continues a conſtant 
Mediator for them. This was the 
greateſt Initance of his Love, — 

| with 
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without which ic would be impoſſible 
for us to ſubſiſt. In grateful Memory 
of which we make him the Centre of 
our Love, and aim at nothing but 
what may pleaſe him. But how, cry'd 
Deſiderius, do you love and pleaſe him? 
By commemorating his moſt holy Life, 
reply'd the Lowe of God, his Agon 
and bloody Sweat; his Croſs and Paſ- 
hon ; his precious Death and Burial ; 
his glorious. Reſurrection and Aſcen- 
fion.; his infinite Love in ſending the 
Holy Ghoſt to comfort us, and by a 
ſtrict Obſervation. of his moſt ſacred 
Inftitutions:L conform my ſelbas far as 
I am able to his moſt holy Will and 
Pleaſure: For God moſt affectionately 
loves them, who ſtudiouſly imitate the 
Example of his bleſſed Son. And for 
this Cauſe it. was that he ſent his Son 
to live amongſt and inſtruct us, who 
before led a Life little differing from 
that of Brutes Him therefore God 
the Father hath propos'd to. us as a 
Mirrour, - by contemplating which we 
arrive at the Knowledge of his Will 
and our own Duty. 

But, continued the Love of God, there 
| 18 


162 Deſiderius, or the 
is another Thing to be obſerv'd and 
that is the Lowe aur Neig hbuur, which 
is a Duty God ſe ſhi&ly ,vequines. of 
us, that whatever we do to him, whe- 
ther good or evil; he looks ic as 
done to himſelf. But pray, ſays Def- 
cleriuu, ho do you leVvẽ him? Equal- 
ly wich my ſelf, anſwer dhe; for in 
the firſt Place I eſt eem him as oy Su- 
penour, and in: all Things agne eable 
to Victue and Religion, I pay him a 
Reſpect accordingly. Than Iamvery 
cautious how I diſoblige or afflist um, 
and make it my Buſmef. to d him all 
the Offices of Love and Friendthip. I 
think no ill of him, bur cbaritahiy e. 
cuſe what I ſee amiſs in him. I never 
haſtily reprove him, but pity and bear 
with his natural Defects and Jaſirmi- 
ties, and condole his Misfortunes and 
Afflictions. I never detratt from or 
flatter him in his Abſenoe, nor albow 
the ſame in others. I pray to God 20 
keep and love him, and to bleſs him 
with all ſpiritual and dempotal Gifts, 
as well as my ſelf. I it pleaſe God te 
difpenſe an extraordinary Portion of 
worldly Blefings, 1rezoyce with him J 
an 
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and when God viſits him with his Di- 
pleaſure, I mourn with him, as if it 
were my. own Caſe, His Proſperity 
is a uſeful Hint to me of my own Un- 
worthineſs; for which Reaſon, I think 
gh. to be ſubſervient to him, be- 
atisfied, that be is mightily be- 
lov'd of God. | 
After the ſame Manner I behave my 
ſelf in thoſe Things which relate to 
our Community, to which I pay a ſa- 
cred Regard, becauſe they tend to the 
Worſhip and Honour of God, and the 
Preſervation of this Family. I take 
particular Care, that nothing be ne- 
glected or omitted in what concerns 
the Obſervation of our Conſtitution 
and Ceremonies of our holy Religion: 
For which tho ſome have too little 
Reſpect, yet I am perſuaded, that un- 
leſs they had been very acceptable te 
God, the Holy Spirit would not have 
promoted the Inſtitution of chem. And 
therefore with moſt profound Reve- 
rence and Humility I obſerve them, as 
tending to the Worſhip and Honour of 
God: And who are ſo much oblig'd 
to ſerve and honour God, as we, whom 


he 


Jou 
iog 
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he hath created in his own Image, and 


to whom he hath given Excellence 


and Pre- eminence over all other Parts 


of the Creation? Temporal Princes 


demand and expect a juſt Deference 
and Service from their Subjects in the 
moſt minute Circumſtance; and ſhall 
not we much more revere and adore 
the King of Kings, eſpecially ſince ke 
allows us free Acceſs, and expects our 
daily Addreſſes? The Neglect of this 
Service is too apparent in the World, 
for there, if at all, he is ſerved with 
ſuch Indifference, that they think the 
moſt negligent ſlovenly Manner good 
enough. But tho' the whole World 


deſert his Service, I will to the laſt per- 


ſevere in my Duty to him. 

But ſtill, continued the Love of God, 
there remains another Thing, by which 
I know when my Actions pleaſe God; 
and that is when J hate thoſe Things, 
which he hates. Now I am fully per- 


ſuaded, that my Lord hath two great 


Enemies, the World and the Fleſh: 
Theſe I hate, and as Rebels to my God 
and King declare War againſt them, 
and reſolve never to have Familiarity 
5 or 
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or Converſation with them, but when 
God ſhall command me; whoſe Pre- 
cepts weigh more with me than my 
own Reſolution. Therefore when God 
leaves it to my Choice, I ſtudiouſly a- 
void all Occaſions of converſing with 
Men. But when he thinks fit to ſend. 
me into the World, I readily obey him, 
and having perform'd his Will I return 
with all the Haſt I can, leaſt by tarry- 
ing too long I ſhould attract ſome 
Contagion, and be captivated and in- 
ſnared with the Frauds of it: For I 
am ſure, that whoever at this Time 
converſes with the World, tho” he be 
no Looſer, is certain to be no Gain- 
2 3 the 2 Reaſon I on _ 

antly upon my Guard againſt the In- 
firmities of my Fleſh, which is no leſs 
dangerous an Enemy to God and my 
Soul, and therefore I hate and abhor 
my own Impurity ; I reſtrain all evil 
Motions [and unlawful Deſires, and 
check all paſſionate Perturbations and 
inordinate Propenſions, which I know 
are odious and ungrateful to my God; 
for the Love of whom I ſometimes ſe- 
clude my ſelf from the Converſation 
even 
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ever of this Family, not appeari 
but when Charity 3 


of Contempr or Pride, or that E 
of oy Commer or F Company 
as T told you before ] look upon 
em as my Superiours) but that E ant 
unworcky ef theirs. For this Reafon 
F fetdom converfe with tem, bur 
* * oblig' or — 
es ſfrange,. faid Defderins, that 
ſhoul# ſhun chte Converſation of ſo 
happy a Society! Yor will not tfnł 
it fo, anfwer'd the Love of God, be 
you confider the State of Refigh 
this Time in the Work: R bur 
on.rhofe. who are calf d Regin in 4 
Monaſtirk Sxate; ttey, that ou reg 
deny the World, and all earthly 
dour, live up to tte Grandeur and 
Luxury of Princes: Their Monaſteries 
are fb thay ftüriy Palirces, and they 
indulge chemſctves in Plenty ant Pex: 
fire ©; Their | Converfitivir is of no- 
thing bur worldly Affairs, and cheir 


Minds are ſeldom at Leiſure ro ſerve 
Gad, ſcarcely in tte Choir, where 
the holy Offices ate perform'd = 

uch 


my Prefence. And this I de, not out 


Ozniginal- Pilgrim. 167 
ſuch -Cootneſs and Indifference, that 
they ſeem in then rather cuſtomary 
Habits, thaw religious Duties. — 
even this poor Servree in them is 
feckly extodted, and they can wh ſeverely 
be fall tobe religious bur inche Name 
and Habie of cher Order: This Neg- 
ligence makes them Strangers to God, 
of whole Love, or any Thin rela- 
ting te him, dey have no Taff ; for 
whiely Canſe th they are kated and de- 
ſpiſed by Rim Ts is the trie Rea- 
fon why Fae Solitude ; for being a- 
who am more at Lefſure to pray to 

and: praiſe God; by which holy Ex- 
ercifes my Soul is (> ĩnffam d with the 
Leve of him, char I the more readi 
ſhake: Hands with the World, and be- 
take my ſelf wholly” to bim, who is 
_ only Foy and Detrghr. | 

che Work Sir, ſays Defiderius, will 
nor the orld be ap * to accuſe you of 
Singularity for hrs Reſervedneſs? I 
value not 1 reply'd' he; for my 
Buſineſs is not to pleaſe Men, eſpe- 
cially ſuch as diſpleaſe God:; and ſo 
long as T occafion no Scandal or Of- 
fence to any, they may think or = 
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of me what they pleaſe. What I do 
is my Duty; and if you deſire my Ac- 
quaintance and Friendſhip, you muſt 
do as I have done. | | 
De ſiderius was mightily. pleas'd with 
the Converſation of the Love of God, 
and having well weigh'd what he had 
ſaid to him, he askd him, whether 
after he had done all this he had any 
Thing to fear? Yes, reply'd he; for 
after I have done.my Duty, I am ve- 
ry careful to guard my elf againſt 
Vain-glory and Self-conceit, which are 
very watchful to betray me. For, if 
theſe once creepin upon my Thoughts, 
and that I grow vain and value my 
ſelf upon what I have done, I am cer- 
tain to be expell'd this Place. But 
from them I ſecure my ſelf by practi- 
ſing thoſe holy Leſſons I receiv'd from 
that pious Matron Humility, and which 
are my conftant Companions. | 
Deſiderius being fully ſatisfied with 
what he had heard, begg'd the. Love of 
God to introduce him into the Houle, 
That I will, ſaid he; and ſince your 
Mind is ſo well form'd, I will conduct 
you to a Friend and Relation of * 
who 
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who in Office and Dignity is Superi- 


our to me. Deſiderius deſiring to know 


his Name, he told him he was calld 


the Deſire of God ; whom they met up- 
on their Entrance into the Houſe : He 


ſeeing a Stranger in Company with 
the Love of God ask'd his Buſineſs. De- 
ſiderius told him he begg'd the Honour 


of being admitted into the Number of 
his Servants. The Deſire of God bein 
very much pleas'd with the Readinefs 


and Affection of Deſiderius, told him, 


that if he had a Mind to live with him 
he muſt be firſt well inſtructed by his 
Brother the Love of God. That Deſide- 
rius told him had been already done, 
and that with the divine Aſſiſtance he 
was reſolv'd to perſue his Directions. 
But, continned he, I am not certain 
whether I am, without all Ambiguity, 


throughly indued with the Love of 


God ; and therefore humbly ſubmit 
that Point to you, for I can affirm no- 
thing of my ſelf. The Deſire of God 
was charm'd with the Humility of De- 


ſiderius, and therefore was eaſily pre- 


vail'd upon to give an Account of 
Himfelf and Quality * Manner. 
As 


_ 4 = ” — - - » 
—_ — SD —— - $2 8 8 * 8 = 
3 * r 


170 Deſiderius, or the 


As Man, ſays he, by a true Knowledge 
of himſelf comes to athro' Contempt 
of himſelf, and by a true Knowledge 
of God arrives at the true Love of God, 
ſo by the great Love of God he attains 
to a greater Deſire of God. Now he 
that would gain me, who am called 
the Deſire of God, muſt deſire nothing 
that reliſnes cf the World: For the 
Deſire of God inſpires ſuch with a 
Generoſity and Excellence of Mind, 
that ſets them above deſiring any Thing 
but the chief and only Good, which 
is God; and when a Man is arriv'd 
to this ſublime Deſire, tho' he be af 
beggarly Extraction 1 prefer him to 
the Condition of Kings. Whoever is 
indu'd with this Deſire, he thinks and 
ſpeaks of nothing but God: God is 
his Treaſure, and there his Heart is 
fix d. It is the true and ſalid Refe- 
ction of the holy Mind, which nothing 
elſe can ſupply. By Virtue of this, 
continued he, I injoy the higheſt Poſt 
of Honour in our Family. It is in my 
Power to admit what Friend J pleaſe; 
I am the Meſſenger of divine Love; 
J approach him the neareſt of = - 
an 


take more of it than his Stomach can 
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ſtand next to him, and am heard of 
him the ſooneſt of any; in fine, it is 
in my Power to diſtribute the Fruit of 
that excellent Tree call d the iin or 
Sight of God. 

Pray, ſays. De/iderins, is this Fruit 


ſweet 2 For when I was at Humility's 


Houſe, they gave me Fruit, which 
was ſo ſharp I could ſcarce ſwallow 
it, This Fruit, ſaid the Deſire of God, 


is indeed ſweet, but it may differ in 


Proportion to the Appetite and Palate 
of the Eater; for to ſome it is ſweet- 
er than to others. Pray, cries Deſide- 
rius, how muſt I taſt or eat this Fruit? 


Very ſparingly, ſays he: For the Vir- 


tue of it is ſuch, that the leſt Morſel 
is ſufficient for the moft voracious 
Stomach. Bur if any one happens to 


digeſt, it will do him much Hurt. 
Wherefore it is neceſſary to eat ſpa- 
ringly of it, till we ſhall eat ic with 
cur Lord in the Place where we ſhall 

be filled with it to all Eternity. 
Upon this Deſiderius was very preſ- 
ſing for the Fruit, and intreated the 
De fire of Gad to give him ſome of it: 
H 2 Who 
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Who told him, that it was of it ſelf 
the,pureſt Thing in the World, and 
therefore was not to be touch'd or 
eaten by any Perſon that was not per- 
fectly clean. I would gladly be clean, 
ſaid Deſiderius, that I might eat of this 
Fruit, but where ſhall 1 get Water? 
Iwill conduct you, ſays he, to a Foun- 
tain that runs Night and Day; the 
Name of it is Holy Religion. Deſiderius 
having according to Direction waſh'd 
himſelf, eat of the Fruit, and was ſo 
refreſh'd with it, that he could not 
forbear expreſſing his Joy in a very 
Temarkable Manner; which the Deſire 
of God obſerving he gave him a Hint, 
that after eating it was their Cuſtom 
to expreſs their Thankfulneſs in ſing- 
ing ; and that no body that was not 
skilful in it was ſuffer'd to inhabit 
there. But how ſhall I learn to ſing, 
ſaid Deſiderius ? We will. go to the 
Choir, reply'd the D:fire of God, where 
you will find thoſe, who will inſtruct 
you in that divine Art. The ficſt of 
our Choriſters is called Benediction, 
who performs a Treble, and bleſſed 
God for his Omnipotence. The ſe- 
1 cond 
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cond is named Honour, who ſings a 
Contratenor, and glorifies God for his 
infinite Wiſdom. The third is Praiſe, 
who ſings a Tenor, and whoſe Bufi- 
neſs it is to extol and magnify the Ex- 
cellence of the divine Goodnels. The. 
Fourth is Thankſgiving, who ſings a 
Baſs, and thanks the great Creator of 
the World for all the Benefits he has- 
beſtowed on it. ] 
The Deſire of God having brought” | 
Deſiderius into this holy Converſation, ; 
ask'd him how he lik'd it, and whether 
he had a Mind to return to the World? 
To which he anſwer'd ; Whither can 
I go to be thus entertain'd ? Or can. 
it be worth while to return after ſo 
much Pains and Diffrculey to get hi- 
ther? No, I ſhall not leave you, un- 
leſs you force me away. We do not 
uſe to treat People fo, ſays he, for in- 
ſtead of thruſting them out againſt 
their Inclinations, we invite them to- 
tarry with us. But to let them know 
that it is not out of any Neceſſity that 
we admit them, we ſometimes ask 
them, whether they have a Mind to 
return. Now ſince you have a Mind 
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to tarry with us, you muſt not expect 
to be idle; for no body here is allow'd 
to ſpend that precious Jewel called 
Time, but to ſome good Purpoſe. In 
the firſt Place you muſt put in Pra- 
ctice that excellent Leſſon call'd Obe- 
dience, readily doing what you are 
commanded. But ſuppoſe I am com- 
manded nothing, ſays Deſid:rius, how 
muſt I imploy my Time Lou muſt 
ſing and praiſe God, reply'd the De- 
fire of Ged ; for to that End you were 
admitted here. Nay, when you are 
doing what you are commanded, you 
muſt ſing to your ſelf, that your 
Thoughts may not wander; and if 
you intend to pleaſe our Lord, and 
gain his Favour, you ought when you 
are at Leiſure to retire and converſe 
with him. by your ſelf. Then youll 
hear what he will ſay to you, and he 
will reveal thoſe Sccrets to you, which 
will make you fond of him. Can ! 
be admitted ro his Apartment and 
talk with him, ſays Deſiderius? Very 
readily, anſwer'd the Deſire of God, 
jury you approach with Humi- 


icy, which is a great Pleaſure to bi 
or 
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for he loves to be apply'd to; and 
whoever thus addreſſes him, tho' he 
be of the moſt mean and abject Con- 
dition, he is welcome : And then he 
is ſo graciouily good, that he makes 
no Diſtinction of Perſons, provided 
they be of an humble Mind: For as 
he created all Men out of the ſame 


Matter, they are. materially equal to 
him, But the Way to be higheſt in 
his Eſteem is to be low in our own. 
And truly the greateſt Part of thoſe. 


that live here are of mean Extraction; 
for whom the World deſpiſes, God 
chooſes for his Service, with this In- 


tent, to let the Inhabitants of this 
Place know, that they have not gain d 
Admittance here thro' their own Me- 


rits, but by his gracious Goodneſs. 

If you ſtay with us, you will have 
frequent Opportunity of converſing 
with our Lord in the Choir; to qua- 
lify your ſelf for which, you muſt be 


furniſh'd with theſe four Things. The 


firſt is Benevoalence, or Good-will. 
The ſecond is Humility : The third is 
Patience; and the fourth Charity. 
Which if you carefully obſerve you 

H 4 will 
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will never ſing amiſs. At firſt it is 
not to be expected you ſhould per- 
form your Part exactly; but by Pra- 
dtice you will arrive at Perfection. 
By the help of the firſt, which is 
Good-will, and is the Bafis and Foun- 
dation of the reſt, you will ſing a 
plain and eaſy fort of Muſick. By 
the ſecond and third, which are Hu- 
mility and Patience, you will per- 
form Contrapoint ; for Humility and 
Patience are contrary to Man's Will: 
And by the fourth, which is Charity, 
vou will expreſs all Parts at once in 
a moſt intire Harmony. And if at. 
any Time you happen thro' any De- 
fe of your own to ſing out of Tune, 
Fecur to the firſt Meaſure Good-will; 
but if you miſtake in any of the 0+ 
ther three, apply your ſelf to the 
Corrector, who will ſer you right in all; 
J have but one Thing more to ſay, 
or rather to remind you of. what FE 
have ſpoken before, and that is, that 
you negle& not eating of the Fruit 
you took with you out of Humility 
arden, call'd Truſs i» God, which 
will make you more ſenſible ys the 

| | ove 
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Love and Deſire of God, and bring 

you to a more perfect Knowledge of 

both. In fine there is nothing will 

ou indear and recommend you to 
od. 4 G2 8 


Here the Defoe of God paus d to try: 
what Uſe Defiderius would make of 


what he had ſaid ; but Defiderias hav- 
ing well digefted this holy Converſa- 
tion, found nothing remaining to com- 
plete his Deſires, but to gain Admit- 
tance to the Lord, that he might kiſs 
his Hand, and obtain a more perfect 
Knowledge of him. This he urg d 


with great Importunity; to which 


the Defire of God conſented, and bid 
him go along with him, In the Way. 
a ſudden Trembling ſiez d Defederius, 
which increas'd upon his Conſidera- 
tion of the Majeſty of the great King, 


before whom he was going to appear. 
This Thought affected him with ſuch 
Awe, that he durſt not advance, and 


was thinking to return. But then re- 
collecting, that tho' the Majeſty of 
this King was ſo great, that none were 
worthy to approach him, yet that he 
was infinitely gracious and kind, pa- 
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tient and long-ſuffering and eaſy of 
Acceſs, he took Courage, and with 
a holy Dependance on the Royal 
Goodneſs he proceedec. 
Being come to the Chappel the De- 
of Gad bid him tarry at the Door, 
till he went and told the Lord, who 
would ſpeak with bim. Whilſt he 
was gone, Deſaderius was agitated with 
Variety of Thoughts, what he ſhould 
fay. But the Defire of God returning 
quickly happily interrupted him, tel- 
ling him he might go in, and himſelf 
would wait at the Door: Deſiderius 
with great Reverence entred the out- 
ward Chappel, bus when he came in 
Sight of the Altar, he was ſtruck with 
ſuch an awful Dread, that falling pro- 
ſtrate he burſt into Tears, and could 
not lift up his Head. His former Of- 
fences came freſh into his Mind, and al- 
moft fank him ; but his own Unworthi- 
nek of being admitted to foneara Con- 
verfation with his God moſt deeply af- 
fected him. In this humble Poſture 
he lay for ſome Time, in holy Silence 
be moaning his ſinful Condition. At 
laft he heard à Voice, which bid him 
rite and ſpeak, Alas ! My Lord, ſaid 


he, 
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he, how can I ſpeak 1 in the Preſence ö 

of fach Majeſty? I am unworthy to f 

open my pre ene Mouth before Thee, | 

who art Holineſs i it ſelf; Permit me, | 

I beſeech Thee in humble Silence to 1 

adore Thee, and bewail my poor Con- 

dition. For what-:Cauſe cameſt thou 

hither, ſaid the Voice? Not out of 

any Preſumption of my own Merit, 

reply'd he, but the Love and. Deſire 

of Thee. "Thou haft commanded me- 

to call upon thy holy Name; thou 

haſt invited me, and promis d me Ac- 

ceſs. In this holy. Hope I preſume to 

Pprogeb ch 200 tho! Tknow thou haſt 

een far, me. My - 

gs 51 Hunted by: thy Wil, and 

it is the utmoſt of my Ambition to be 

admitted into the Number of thy moſt 

lowly Slaves, tho I am unworthy of 

the leſt of thy Favours. But ſince 

thou haſt been pleas d thus lovingly. 

to invite me, (for thou art the eter-- 

nal Love, ever lovely and never ſuf- | 

ficiently belov'd „ be graciouſly pleas' d | 

to let me continue with Thee, and 0 
inſtruct me what to ſay to Thee. In- 
|  fpice me with Fear and a 
K 
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that I may by no undue Approaches. 
offend thy facred Majeſty, and San- 
ctify my Heart, that I may be wor- 
thy to be one of thy divine Levy. 
Give me a true Spirit of Humility, 
that I may. obſerve and pleaſe Thee. 
in this, holy Family, and be graciouſly 
pleas'd to accept my Service. 

The Lord ſeeing Deſiderius in this. 
happy. State of Contrition, the Voice 
again thus comforted him. Ariſe and 
lay aſide thy Fear, and be aſſur d, that 
if thou art ſincere, thy former Tranſ- 
greſſions ſflall he no more remembred :. 
And to confirm 2 Hopes and im- 

rove thy, Happineſs, I will give thee 
ur Words of future Inſtruction, 
which, if duly obſerved will admini- 
ſter great Comfort and Advantage to. 
thee. in all Conditions. The Words. 
are theſe I and THOU, the SUB- 
JECT and the KING. Theſe Words. 
well conſider'd and digefted will pro- 
mote thee to ſuch Perfection and Pu- 
rity of Heart as will ſecure thee from 
all Perturbations of Mind, and make 
thee happy either when alone or in 
Company. 8 


Deſi- 
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Defid:rius incourag'd with this gra- 
cious Condeſcenſion begg'd further 
Inſtruction how to make a right Uſe 
of theſe four Words. To which the 
Voice reply d: You muſt in all your 
Actions and holy Exerciſes refer to 
theſe four Words, for they are ſo ſen- 
tentious and ſignificant, that vaſt Vo- 
lumes may be written from them, and 
are ſufficient without the Help of o- 
ther Books to ſhew you the Way to 
Perfection. For Inſtance; when you 
purpoſe to converſe with me, if you 
find your Devotion cool, and your 
Thoughts diſtracted, or by Reaſon of 
any ſecular Occaſion, your Heart 
not duly affected, then think of the 
two firſt Words, I and THOU. The 
firſt of which will put you in Mind of 
what you are in Reſpect of Me, and 
what I am and will be in Reſpect of 
you, if you do your Duty. By this 
Method you will exclude all outward 
Objects, and inward Conceptions of 
worldly Affairs, and think of nothing 
but me and your felf. The other two 
Words, the SUBJECT and the KING 
relate to your Converſation in this 
Family. 
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Family. The firſt of which implies, 
that you ought to lock upon your 
ſelf as the meaneſt of Slaves, and 
ought to be. ſubſervient to all; by. 
which you will throughly learn Hu- 
milicy and Obedience. The ſecond 
implies, That you are King of your 
ſelf, and may force your ſelf to do 
your Duty, if you will rightly ſet- 
about it, for the Lord hath given you 
Power to do fo. Let theſe Inſtru- 
ctions ſuffice for the preſent : Go in 
Peace. 

Deſiderius was fo charm'd with this 
keavenly. Converſation, . and unwil- 
ling to leave it, that he could not for- 
bear asking why he was commanded 
ſit to quit the Preſence of his Lord? 
ji To which the Voice anſwer's ; leaſt 
"Al you ſhould grow prefumptuous, and: 


bal out of Vain- glory think your ſelf wor- 
th thy of it. Be content therefore with 
110 what y qu have already, and when the 
1 Lord thinks fit, you ſhall be called a- 
gain: But for your further Comfort 
and Security you ſhail leave your 
Heart here, that whatever ſhall hap- 
pen, your better Part may remain 

Wich 
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wich Him. That J moſt readily do, 
reply'd Deſiderius, and humbly beſeech 
my Lord to accept the poor Offering. 
It is accepted, ſaid the Voice, for 
this Time; but you muſt not think, 
that you can do this when you pleaſe; 
far eee for your Chaſtifement 
and Humiliation the Lord will refuſe 
your Offering, leaſt yon grow vain 
and proud. But ſtill in all Cafliga- 
tions and Afflictions, remember, it is 
the divine Power that viſits you; for 
you may be aſſur'd, they are ſent for 
your good, and that he loveth thcfe 
whom he chaſlijech. | 

Defiderius in humble Reverence wirh- 
drew, and at the Door found the De- 
fire of God expecting his Return, who 
ask'd him what he had been doing ſo 
long? The Converſation I have in- 
joy d, reply'd Deſiderius, was ſo divine, 
that I thought the Time but ſhort ſince 
J parted with you, I congratulate 
your Happineſs, ſays the. Defire of Gd; 
and now that you have had the Ho- 
nour to be admitted and entertaind 
here, you have Leave to take a fur- 
ther View of our Habitation and Fa- 
| „ 
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mily at your Leiſure. All Happineſs 
attend you. 

Defiderius being alone immediately 
began to practiſe his Leſſon of the four 
Words I and THOU, the SUBJECT 
and the KING; which he repeated 
to himſelf, and by mixing and tran- 
ſpoſing them, he diſcover'd an admi- 
rable Harmony and Agreement be- 
tween them. Sometimes ke would 
join the firſt, which is I, with the 
third, which is SUBJECT ; for, ſaid: 
he, for the Love of God, I am a Sub- 
jet and a Servant. Then he would 
join the firſt with the laſt, which is 
KING; for, ſaid he, I am a King, 
ſo long as I ferve my God, to ſerve 
whom is to reign. Then he would 
tranſpoſe the Words another Way, 
and join KING with SUBJECT; 
which immediately gave him this 
Hint ; That the King of Heaven be- 
came a Servant on Earth, that he 
might make his Servants Kings ; and 
that he that would be a King ought 
to know what it is to be a Subject. 

Deſiderius made other Uſes and Ad- 
vantages of this holy Exerciſe, ſome- 

times 
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times apply ing it thus to himſelf: 
If God ſhall permit me to be oppreſs d 
and afflicted with Adverſity, and that 
the World deſpiſe and treat me ill, 
ſhall I that am a Subject and a Slave 


complain? And then on the contrary 


he would ſay; 


If God ſhall think fit 


to bleſs me with Proſperity, ſhall that 
betray me to Sin ? God forbid, that I, 
who am a King, ſhould be a Slave to 
unlawful Pleaſures, And by tranſ- 
poſing and comparing- theſe four 
Words he found himſelf full Imploy- 


ment, and by 


the Practice of this 


Exerciſe and other holy Lectures he 
had receiv'd during the Time of his 
Pilgrimage, he found himſelf able to. 
reſtrain and ſubdue all inordinate 
Deſires, and to fortify himſelf againſt 
all Temptations and Misfortunes, 


.- 
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A Summary of the foregoing Dia- 
logue in thirteen ſhort. Precepts. 


C43: 
owl GAS ON the Love of Jeſus Chriſt; 


: SX who died for thee, renounce 
88 F I all ſenſual Pleaſures; and when 

2 XD, thou would'ſt ſee, hear, ſmell, 
taſt, touch, or ſay any Thing, 
remember thou art to obey God 
and Reaſon, and ſuffer not thy ſelf io be 
tempted to Irregularity. Conform thy De- 
fires to God's Will and Direction; and in all 
— Injoy ments avoid Voluptuouſneſs and Ex- 
ceſs. 


D 


ce 
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Keep a ſtri& Guard over thy Tongue, thin 
Far and thine Eye, leaſt they betiay thee to 
Things vain and unlawful, Be ſparing of thy 
Words, and talk not impertinently or in Pal- 
ſion. Keep all Parts of thy Body in a juſt 
Decorum, and avoid immoderate Laughter 
and Levity of Behaviour. 


( HI. ) 


Be fond of no Creature, but mortiſy thy felf 
to the World, ſo wilt thou keep thy Mind at 
Liberty, in which the true Pieaſuwre of Lite 
conſiſts. 

By 
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By an intire Refignation and denying of thy 
ſelf thou wilt be able to reſtrain irregular 
Affections and Paſſions, Make God the Ob- 
ject of thy Love and Defire, and give up thy 
lelf wholly to him. Let his Will be 
and perſue his Praiſe and Honour more than 
thy own Profit. | 


| (V.) | 
Obſerve the Providence of God in all 
Things, and put thy Truſt in him, who will 
not fail to take Care of thee in all Adver- 
lity, whether internal or external, ſubmit to 
the Hand that afflis thee, and aſſure thy ſelf 
it is for thy Good, Bear thy Condition with 
Patience and Equanimity, be it never ſo un- 
happy, giving Thanks to God for his allwile 
Ditpenſations. Be not offended or affronted 
at Injuries, nor impatiently complain of Men: 
But reflect on thy own- Unworthineſs, who 
deſerveſt to be ill treated by all. Depend 
upon God, and in holy Silence preſerve thy 
Peace of Mind. Conſider with what Patience 
thy innocent Saviour ſuffer'd the Indig- 
nities of Men, and thou wilt be prepar'd to 
bear the utmoſt Contempt of thine Enemies. 


(VI.) 

Think meanly of thy ſelf, conſidering thy 
own Vilenels, who art but Duſt and Aibies, 
and haſt nothing thou canſt call thy own, 
The better thou thinkeft of thy ſelf the 
worſe God will think of thee, and in ſeek- 


ing 
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ing 1 for a good Work thou wilt 
looſe thy Reward. Whatſoever of Good 
there is in thee, look upon it as God's, and 
not thine own, and uſurp not that to thy ſelf 
which belongs to him. Pleaſe not thy ſelf 
to diſpleaſe God; and eſteem thy ſelf un- 
worthy of the left of his Gifts. 


( VII. ) 


Deny thy ſelf to oblige others in all Things 
lawful. Let thy Obedience be ready and 
chearful, which is acceptable to God; and 
conſider how he curfeth the rebellious and 
undutiful. 


Original Pilgrim. 


(uvm.) 


In Imitation of thy bleſſed Saviour be con- 
tent with a little. Shun Exceſs in Apparel, 
and Luxury in Diet; and think how ungrate- 
ful thou would'ſt be to murmur at coarſe 
Diet, when Chriſt for thy ſake drank Vine- 
gar and Gall. If thou wanteſt common Ne- 
ceſſaries, ſtill thank God it is no worſe and 
truſt in him, who will never forſake his 
Servants, thou? for a while and their own 


good he may ſometimes ſuffer them to be 
afflicted, 


(IX. ) 


Love all People as thine own Brothers and 
Siſters, Pray for the Salvation of all. Speak 
kindly to and look pleaſantly on all, eſpeci- 
ally thine Enemies and Perſecutors, and let 
unverſal Charity extinguiſh all — of 

pirit 
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Spirit in Thee. Aſſiſt and comfort the di- 
ſtreſt, elpecially if they have offended thee. 
Rejoyce at the Proſperity and good Deeds 
of others, as if they weie thine own, and 
deplore their Calamities, as if they had be- 
fallen thee. 


1 8 

Deſpiſe no Body. Avoid raſh Judgment 
and uncharitable Cenſures. Think well of 
all Men, and interpret their Words and A- 
&ions to the beſt Meaning. Prefer all Men 
in thine own Thoughts betore thy ſelf ; and 
look upon thy ſelf as a moſt vile and unwor- 
thy Creature : If thou wert wiſe how chear- 
fully would'ſt thou obey God, and readily be 
{erviceable in thy Generation? Wouldſt thou 
imitate thy Lord and Maſter ? Conſider, he 
took upon him the Character of a Servant, 
and condeſcended to waſh his Diſciples Feet. 


(XI.) 


Study to pleaſe God more than Men, and 
rather affect Contempt than Applauſe. 


(XII.) 


Indulge chaſt and pious Thoughts, conſi- 
dering that God is every where preſent. Con- 
verle frequently with him in thy Mind, and 
indeavour to preſerve his Memoiy in thy 
Thoughts, that thou may'ſt never be ablenr 
from him. 


Whats 
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Whatſaever relates not to God is not 

worth thy Care. This will wean thee from 

the World, and let thy Mind at Liberty only 
to ſerve him; which is the only Thing ue- 
ceſſary ; and for the obtaining of which thou 
canſt not ſpend too much Time or Pains. 

Be cautious. and p.elume not upon thine own 

Performances; but rely wholly upon God's 

Goodneſs and Metrcy, by whoſe Help only 

thou art able to do thy Duty. | 
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